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Preface
S gy o s g oo all oy

This book is an attempt to present before the readers, in
simple language, the basic principles of Islam. Knowledge
of these principles is essential not only to have a better and
accurate understanding of Islam and its injunctions but also
to remove many doubts created by the enemies of Islam and
its innovators and evil-wishers. The work, in this book, is in
complete conformity with the classical and authentic works
on the subject.

For the verses of the Quran translation made by
Muhammad Marmaduke Pickthall has been adopted.

My thanks are for Mrs. Mujahid Zafar, Mufti Afzal
Hoosen Elias and others who helped me in preparing this
English version of my original book in Urdu. .

Dr. Mufti Abdul Wahid
December 2010.  Dar-ul-ifta; Jamia Madaniya
Lahore, Pakistan.



Principles of Islam 9
Chapter 1:

WAHI (DIVINE REVELATION)

Literal meaning of wabhi:

Literal meaning of wahi is a secret notification (»d—sV!
—+—>1). Allama Ibn Qayyim adds "swift" to it and thus,
according to him, it is a swift secret notification (=l p3sV!
z2r~d).Imam Raghib in his Mufradat (<!> 4.) writes, >
ig daay e LaY ie. wahi is a swift and secret signal or
sign.

Thus, manifestation of the literal meaning of wahi
requires three things: a sign or a signal, swiftness and
secrecy.

A signal or a sign is a short entity which points towards
some detailed information. The intellect of the Prophets is
of such a high cadre that on perceiving the sign they
immediately comprehend the associated details.

Secrecy demands that no other should know it before
the one to whom it has been revealed. Therefore, wahi, to
the Prophets, is made so secretly that no one knows it before
them.

Usage of the word wahi, in its literal sense, in the
Quran:

In literal sense its usage is quite generalised. The Quran
states:

i. Wabhi to earth



Principles of Islam 10

Rl

(4,5:155 05 50) W > 3 55 BL BT S35 s
That day it will relate its chronicles, Because your
Lord made wabhi to it (i.e. inspired it).

ii. to honey bee

B33 Gl G G sl 0 o ) 815 -

(68 : > o) )
And your Lord made wahi to (i.e. inspired) the bee,
saying: Choose your habitations in the hills.

iii. to the disciples of Jesus X%&)
(AL Liodtle oy 5o 55 555 G Vel 1 550500 B 22551315
And when I made wahi to (i.e. inspired) the
disciples, (saying): Believe in Me and in My
messenger.
iv. to the mother of Moses X&)

(T s 030 82 81 o 1 0 G5

And We made wahi to (i.e. inspired) the mother of

Moses, saying: Suckle him.

The making of wabhi, in its literal sense, is not confined
to Allah alone. In fact, it can emanate from humans and
jinns too, although they may be disbelievers. The Quran
states:

i. Wahi made by Zakariya &)

1 PP HC S PSR
and made wahi to (i.e. signified to)them: Glorify your
Lord at break of day and fall of night.

ii. Wahi made by disbelievers and devils
58 I S s O e s A
(112 :plast o 5
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Devils of humankind and jinn who make wahi to
(i.e.inspire) one another plausible discourse through guile.

d21: rt&,u)j_ﬂ)ﬁu,sés 85 S LN &
Lo! the devils do make wahi to (i.e. inspire) their
minions.

Definition of Wabhi in Sharia

Hafiz Badrud-din Aini states that in Sharia
terminology wabhi is defined as "words of Allah revealed
upon any of His Prophets". (<L) o0 o5 e Jjaall 1 p3S)
Note:

Divine revelation is called wahi because it is swift and
secret and is at times in the form of a short signal.

The Quran is the divine revelation (wahi)
The Quran states:
PO T

SVENIs ) B L el L D Gl 25

Biciw s 0)5)
We narrate to you the best of narratives in that We
have revealed to you this Quran.

QTS 05 500) S5 OB Lp ) (oSG
Recite that which has been/ révealed to you of the
Scripture of your Lord.
Modes of revelation of Allah's words
The disbelievers used to say
(118 005 D12
Why does not Allah speak to us?
In reply to them the Quran states

258 4 58057 - T ) ,/,,,ﬁ,\‘ﬂ 2.0 23,0 <. Z -
V3oi Jot S e e e JLS NI LIS T 2SS

(51285, 5 0, 300) L35 U idly (o35
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It was not (vouchsafed) to any mortal that Allah
should speak to him unless (it be) by revelation or from
behind a veil, or (that) He sends a messenger to reveal
what He will by His leave.
This verse illustrates three modes of revelation.
1. Inspiration (U 3):

The soul of the Prophet is subjugated and drawn out
from his material body towards the sacred sphere, and the
words of Allah are impressed on it all at once. The words
get permanently impressed on his soul. This mode requires
no intermediary of an angel or of any perception.

2. From behind a veil (0l 5033 )

This mode, too, is wi?:hout the intermediary of an angel.
The divine eternal speech is associated with the prophet in
form of words selected by Allah and conveyed through the
medium of air. Moses &8\ heard, with his ears, the divine
speech in this manner when he saw a fire and went to it on
his way back from Midian.

3. Via a messenger (Y 32 S

The messenger was Jibrail (Gabriel) X485, When
conveying the words of Allah, he sometimes adopted the
form of a man and at others remained in his original form.
When he came in his original form he would draw out the
soul of the Prophet from his material body, subjugate it and
imbibe the words of Allah into it.

Divine revelation is a peculiarity of the Prophets

Allah addresses the Holy Prophetoz,

-

B DG ekt b S S I FUE I 3T

- -
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IR O YRR E I VA NI PRI ”{'J”’..\)’/’\”
Ol y S g)la) Gy sy shasy LLONI Clsanty Goealy Jesosly
(163:Lus o) sy 15 325 5915 L3
Lo! We made wahi to (i.e.inspired) you as We
inspired (made wahi to) Noah and the Prophets after
him, as we inspired Abraham and Ishmael and Isaac
and Jacob and the tribes, and Jesus and Job and Jonah
and Aaron and Solomon, and as we imparted David
the Psalms.

This verse is most comprehensive and establishes wahi
(divine revelation) as a peculiarity of all the Prophets.
Wabhi to the Prophets was of two types:
1, Scriptural wahi

It comprises the verses of the divine scripture. Since the
Scriptures are to be recited, therefore, this wahi is also
called recitable wahi (sl > )
2, Non-Scriptural wahi

It is the revelation of injunctions and other information
which are not mentioned in the scriptures. It is also called
non-recitable wahi (ol &l > )
Proofs of the Quran being a wahi and revelation
The Quran states:

1 VAN A jand (LT OE Jadi 155

(i 520 300)
We narrate to you the best of narratives in that we
have revealed to you this Quran.
20 02t GG ELS o 2 0 B
Say: The Holy Spirit has revealed it from your Lord
with truth.
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PRI N A ety o I e i
And we have revealed to you the Remembrance so

that you may explain to mankind that which has been
revealed to them.

4. (1142385 ) E25 0 a8 8 15 G 013 SRSV
And do not hasten with the/Qura;n b/efore its
revelation has been completed for you.
Evidences for non-Scriptural wahi (revelation)

Once the Holy Prophetoig: confided a certain personal
matter to one of his wives and asked her not to let any one
know it. But she, due to weakness of human nature, shared
it with one of his other wives. Allah informed the Holy
Prophet of it through a non-scriptural wahi, not through the
Quran. It was sometimes later that the whole incident was
explained in the Quran as follows:

0558 416 4330 o LB s e ok B S0 TS
S 2 B 361 BT 22 236 4 WE B i [ s RS
B 0y 5m)

When the Prophet confided a fact to one of his wives

and when she afterward divulged it and Allah apprised

him of it, he made known (to her) a part of it and

passed over a part. And when he told her she said:

Who has told you? He said: The Knower, the Aware

has told me.

2. When Noah's son was drowned he cried to Allah that
his son was from his household and that He had promised to
save his household. Allah replied

2
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(46:252) 5 ol

O Noah! Lo! he is not of your house-hold; lo! he is

of evil conduct, so do not ask Me that of which you

have no knowledge.

This revelation was non-Scriptural because it is not

established that Noahs=&l was given any Book or Scroll.
3. When Moses X«El was travelling from Midian with his
wife, he saw a fire in a distance. When he reached it Allah

spoke to him saying.
PP RbTHER QY PSS P
(13,14:45 0 50)
So hearken to that is inspired. Lo! I, verily I am

Allah. There is no God save Me. So serve Me and

establish worship for My remembrance.

The entire Quran was revealed upon the Holy
Prophety. through Gabriel 38,

Gabriel (Jibrail)s%& would sometimes come in human
form and recite the verses of the Quran before the Holy
Prophetsiz.. Miraculously, all that he heard he retained it in
his heart.

At other times he would come in his original form and
draw out the Holy Prophet's soul from his material body
towards him, subjugate it, and impart it the wahi. During
this process the sensory perceptions of the Holy Prophetsz
were suspended and he could use only his spiritual faculties.
He could hear with his spiritual faculty of hearing and could
see the Angel with his spiritual faculty of seeing. In this
mode since the Holy Prophetsiz had to ascend from human
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to angelic sphere it was the most strenuous for him. He

himself said s oa il 5 » (it is the most strenuous mode for

me).
Evidences

1 (A02: Jomi 5 5) G50 55 4 W0 2 3505 8
Say the Holy Spirit has revealed it from your Lord
with truth.
2. YA Je L2 i 05 Sl 55 B 45
(192-195:51 201 s o) o0 s O 5l G
And lo! it is a revelation of the’Lord offthe worlds,
which the True Spirit has b rought down upon your
heart, that you may be (one) of the warners, in plain
Arabic speech.
3. (G 85 40) 5255 3l B 4012
One, of mighty powers, has taught him.

4 il S Bt 50 23 Se 35 630 0525 A
QL2555 0y g)
This is in truth the word of an honoured messenger,
mighty, established in the presence of the Lord of the
Throne, (one) to be obeyed, and trustworthy.

Difference between recitable and non-recitable wahi:

In recitable wahi, 1.e. the Quran, the words are also from

Allah, whereas in non-recitable wahi only the subject is

insipired in the Prophet's heart, who then interprets it in his

own words.

Peculiarity of the Prophets is absolute wahi, not

Scriptural one in particular

In the Quran it is established that some injunctions were
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revealed upon the Prophets through non-Scriptural wahi.

(143:0 /2 0 gor) 422
And We appointed the qiblah which you formerly
observed only that We might know him who follows the
messenger, from him who turns on his heels.

It is known from this verse that Jerusalem was
appointed the qiblah by Allah's injunction. But that
injunction is nowhere in the Quran. Thus, it must have been
a non-Scriptural wahi.

2o e AGJB iU B A D sl S 2 U
(102: 6L o gy 5 57 U o1

(Abraham) said: O my dear son, I have seen a

dream that I am sacrificing you. So look what do you

think. He said: O my father! Do that which you are
commanded.

Generally the commentators take this dream as an
injunction from Allah, and present the words of Ishmael $&&)
"that which you are commanded" as its evidence.

3+ (42ipm ey (B DA GG S
O Noah! Lo! he is not of your household; lo! he is of
evil conduct.

When a few injunctions can be revealed through
non-Scriptural wahi there appears to be no hindrance for the
remaining all other injunctions to be revealed through it.
This proves that the Scriptural wahi is an added blessing
from Allah.

Commandments and injunctions are revealed
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through non-Scriptural wahi also

1. The injunction to offer prayers in the direction of
Jerusalem was revealed through non-Scriptural wahi.

2. The commandment for Abraham<%&) to sacrifice his son
was through a non-Scriptural wabhi i.e. a dream.

I“ 2 e > - P e ) J//)/ 4 r) ))// -
kR R A R W HI e g E e A {1

(S /5 0 3)
Whatever palm-trees you cut down or left standing
on their roots, it was by Allah's leave.

After beseiging the fort of Jewish tribe Bani Nadhir, the
Muslims cut down their trees and destroyed their orchards.
The aim was that Bani Nadhir, on seeing the destruction of
their property, may be forced to come out of the fort.
Another aim was that, in an open war with them, the trees
may not create hindrance. The enemies objected that the
Muslims at one hand forbid mischief, and at another create
mischief by cutting the trees and destroying the orchards.
On that occasion Allah revealed this verse and informed that
the Muslims had done so with His permission.

This permission, too, was an injunction that was
revealed through a non-Scriptural wahi:

Explanations of the Quranic injunctions and ijtihad
made by the Holy Prophet:... were effected by him as a
Prophet and not as an ordinary mujtahid or jurist.

1. To take ransom from the prisoners of Badr was a
decision which the Holy Prophet made with his ijtihad after
consulting the Companions (sahabah). Umar <« was of the
opinion that all the prisoners be executed and their nearest
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relatives amongst the Muslims should chop off their heads.
Abu Bakr « and other Companions were of the view that
ransom should be taken from the prisoners. The Holy
Prophet's view coincided with the latter and he took the
decision likewise. Allah showed His anger
Gl 38 038 o) d s o T8R0T A OS
SIS (00 5 dlh G SV 2265 35 A 64 7 4L
(67,68:001 3, ) 122 12
1t is not fitting for any Prophet to have captives until
he has made slaughter in the land. You desire the lure
of this world and Allah desires (for you) the Hereafter,
and Allah is Mighty, Wise. Had it not been for an
ordinance of Allah which had gone before, an awful
doom would have come upon you on account of what
you took.
Here two things are to be considered
1. The words @J SLS™ L (It is not for any Prophet) indicate
that while makiﬁg ijtihad the Holy Prophet's position as a
Prophet persisted and did not change to that of an ordinary
mujtahid or jurist.
2. In case of other jurists we cannot be certain as to who is
correct and who is not. At the most we can say that probably
this jurist is correct and that is wrong, but possibility
persists that the matter may be vice versa. Allah does not get
angry with these jurists. Rather, He rewards them on their
attempt. In such a situation, Allah's anger at the Prophet
connotes that the nature of his ijtihad differs from that of
other jurists. This results in the following two facts:
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i. If the Prophet's ijtihad coincides with Allah's will it is
maintained, and if not it is changed to Allah's will. The
Prophet is, therefore, not maintained on the wrong and thus
his ijtihad takes the form of wabhi.

ii. Allah's displeasure at the Holy Prophetoig:. was not
because his decision and ijtihad were wrong, rather it was
because he, while having the highest intellect and rank,
could have made a much better decision.

There is a ruling that .2l olew || ¥V ol iie. the
virtuous deeds of ordinary pious men may prove to be a
wrong for those close to Allah because deeds of much
higher standard are expected of them.

(T by 3oy L3 28 S1G U5 2508 000 S61G
And whatsoever the messenger gives you take it.

And whatsoever he forbids, abstain (from it).

Because of the generality in the meaning of the words L
jfi)\ ;_% Ul and w:f V’—% L& s this verse encompasses all the
injunctions and prohibitions, whether mentioned in the
Quran or otherwise.

It is important to note the words o) 5—7J! ;—% (H N
(whatsoever the messenger gives you) because they express
that all the injunctions and prohibitions were given by the
Holy Prophetogs as a Prophet, and not as an ordinary jurist
or as a central authority of a Muslim state.

Those who deny the legislative importance of Hadith
claim that every succeeding central authority of a Muslim
state has to re-legislate the injunctions, on the basis of
principles mentioned in the Quran, and on the basis of the
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demand of the time. According to them the legislative status
of the Holy Prophet and the succeeding authorities, till the
Last Day, is the same, and the only difference left between
the two is that the Quran was revealed to the Holy
Prophetoy. and not to them.

This verse refutes their claim and expresses that the
injunctions given by the Holy Prophetoiz.. were given by
him as a Prophet and, thereforfe, cannot be changed by any
succeeding authority.
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Chapter 2:

Principles of Tafsir (Exegesis)

Definition of the Quran
3550 3 il ol b 388 e e il 5o

The Quran is that Scripture which was revealed to the
Holy Prophet vz, is written in book form and has been
reported from the Holy Propheto.z by a continuous chain of
narrators, in such a number in all successive times that
denies their being mistaken or their inventing a lie.

Science of tafsir (commentary)

The word tafsir(,~45) originates from . (fasar) which
means to open and explain. To explain the meanings of the
Quran is called its tafsir and commentary.

Since the Quran is a combination of words and their
meanings therefore the following requirements are essential
to make its tafsir.

1. to know the pronunciation of the words, their
etymology and their contextual meanings.

2. to know the abrogating (x-~\-) verses and the abrogated
(& s~) ones.

3. to know the incidents which were apparently the cause
of the revelation (J 93! oLy,

4. to deduce injunctions and wisdoms.

Considering the above mentioned requirements Allama
Zarkashi{@ defined the science of tafsir (commentary) as:

aglan Oy 98 o 4 e Sy eIV OLS ay iy o e
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It is a science whereby the meaning of the Quran is
known and its injunctions and wisdoms are deduced.
Allama Abu Hayyan gave a more comprehensive
definition. It is as follows:

LY ey 0L AN Bl 3 la )l 2i S ea by le i

Slasi g oS I Wl Lgde Jammd I Lgilan g 2005 20 g 255 31 Lgal S
U3

2z 1740 0&Y))

Tafsir (exegesis) is a science which deals with

i. the ways of pronouncing the Quranic words

ii. the meanings of the Quranic words taken individually,

iii. the meanings of the words taken collectively in the form

of a sentence,

iv. supplements to the meanings i.e, the knowledge of

abrogating and abrogated verses, incidents causing

revelation and details of events mentioned with brevity.

Sciences required to make tafsir of the Quran _

Allama Jalal-ud-din Suyuti{@ writes in his Al-Itqan that
only that person can make tafsir of the Quran who possesses
the knowledge of following fifteen sciences.

diall iy (N lall aalor OUS™ g 0 s § gy JUS (ot it
Lde p2s Tumert o2 L)

ey LY e g LUV Ol jn - 8 OB e Ly OY 221 Lo

A ™ 3 IS O =Y p gl g Al g Y o Y alonn JU o o)

ol adly e 8 o 5ol Y e JB g o) olily e oSG o iS!
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o)Lzl o M O,V ety Ll g iy inall OY gl LI
oo Lt ey Bl oo Jor ) o Jon il e 0 0 5
Lgor 52 oomed B2 W2 Jor 1 O Lgalad o Ui 45613 Ly s 5 Gz
b el
5o w5l o g o)1l JU el 5 2N 2505 4 OY iy el LN
AUSEIFIPEEES [INESRIETE SUTE WL NES NN
ko] pzilzsien pisla g 43Lixs) O 130 w1 OY Bl ol I
R R R I T T W LG P TR
J sV O3 pm Y ety Oy ladl il y sty sl
Eom o Lol g5t L g ginadl sl dgor o0 IS ST 5 ol o
0t g pISI prnns 0 gor 9 I g Lo Lot g DY) = gu g onmms LDt
Y 6 ekl @S el a a5 20U psle a1 L) o La
_p sl adgy )0y ity Slome ) apvaziy Lo Slet o
o sl g O,k Gl 4,487 O3 a4, OY il 61l e L
ant 8 Aazoml o el 2
g Yo o b pallay ) 231 o OT 20 ey o)l J gasl LS
Ly comle g Jeomton b o Jltm g ell3 d g0 (500 YU (Slas Ul e
S
Llaa¥) 5 oS-V e IV o gor 5 2 s 431 i)yl p2la
el Y s O3 m J 9530 s 3 a5 J 33 Ol e (3l
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POTPYY VORI [N E O PSP PN RV
H&@&;M@M&‘GJﬁH;ﬁjMﬁ\PWWuJ‘
rlagrjbr.l&w‘s‘)jr.lﬁwg}a&un&gm UU&Y‘QU
Q1790 (b sl 0Tl o 5le 3 OLEYY)
1. Vocabulary of Arabic language (4l oJs)

Mujahid& said, "He who believes in Allah and in the
day of Qiyamah is not permitted to make tafsir of any word
of the Quran till he has acquired the knowledge of Arabic
vocabulary." _ _

Imam Malik said, "If I find a person making tafsir of a
Quranic word, without possessing knowledge of Arabic

vocabulary, I will give him an admonitory punishment."

Note:
It is not sufficient to know one or two meanings of a

word if it has some other meanings too because, otherwise,
one cannot be safe in determining the right meaning.
2. Syntax (s> ole)

It is essential because with the change in diacritical
points (< =) of the word its meaning changes. Knowledge
of diacritical points depends on the knowledge of Syntax.

3. Science of format of words (< .2l o1s)

It is necessary because a change in the format of a word
causes change in its meaning. Ibn Faris said, "He who lacks
the science of format of words lacks a lot."

4. Etymology (3lasYl )
When a word is derived from two different roots its
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meanings differ. For example the word - is derived from
= (to rub) and from 2~l.. (dimension of land) too. Thus
the word g~ has two meanings; the annointed one and one
who travels on earth.

5. Eloquence (jlx ole)

By which the characteristics of different structures of
speech are known.

6. Oratory (0Ll ols)

By which one knows the similes and metaphors in
speech.

7. Badi (p—-—J) m—L—) by which one knows the beauties of
speech.

The last three are collectively called the science of
rhetoric (43 «_<). This science is indispensable for a
mufassir (one making tafsir) because the Quran is a miracle
through its rhetoric (4&3)

8. Science of recitations(<!<!,4l ols)

The pronunciation of the words of the Quran are known
by it and through it, one of the several possible meanings
can be preferred.

9. Knowledge of Creed (lisl ols)

Some words and verses of the Quran are such that their
usage in their literary meanings is not possible for Allah
e.g., &yl u»,-x-S\ & 27 i (Rahman established on the
Throne). To take its meaning that Allah sits on His Throne
like human kings is incorrect. The correct meaning will be
known from the knowledge of creed (Llia o 1s).

10. Islamic jurisprudence («id)l J sof)
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By it one learns the method of reasoning for the
injunctions and of deducing them.
11. Knowledge of the events causing revelation of the
Quranic verses (J 353 L)

It helps in making the meaning of the verse explicit
because at times it is linked with the relevant event.
12. Knowledge of the abrogating and the abrogated
Verses (¢ gwiall 5 peulill)

It is essential to distinguish the abrogated verses from
the non-abrogated ones.
13. Islamic law (4id) o)

Its knowledge helps in understanding the rulings of the
Quran.
14. Knowledge of Hadith (cui> ole)

Especially of those which are concerned with tafsir of

the injunctions mentioned briefly in the Quran.
15. God-granted knowledge (o2 -)
Allah grants it to some of His special servants. It is
mentioned in a hadith saying:
gl ple iy oo ey o
When one practises that he knows, Allah grants him

knowledge of that he does not know.
Note:

B L e 2V o slall | galizad y LSV
2z 181 e 0EYY)

The companions (7V) did not need to acquire the
sciences related to Arabic language because pure
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Arabic language, in which the Quran was revealed,
was their mother tongue. They learnt the remaining
sciences from the Holy Prophet 2. 4.

Sources of Tafsir (exegesis)

Verses of the Quran are of two types:
i. Some are self-explanatory and any person knowing
Arabic language can easily understand their meaning. The
source of tafsir of such verses is only the Arabic language.
Nevertheless, together with it one needs to have a sound and
rational intellect.
ii. Others are such that mere knowledge of Arabic
language does not suffice to know their meaning and other
means are required, which serve as sources of tafsir. These
sources are:
1. The Quran itself
2. Hadith
3. Statements of the Companions («l>»)
4. Statements of successors of the companions ()
First Source: The Quran

Occasionally some verses of the Quran elucidate some
others. Thus, there may be ambiguity at one place that is
removed at another place.
Examples

TedE ELRT 00 D oLl 2 Bl Gk
(6,7 14l o) guv)
Show us the straight path, the path of those whom

you have favoured.
The favoured ones are not identified here but are



Principles of Islam 29
identified at another place.
G5 35505 S 2 G e A T G55
A el ;)j—")
They are with those to whom Allah has shown

favour, of the Prophets and the saints and the martyrs
and the righteous.

(37 i 3y 6 B QLIS 3 00 191 S
Then Adam received from his Lord words (of
revelation) and, He relented toward him.
The actual words which Adam received are not

mentioned here, and are mentioned at another place.

G LS55 045 3 43 21206 G5
(23 :28 515 5u0)
They said: Our Lord! We have wronged ourselves.
If you do not forgive us and do not have mercy on us,
surely we are of the lost.
(119205010 G20 5153850 5050 S g
O you who believe! Fear Allah and be with the
truthful.
The truthful are described at another place:

b PRI A B f/’/,.:/’ Cw 3 P88 :ézf @ 3 - X
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;:',’ 7 wa wrs -1 ’./z;wa P - 2. A ., 2. =2 > A -
@A) s g3 = JE I 15 Gy LSy s DU W 5 015
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It is not righteousness that you turn your faces to

the East and the West, but righteous is he who believes
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in Allah and the Last Day and the angels and the
Scripture and the Prophets, and gives his wealth, for
love of Him, to kinsfolk and to orphans and the needy
and the way-farer and to those who ask, and to set
slaves free; and observes proper worship and pays the
poor-due. And those who keep their treaty when they
make one, and the patient in tribulation and adversity
and times of stress. Such are they who are truthful.
Such are the God-fearing.

This verse explains that the truthful are those who have
the above-mentioned attributes.
4. Tafsir of one recitation by another is also an example of
tafsir through the Quran. In one recitation the word (._i_l_;v\
has a lower diacritical point (s ,~5") on the letter »V.
S 150525312 G Sy 18833 5 120

(6:05Le ¢ 50) u...,..iﬂ

According to Arabic rules there are two possible
meanings of the verse:
1. Wash your faces, and your hands up to the elbows, and
rub your heads and wash your feet upto the ankles.
2. and rub your heads and your feet upto the
ankles.

In the popular recitation of Hafs (_e——> 4!4,) the word
V_Qa.- , has an upper diacritical point (=2) on the letter #Y. In
this case only one meaning is possible i.e. wash your feet
upto the ankles. This determines the meaning of the first
recitation too.
Second Source: The Hadith

The Quran has expressed on several occasions that to
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explain the Quran and to instruct the Scripture are some of

the responsibilities of the Holy Prophet v
ot

(@i 0 3o 00 035 G W0 52 38700 1) G55
We have revealed upon you the Remembrance

(Quran) that you may explain to mankind that which

has been revealed for them.

Teachings of the Quran comprise of creed, worship,
ethics, law, transactions, quarrels, crimes, penalties,
retribution, jihad and administration. The Quran deals with
some of them in detail, and with others in brevity.

This verse expresses that it is the responsibility of the
Holy Prophetoig. to teach in detail by his words and
demonstrate by his practice that which is mentioned in the
Quran.

An example is that despite studying all the verses
concerning salah (s—>—») one cannot make out the required
form of worship. For it the verbal explanation and practical
demonstration by the Holy Prophetocg:, which is called
Hadith, is indispensable.

Thus the salah, mentioned in the Quran, its complete
tafsir is impossible without Hadith.

Note:

It is important to note that the explanation given by the
Holy Prophet soz was not from his own self. In fact it was
also from Allah, who says:

V3 &6 G356 0035 s Gl 81 Jd) Ly 4 855
(16-20: uueﬂ.ﬂ)uﬁtﬂ.&otr’

Do not stir your tongue herewith to hasten it. Lo!
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upon Us (rests) its putting together (in your heart) and
its reading (on your tongue). And when We read it (i.e.
Our Angel reads it) you follow the reading; Then lo:
upon Us (rests) its explanation.
In this verse two points are to be noted:
1. Allah has explicitly stated that He is to give the
explanation of the Quran to the Holy Prophetuiz.. It proves
that the Holy Prophet's hadith has the status of wahi, albeit a
non-scriptural one.
2. It is obvious that all that which is in the Quran is itself
the Quran. Its explanation should be apart from it, in the
Sunah and Hadith.
54 el S e dll V3 L B 4 i Je dly 2o 48
(164:0) e JT 0, o) 1001 5 ST ;.QLLJJ S
Allah verily has shown grace to the believers by
sending to them a messenger of their own who recites

for them His revelations, and purifies them, and
teaches them the Scripture and wisdom.

Hafiz Ibn Abdul Barr{@ reports in his book Jame-
Bayan-al-ilm (alizb 5 Jall Ol aslor)
JGs s 5 e dllud ol Dlor ) O e Al ooy = o1 O jue 8
53 i 5 O QU8 0 5 o Yyl S 5 i L
o Y L gl 330 2 s alll LS b o | ot § ol il e L)
Al QLS” 31 o 1 JB o3 i g 9 808 1 g3 sl Ml ad e s S Lgd
G5 ks 2 O g od 3 4l ST O i
A man came to the Companion Imran Bin Husain<

and asked him some question. In reply Imran<£s quoted
a hadith. The man said, "Please give the answer from
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the Book of Allah and not from any other source.”
Imran % replied, "You are a stupid man. Do you find
in the Book of Allah that there are four rakats in Zuhr
prayers, and that in them you have to recite the Quran
without voice? _
Imran <«enumerated several examples of salah and
zakah etc and said, "Do you find their details in the
Quran? The Quran mentions them in brevity and_it is
the sunnah (or Hadith) which gives their tafsir in
detail "
Khatib Baghdadi{} reports the same incident in his

book Al-Kifayah (&5 )l ole 5 2Ly

rfjj&@jd}d’&\&.gbby‘ohbwaOMJGB\_’UO‘
Of a3 87 el cpo O AN WY il g il el ) el O e JU5 0T,
3)&.,;; ‘KL@A’S)}\KL@SJ.GM\swjufj‘.:\fw.\&}_w‘s_w
uy\chﬁwty@\jtﬁjw\duﬁﬂ i 5ol 9 1087 O pra |
ot alll g W g oS Lo Lo Lo | gt - Saol

A man said to the Companion Imran bin Husain## .

"What are these hadith that you tell us? And you omit

the Quran." Imran< replied, "If you and your

companions deny hadith and accept only the Quran,

tell me from where will you know how many rak'ats are

there in Zuhr, Asr and Maghrib prayers, and what is

the time of these prayers, and where to stay for Hajj on

9th of Zilhajj, and how and when to stone the jamarat

and from where to cut the thief's hand, from the wrist

joint or the elbow joint or the shoulder joint. You
follow the hadith, which we narrate to you, or you will
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go astray."

Allama Suyuti added to i1t in his book,
Miftah-ul-Jannah (b & eV 3 2ol - i)

| g6 4s STLg Loy g J gon J1 o STU1 Lo ailS7 5 6 el s Ll
oS o sl ol g T g ke ) oo all) J gon oy Lot b O e JUS

oty

Imran < said, "Didn't you hear Allah saying in His
book:

15656 42 28 G U5 4048 03 oG

And whatever the messenger gives you take it. And

whatever he forbids abstain (from it). We took from the

Holy Propheti.igi those things of which you are
unaware.

Imam Baihaqi{@ reports from Ayub Sakhtiyanii@ who
narrated
A5 S g N OT 8l oy 5 Lo allly Bl 3 Jaa JUis OT &) b Ley WL 4505
La 1AL (et 5a on
A man said to Mutarrif bin Abdullah Shikhir (a
learned successor of the Companions, (J/L") "Don't
tell us except from the Quran.” Mutarrif replied, "By
God, we do not intend (from hadith) an alternative to

the Quran, but we intend to follow the Holy Prophet
who had much more knowledge of the Quran than us.

Imam Ahmad's statement about hadith pertaining to
tafsir

The statement, attributed to Imam Ahmad, has been
reported in two ways:
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1. None of these hadith are sahih.

2. Three books or things are baseless: details of battles
fought by the Holy Prophetsczi, details of other battles, and
tafsir.

It is difficult to believe this statement to be of Imam
Ahmad, because he himself has listed numerous hadith
regarding tafsir in his Musnad. It is not possible that he on
one hand lists them in his book and on the other hand claims
all of them to be fabricated.

Moreover, accepting this statement would mean that the
history of the battles and other events of the Arabs is all
untrue and fabricated. Surely, no sane person can ever
accept this contention.

Thus, it is necessary that if we accept these statements,
we give them some other acceptable explanation, and that
is possible in two ways:

1. Inllm-al-Hadith (&4>) ) sahih hadith is a particular
term which means a hadith that has been reported by a
continuous chain of pious, trustworthy Muslims having a
good retentive memory, and the hadith itself may have
nothing to cause its invalidity. If any of these requirements
is missing it will not be a sahih hadith, though it may still be
authentic. For example, a successor of the Companions
heard a hadith from a Companion, who heard it from the
Holy Prophet sz The successor sometimes omits the name
of the Companion and reports that the Holy Prophet o4
said so and so. A muhaddith (learned scholar of Hadith)
calls it a mursal (_~ ) hadith and not a sahih hadith. It is a
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matter of terminology only, otherwise a mursal hadith is
also authentic and valid.

Hence the meaning of Imam Ahmad's statement is that
according to the terminology such hadith is not sahih but it
is mursal. Allama Suyuti<d> writes in_his Al-Itqan, "A great
portion of hadith, pertaining to tafsir, is authentic. Imam
Ahmad's statement is based on the fact that most of them are
mursal (w )."

2. Khatib Baghdadi mentions another possibility and
writes:

"The statement of Imam Ahmad is about particular
books on the three subjects.

In tafsir, they were the books of Kalbi ( L 5") and
Mugatil bin Sulaiman, which were, popular amongst the
masses. Imam Ahmad said particularly about Kalbi's book
that it comprised of merely fabricated narrations and it was
not permissible to read it."

In short, what Imam Ahmad meant was that uptil his
period there was no separate authentic book on the three
subjects. He certainly did not mean that including his
Musnad none of the books of hadith had acceptable
narrations on the subjects.

Third source: Statements of the Companions (4\>.2)l J! 53y

The Companions acquired the instructions and tafsir of
the Quran directly from the Holy Propheto:gr. Some of them
had devoted their lives to this purpose. Although their
mother-tongue was original Arabic and they were also
aware of the circumstances in which the Quran was
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revealed, they still needed to learn it. Imam Abu

Abdur-Rahman Sulami@, a successor of the Companions,

said:

5 grann oy Al g Olis -y SleiaS™ OLAN O g6 3 | 9187 I LU~
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"The Companions, who taught the Quran, like
Uthman and Abdullah bin Masud etc., told us that they
used to learn ten verses from the Holy Prophetiidi and
did not proceed ahead till they had learnt all their
academic and practical aspects."

This was the reason that
i. Anas & said.
Lol b Ol jae JT93,a006 3130 Jo JH O
When one of us had learnt surah Bagara and surah
Aal-Imran he became distinguished amongst us..

ii. Imam Malik{@ reported in his Muatta
orion O3 8,2 Jads e jas oyl o)
Ibn Umar < spent eight years in memorising (and
learning) Surah Bagqara.

It is obvious that Ibn-Umar <« did not have a weak
memory and must have memorised it in a very short time.
The long time spent was in learning its injunctions, its tafsir
and its other associated knowledge.

iii. Abdullah bin Masud < said:

ol 5 asd o del Uy VI alll OUS” e T 5 oot Y (sl
«:gmwwwuuw\qugrw.\};&\,}ja}s

"I swear by that Being besides Whom there is none
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worthy of worship, that I know about each and every
verse of the Quran, about whom it was revealed and
where it was revealed. If I know someone more learned
of the Quran, than me and I could travel to him, I
would certainly go to him."

Fourth Source: Statements of successors of the
Companions (¢ JI )

1. A tafsir narrated by a successor from a Companion has
the same ruling as that of a tafsir by a Companion.

2. When tafsir of some verse is made by a successor, from
his own ijtihad, it will be looked for from other successors
too. If it 1s available from others too there are two
posibilities:

i. Tafsir is the same from all. It is to be adopted and
followed.

ii. Their tafsir differs. In such a case only that tafsir will be
adopted which is confirmed by other sources also.

The method of making tafsir:

wa Jaoel Lad OT ) 0 Y gf a5l QLS s 11 e sladall JUS
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To make tafsir one should first seek the meaning in the
Quran, because occasionally, at one place there is ambiguity
which is cleared at another, and at one place there is a brief
mention, whereas at another place a detailed discussion is
given.

Allama Ibn Jauzi{@ compiled a book in which he listed
all such occasions in the Quran.

If it is not available in the Quran the mufassir should
then search it in Sunnah and Hadith because it is the
explanation of the Quran. Imam Shafi'i’d said, "Whatever

instruction the Holy Prophetoig. gave from his ijtihad, he
understood it from the Quran. Allah says:

A 3L 0 G2 oS SRl S ) T Gy
(105615 5 5
Lo! We reveal to you the Scripture with the truth so
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that you may judge between mankind by that which
Allah shows to you:

The Holy Prophetuiz said:
ane alie 9 OT 3N sl I YI
Lo! I have been given the Quran and along with it
some more equal to it (in legistative importance).
If it 1s not available in Sunnah, the mufassir should then
look for the statements of the Companions because
i. they knew the Quran more than the rest of the Ummah
and
ii. their knowledge was correct and comprehensive and
they practised what they learned.
If, in some tafsir, the statements of the Companions,
differ from each other there are two possibilities:
i. If they can be comprehended under one encompassing
heading all of them will be adopted. For example, in the
tafsir of i = I bl =i (straight path) we find these
statements: it 1s the Quran, it is the Sunnah, it is the path of
the Holy Prophet, it is the path of Abu Bakr«, and it is the
path of Umar <.

All these statements can be comprehended under one
common heading of the path of guidance and righteousness
(&—¢)l ). Since none of them contradicts the others,
therefore, adopting any one of them is equivalent to
adopting all. Hence any one can be adopted.

ii. If they cannot be comprehended under one common
heading only that statement will be adopted which is
supported by some traditional proof ( J&J! JJu), and in its
absence, that which is strengthened by some other proof. Its
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example is of broken letters like o> «J) etc. (wlakis Oy >):
1. Abu Bakr « said that in every early Scripture of Allah
there was some of His mystery. In the Quran it is in its
broken letters, which are present in the beginning of some
surahs. Abu Bakr « meant that the meaning of these letters
was not told and cannot be known. («wlglics).

Such letters ore called inricate or obscure unalterable.

2. Some other Companions do not count them in intricate
(wlglizie. those words and letters whose meaning cannot
be known. Of them,

i. Ali 4 said that they are broken syllables of Allah's
names and if anyone knew the formation of Allah's names
from these syllables he would be able to form Allah's
greatest and most effective name (pasV! V)

ii. Abdullah bin Abbas « said that I > and o were
letters of Allah's name :.> J) (Ar-Rahman).

iii. Another statement of Abdullah bin Abbas < is that
they are mere alphabetical letters and Allah has sworn by
them. _

If one, intending to make tafsir, finds contradiction in
all the sources of tafsir, then there is no other way left for
him to make tafsir. In such a situation he should have faith
in what ever Allah means by that word or verse, and should
abstain from determining for it some definite meaning.
Making tafsir without knowledge and its ruling

(a5 5 I )
U e ooy dly ade dll o dl sy JUBJU plis o) e
scada {2l 1o oty 0T, (3 0B pn il g o |l s 01,2
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(e ) )W oo
Abdullah bin Abbas < reported that the Holy
Prophet.igi said, "Whoever, while making tafsir, says
of the Quran with his mere judgement (not based on

the required knowledge) should find his destination in
Hell."

In another narration the words are, "Who says of the
Quran without (required) knowledge he must find his
destination in Hell."

45\)4 OT}ZJ‘@Juwrbjww‘yw‘dyjduduubu_;
(33155 5 (s ) U Ui Lo
Jundub % reports that the Holy Prophetoigi said,

"Who said of the Quran by his mere judgement and is

correct yet he_has erred (because he has violated the

rule that tafsir is not to be made without required
knowledge). .

V_<;‘"> OJJ}UW‘)]@DJJV-MHMU‘JGJJQ‘”J‘U;

()
Ibn Sirin, a successor to the Companions, said,
"This knowledge is religion. So see from whom you
acquire it." _
He meant that the knowledge of tafsir is a religious
matter, and that it is not permissible for a person who has
not acquired the essential sciences from authentic scholars
(sLl))) to make an exegesis of the Quran.
Mulla Ali Qari{@; writes in his book Mirqah s__3, )
(L))
A laadt g pall g Balll Ll cpn 2V ) S o g0 s LS (e )
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Tafsir (exegesis), with one's own judgement is that
which a person, without referring to the rules of Arabic
language, makes it in the following ways:
1. with mere intellect, whereas the subject may have
no association with it e.g. the incidences causing
revelation, the abrogations and the instructions.
2. takes literal meanings of the word whereas the
subject may be based on rules of intellect. Mujassima
(who say that God has a body) took the literal
meanings of the Quranic words, 4 (hand), 2 (face),
Jb- (shin) and 4//"'//4}& U+ (established on the throne)
for Allah, and ignored that the literal meanings were
impossible for Him according to the intellect.
3. takes the help of some religious sciences and
ignores the rest.
Ibn Naqib said:

Fnast (61 i) g gma b oo Lol il ol JUS
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There are following five ways of making tafsir with
mere judgement. _
1. to make tafsir without acquiring the essential
sciences. _
2. to make tafsir of those Quranic words whose
meaning nobody knows except Allah.
3. to make tafsir to prove some deviant thought.
4. to say without proof that Allah definitely means so
and so.

5. to make tafsir with wish.
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Chapter 3:
Sunnah and Hadith

Literal meaning of Sunnah:
1. Ibn Duraid writes in his book Kitab al Jamhara L")
(st
Liw Loy b gl o Ziw OB o g 2 gm0 2l
The word sunnah is well known. It is said that a

person started a good or evil sunnah i.e. he started a
good or evil way.

2. Allama Zamakhshari writes in his book named Asas
()
By ol innd g O iy ol g B 2 o B o B i
A person started a good sunnah i.e. he started a

good way, and a person followed another's sunnah i.e.
he practised his way.

3. Ibn Manzoor Ifriqi writes in his Lisan al Arab.
S dze o At JBad o) oS L &l il
L@.';J.w C,...‘f SJ_:M el U_GJJL? M—’
Sunnah means character too, whether good or evil.
Therefore, the poet Khalid Huzali said in a verse.
Do not be agitated with the character you have

adopted because he who treads a sunnah (path) is the
first to like it.

4. In Lisan-al-Arab it is stated:
el JB i G g2 B ok S 4y sy ool sl e IS
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When one initiates a deed and others follow him, it
is said that he started its path. The poet Nusaib said in
a verse:
As if [ am the first lover who started the path of love
because I am the only lover amongst them.
5. Shimr bin Hamdoya's statement is reported in Lisan al
Arab:

o) s jlab ol o1 o) aiaw 50,1 99 3 el i Lo B2l
an gh ey o ) gl Tt 130 iy o) n Ly b OV g o mdny
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Sunnah is the path, trodden by the earlier people to

the degree, that it has become a permanent way for the

successors. "A person started the path of goodness" is

said for that person who initiated a good deed of which
the others were ignorant but then they adopted it.

In short, sunnah is that deed and way which the later
generations adopt (this is apparent from Shimr's extract), or
which the people are to adopt (this is apparent from
Nusaib's verse). Thus, sunnah is the path to be followed.
Due to this aspect sunnah, in literal terms, means +—a, >
&S s Lo ]l (trodden path) which can be straight and good or
deviated and evil.

Those scholars who have mentioned its being a good
path have mentioned it only as an example, not because
sunnah is specific for it. Usage of sunnah in the Quran and
Hadith is present in both types.
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Its usage to denote the straight and right path

2d > It R N

(7Tl 5oy GLLS 20 B CLL T 36 22 L2
Such was our sunnah (way) in the case of those
whom We sent before you
and its usage to denote the evil path

L S S sV S A ol s il A
(12, 13 o= 0 sw)
Thus We make it traverse the hearts of the guilty,
they do not believe in it, though the sunnah (way) of
the earlier ones is gone.

In a hadith it is used in both terms:
O b oo L Joo o 1599 a5 g ke OIS st g (g0 9 (5 o) 5]
() & o2 ) 0 o
Whoever initiated a good sunnah, for him is its
reward and the reward of those who acted upon it
without any deduction being made in their own
reward. Whoever initiated an evil sunnah for him will

be its sin and the sin of those who acted upon it,
without any deduction being made in their sins.

Meaning of Sunnah in Islam

The literal meaning of sunnah, as mentioned above, is
the trodden path. Considering it, the meaning of Sunnah in
Islamis gl 33 g iaa, Lo (the trodden path of Islam),
worthy to be followed. But there are two differences
between the literal and Islamic meanings.
i. Islam is far from evil and comprises of good only.
Therefore, in Islam sunnah will be of good only.
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ii. Since Sunnah includes the meaning of 'following'
therefore, in Islam the Sunnah will be only of those persons
for whom Islam instructs us to obey and follow them.
Persons to be followed in Islam

1. The Holy Prophet o4

The Quran says:

Yy DA o faias a0 5 ¢SS o8
21: e 50)

Verily in the messenger of Allah you have a good
uswah (example) to be followed for him who looks to
Allah and the Last Day.

Uswah (s ') means «— L= L (that which 1s to be
followed).

2. The Companions («>»)

The Quran says:

(137 10 0 5o 50280 438 0y (00U Joy 1500 06

And if they believe in the like of that which you
believe, then they are rightly guided.

In this verse the belief of the people addressed has been
made a criterion. The people addressed at the time of
revelation of the Quran were the Companions.

In a hadith the Holy Prophet ooz said.

(i) paetanl 02380 0 a5 p S ool

My Companions are like stars. Whoever of them you

follow, you will be rightly guided.

In Islam the following are termed Sunnah
1. Sunnah of Holy Prophet v:4::
The Holy Prophet said;
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I have left for you two things, which if you hold fast

you will never go astray: Book of Allah and Sunnah of
His Prophet.

2. Sunnah of the four Caliphs
The Holy Prophet said;
(o) el ol sl B g iy (Se
Hold fast my Sunnah and Sunnah of rightly guiding
and rightly guided Caliphs.

3. Sunnah of the Companions
Abdullah bin Masudi# said
S o Lazill ade a5 Y o) OB Sla By gl Litn OLS” e
(1) deoes Sl
Whoever is to follow a sunnah (path) he should
follow the Sunnah of those who have died because one
cannot be sure about a living person that he will not
fall into a temptation. These (dead) are the
Companions of the Holy Prophet J: i
Since the statements and deeds of the Companions are
also a Sunnah therefore Saeed bin Musayyab{ named an
instruction, given by Zaid bin Thabit#, as Sunnah.

(2z 33 p 25 Je Yl asS))
Sunnah of the successors of the Companions (Ul i)
Statement or practice of a successor of the Companions

has not been named Sunnah in the sayings of the Holy
Prophet or of his Companions. But since in the hadith
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(Best era is mine, then the next and then the next)
goodness of the successors of the Companions has been
mentioned, therefore Imam Malik{@ and Imam Auzaie
who were from the followers of the successors (o2l +—),
named the statements and deeds of the successors (L) as
Sunnah.

On the other hand, Imam Abu Hanifal@®, who was
himself a successor of the Companions, did not consider it
necessary that the statements and deeds of the successors
(=) should to be followed. He said:

o) Ao 0 Gslom ey il y ol Y o U3 B5E Al o 0 G sl
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The rulings which come to us from the Holy

Prophetoigi. we accept them, and the rulings which

reach us from the Companions we accept them too and

we do not evade them. As far as the rulings of the

successors of the Companions are concerned we are

not bound to follow them because we and they are
equal in making ijtihad.

But since the senior successors, whose edicts (fatawa)
were accepted and practised up on in the time of the
Companions, had the consent and support of the
Companions, Therefore the Hanafis allow calling their
ijtihad as Sunnah, but they themselves do not call it so.

Thus Sunnah is of two types, Sunnah of the Holy
Prophetocz and Sunnah of the Companions. However the
perfect of the two is Sunnah of the Holy Prophet vz
because it is in itself a real source of pegislation and serves
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as an origin for the Sunnah of the Companions.

In short, Sunnah of the Holy Prophet s:z is the perfect
one and whenever the word Sunnah is used, un-restricted in
narration or in jurisprudence, it means the Sunnah of the
Prophet.
in narration (%))
cpnizad] Lylowo! ke Lind 1S 22l o0 JB 131 5 o1 1 O ol g

(BL-J\Wdy)\mydw.@w\&bszéLﬁ$gw1j
In short, when a narrator says L/;J// (in sunnah
it is so) it is meant sunnah of the Holy Prophetii
according to the early Hanafis, the Shafi'is, the
majority of Ahl-hadith and the author of Meezan from
the later Hanafis.

in jurisprudence («a)l J 5.2

The scholars of jurisprudence mention four sources for
Islamic Sharia i.e., the Quran, the Sunnah, the consensus
and the qiyas(analogy). The 1jtihad of the Companions &=
is included in qiyas. Thus the Sunnah remains specific with
the Holy Prophet s:2 only.

For further elaboration of this fact the following hadith
should be viewed: _

When the Holy Prophet ooz ordered Muaz bin Jabal <
to go to Yemen, the conversation which occurred between
them was:

OB JB A DS o Ley a3l JBsLias el o Of piad ST
«uw,ﬂjzmgﬁgoudu&wwijduw\qwgog
(L;_L.Jg ‘>j‘>ﬁ‘ ‘J,A_,.\) 'CJ\ .................. jj\ yj ujb_, _;,_G_:,AJL;
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The Holy Prophet .xogi: "How will you give decision
if some case comes to you?
Muaz #&: With that which is in the Quran.
The Holy Prophet »:3i: If you don't find it in the
Quran?
Muaz #&: With that which is in the Sunnah.
The Holy Prophet .o g: "If you don't find it in the

Sunnah of the Prophet?

Muaz #&: I will make ijtihad and I will spare no
effort in it.

In the presence of the Holy Prophet s:%., there was no
scope for consensus, so at that time the proofs and sources
of sharia were in this order: the Quran, the Sunnah and
qiyas and ijtihad of the Companions.

Thus in jurisprudence, Sunnah means the Sunnah of the
Holy Prophetoigi. As for the Sunnah of the Companions,
their rulings and deeds were
1. either because they found the Holy Prophet oo saying
or doing so. In this case they are in fact the rulings of the
Sunnah of the Holy Prophetoz
2. or were due to their ijtihad. Although ijtihad of the
Companions is part of Qiyas, but since the ummah has been
ordered to follow the Companions, Imam Abu Hanifa
strictly adheres to their rulings.

Practice of the general masses is not sunnah

From the above discussion it is clear that the view of
some modernists, that Sunnah is more generalised and
includes the practice and custom of the general masses too,
1s completely erroneous. In fact practice of the general
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masses, without the attestation of consensus of the jurists or
their qiyas, is of no value in legislation.

Continual practice is not a pre-requisite for Sunnah to
be established

Continual practice ( sl ;| &) means that from the time
of the Holy Prophet sz up till now people had been
continually, without interruption, practising a particular
action.

Although continual practice is found in many deeds e.g.
siwak, five daily prayers, rak'ats of the prayers, and to stand
and prostrate in the prayers, but for a Sunnah to be
established continual practice is certainly not a pre-requisite.
A hadith Supports this claim:

s oy B Ll B35 A1 gony JB B 5 5dl el I e
ot o2 O b o Lt o o) Jon oW e 4 OLS lmy ozl S
(e ) (s o2 27

Bilal bin Harith reports that the Holy Prophet .-

said, "He who revives one of my sunnahs, which had

been abandoned after me, for him is the reward of all

those who will practise it, without any reduction being
made in their rewards.

Abrogated sunnah remains no more a sunnah

'To follow' is a part of the meaning of Sunnah.
Therefore, that which was a sunnah, before being abrogated
as it was worthy to be followed, and after being abrogated it
no longer remains a sunnah as it is now not worthy of being
followed, and is called an abrogated sunnah. Hence it is
essential for persistence of sunnah not to be abrogated.
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Abrogation of sunnah in known in two ways:
1. It is narrated in clear words that a previous ruling was
replaced with a new ruling, e.g. the Holy Prophetsiz. said:
()2 9953 V15 3l 345 0 Sgs oS
[ forbade you from visiting the graves. Lo! now you
visit them.

2. There is no proof for persistence of a previous ruling,
but proof is found for existence of a new and opposite
ruling. For example, there is no proof for persistence of the
earlier ruling of raising hands, in the prayers, before
bending and after rising up. But evidences are present that
the Holy Prophet v:4 did not raise his hands on those
occasions later on. The opposite ruling demands the
abrogation of the earlier one.

Definition of Sunnah of the Holy Propheto_z.

The Holy Prophet's statement, deed and silent consent
(on observing a deed being done) are his sunnah.

It has been mentioned earlier that sunnah means a way
or path to be followed. Here a question arises that a path is
usually determined by practical demonstration and not by
verbal statements or silent consents. Therefore how can the
latter two be classified as sunnah.

The answer is that there are some deeds which cannot
be practically demonstrated before others, and there are
some which one may not need to do throughout his life.
Naturally, they are just to be explained verbally and there is
no hindrance to it. A silent consent of the Holy Propheto4
on seeing a deed being done denotes that it is consistent
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with his way, otherwise he would have objected to it.
Note:

Those acts of the Holy Prophetoci which were
involuntary and are not to be followed, they can be counted
as sunnah in respect that their narration is desirable.
Similarly the prophecies of the future and the details of
Paradise and Hell are taken as sunnah due to the necessity
of believing them and the desirability of narrating them.

But those scholars who do not consider narration to be
sufficient for such a statement to be sunnah do not count it a
sunnah. They take it to be a hadith. Similarly those matters
which were peculiarities of the Holy Prophet vo and were
not to be followed e.g. marrying more than four wives and
marrying without a marital gift (—¢~) are not included in
sunnah and are counted as hadith only.

Hadith

Literally it is the antonym of ancient and ever-existent
(e—+-—3). Then its usage expanded to include the meaning of
speech. Its literal meaning is consisdered when it is
compared with the Quran and it is said that the Quran is the
speech of Allah, an attribute which is ever-ancient and
ever-existent, whereas Hadith is the verbal statement or
deed or silent consent of the Holy Prophetozi and is created
and originated.

In terminology Hadith has two meanings:

1. Account of the Holy Prophet's statements, deeds and
silent consents. This applies to the text of hadith.
Difference between sunnah and text of hadith
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Although both have the same definition, i.e. they are the
statements, deeds and silent consents of the Holy Prophet
2z but still they differ from each other in some meaning.
Sunnah is that which is worthy to be followed whereas
hadith is irrespective of this attribute. Thus every sunnah is
hadith but every hadith is not necessarily a sunnah.

2. Combination of text of hadith and the chain of its
narrators. In this respect it is correct to define hadith as:
5 ol Db o) Y g3 852 alll J guuy I il Lo g
It is that statement or deed or silent consent which

is attributed to the Holy Prophet. .

If the narrators are reliable the attribution of the
mentioned statement and deed to the Holy Prophet sz will
be strong, and if they are unreliable the attribution will be
weak. Thus, according to this meaning, the hadith includes
both sahih (reliable) and weak (unreliable) hadith.

However, it certainly does not mean that vacillation still
exists about every hadith that it is reliable or not, because
the scholars of hadith (&.4>Ji:la)s), in accordance with the
rules and principles, have made complete research and given
their decision about each hadith that it is reliable or not.

The original collections of hadith mention, along with
text of hadith, the chain of its narrators too and this helps in
assessingt he authenticity of hadith.

Sunnah is confirmed by hadith

Some modernists claim Sunnah to be a source of sharia
but tarnish the status of Hadith and argue that Hadith has
the possibility of being reliable, unreliable and fabricated.
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This is a grave error. The reason is that to be an established
Sunnah it depends on Hadith. We find people who adhere to
some practice and claim it to be a Sunnah. To find out
whether their claim is true or false one has to refer to Hadith
and its principles. If some reliable hadith confirms their
claim their practice is a Sunnah, but if no confirmation
comes from Hadith their practice is just an innovation.
Some other definitions of Sunnah and Hadith

1. As mentioned above the definition of Sunnah and (text
of) Hadith is the same. So some scholars name the
statements, deeds and silent consents of the Holy Prophet
o2z sunnah, and those of the Companions and their
successors, they name them hadith. It was on this basis that
when Abdur-Rahman bin Mahdi was asked about Imam
Sufyan Thauri, Imam Auza'i and Imam Malik, he replied,
"Sufyan Thauri is a leading scholar (imam) in Hadith not in
Sunnah, and Auza'i is a leading scholar in Sunnah not in
Hadith, whereas Malik is an imam in both Hadith and
Sunnah.

2. Some considered in Sunnah the practical demonstration
by the Holy Prophet sz and in hadith his verbal account.
Therefore, they say that sunnah is his deed and hadith is his
verbal statement.

3. Some considered narration in hadith and said that the
statements and deeds of the Holy Prophet s from the
aspect that they emanated from him are his sunnah, and
from the view that they were narrated from him are his
hadith.
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Hadith: a source of Sharia
B R LR AT P R PP Y
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Whatsoever the messenger gives you, take it. And
whatsoever he forbids abstain (from it).

The words r_iﬂu (whatsoever he gives you) and V—i@ -
i_z_i(whatsoever he forbids), due to their generalisation,
include all the injunctions given by the Holy Prophet,
irrespective of whether they are present in the Scriptural
wahi (the Quran) or in the non-Scriptural wahi (the Hadith)

ey d o G iins $al Al 5 KT 6 3
Q2L e 50)
Verily in the messenger of Allah you have a good
example for him who looks to Allah and the Last Day.

Literal meaning of « - .\(uswah) is: that example and
model which is worthy to be followed. Moreover in Arabic
the word » 5| (uswah) is used for that which is good and not
for that which is evil. Hence its coupling with the adjective

(good) is to emphasise on its being a good and
pleasing example.

86 8 S 315 585 Al a0 53 L
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O you who believe! Obey Allah, and obey the

messenger and those of you who are in authority, and

if you have a dispute concerning any matter, refer it to

Allah and the messenger if you are (in truth) believers

in Allah and the Last Day. That is better and more

seemly in the end.
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In this verse Allah did not say J 3515 1 j-i-;Jei(Obey
Allah and the messenger) but said J e 1yl a1 s 2 b
(Obey Allah and obey the messenger) i.e. He mentioned
obedience to the Prophet distinct from obedience to Him.
The reason is that the nature of the two obediences is
different. Obedience to Allah is to affirm and comply with
His divine injuntions. Obedience to the Holy Prophet s:z is
not only affirmation and compliance to his injunctions but
to mould life, in detail, according to his life style and to
follow his character too. This is following the Sunnah )
(&) and through it one can attain Allah's love and pleasure.
The Quran says:

»'»', /}s;;;m‘; )“:;) .Jj BY ‘;v:fd\J’
BL:0) e JT 8 5o)

Say, (O Muhammad, to mankind). If you love Allah,
follow me; Allah will love you and forgive you your
sins

and obedience to the Holy Prophet ooz 1s actually obedience
to Allah.

2 7

(80:Ls 0 5 «u\twu;;d;.:jjscgj‘;;
Whoso obeys the messenger, obeys Allah.
and its reason is:
(64 16l o, ey bl 034 £ Y 0325 20 LTG5
We sent no messenger save that he should be obeyed
by Allah's leave.
Continuity of the knowledge of Hadith
On one hand the Quran informs that the duty of the
Holy Prophet was instruction and purification.
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He it is Who has sent among the unlettered ones a
messenger of their own, to recite to them His
revelations and to purify them, and teach them the
Scripture and Wisdom.
while on the other hand it tells that the Ummah has been
ordered to:

) B0 0 SRR AE (i 383 I€ 5 SV S
(VYY1 g0 ) O350 LIS L 1505
Why did not go a part of every group of them so that
they may gain sound knowledge in religion, and that
they may warn their folk when they return to them, so
that they may beware.

Islam laid special emphasis on learning and teaching of
the religion. On one hand the Quran high-lighted the status
of the Holy Prophet s:% as an instructor, and on the other it
made mandatory for every community of the Ummah to
make sure that some of its members acheive skill in
religious studies and purify their hearts and souls so that
they take over the work of the Holy Prophet s and
instruct their people and the next generation.

Just the knowledge of Arabic language makes it clear
that a command in the Quran is a binding on all the
communities of the Ummah, till the Last Day. Thus the
teachings of the Holy Prophet v, both verbal and
practical, are to be acquired and transferred onwards
continuously, generation after generation.
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Similarly, each and every member of the Ummabh,
whether male or female, is bound to seek basic and essential
religious knowledge, that may guide him to adhere to the
right path, and may not let him go astray. A hadith says:

(4ol o) e JS7 o iy o lall L
To seek knowledge (of the basics of Islam) is a
binding on every Muslim.

All these facts account for the continuity of the
knowledge of Hadith. There is no doubt that writing books
and securing them is a way of transferring knowledge and
preserving it. But it is obvious that it is not the only way.

Constantly practising the injunctions, memorizing the
verbal statements and retaining them are, however, also
methods of securing knowledge, which no sound intellect
can deny. And when it is coupled with the religious binding
no scope remains for neglecting and wasting the actual
knowledge.

Despite this, some of the Companions, who knew
writing, used to note down the Hadith, and the Holy Prophet
sz encouraged them to do so.

i.  Abdullah bin Amr bin Aas <« compiled a big collection
of hadith during the life of the Holy Prophet s=4 and named
it Sadiqa.
ii. Abu Shah « of Yemen asked the Holy Prophetsiz. for
a written copy of his address. The Holy Prophets:z
instructed his Companions sl oY |55

(Write it down for Abu Shah).
iii. The Holy Prophet s dictated two pages, on the
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injunctions about zakah, for Abu Bakr bin Hazam, the
governer of Bahrain.

iv. On appointing Amr bin Hazam < as the governer of
Yemen, the Holy Prophetocs dictated for him some
injunctions about inheritance, charity, divorce, salah and
touching the Holy Quran etc.

These are only some of the examples.

Then, as the literacy spread, writing of hadith also
increased and spread. In the time of the successors of the
Companions (:—=—L5) at the order of the Caliph Umar bin
Abdul Aziz &, Imam Zohri{@ collected with great effort,
the hadith of the Holy Prophet and the traditions of the
Companions. Hence, a great written treasure came into
existence. Imam Abu Hanifad@> himself had a big collection
of hadith, from which he compiled a selection with the
name of Kitab-ul-Asar (LY L") From it several of his
students made their own copies. The copies of Kitab-ul-
Asar by Imam Abu Yusuf and by Imam Muhammad are
freely available. In the time of the followers of the
SuCCessors (! «=—5) many more books and compilations
came into existence e.g. Muatta Imam Malik, Muatta Imam
Muhammad and the books of Abdullah bin Mubarak{.

Types of Hadith

Hadith 1s a statement, a deed or a silent consent of the
Holy Prophet vig.

When the Companions themselves heard the Holy
Prophet ooz making some statement, or saw him doing
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some deed that was, for them, a definite and absolute
irrefutable proof.

After hearing from the Holy Prophetoci or observing
his deed, when some Companion reported to others that he
heard the Holy Prophet saying so or observed him doing so,
it constituted the report of the Companion. When a
successor, after hearing it from the Companion, reported
that he heard so and so Companion narrating that the Holy
Prophet iz said so and so, it was his report about what the
Companion narrated to him. When a follower of the
successor, or any other narrator, later in chain, did so, it
constituted his report (,=).

The effect and blessing of the company of the Holy
Prophetsiz. was that the Companions were all pious, true
and reliable. Seldom commitment of a sin, and that too from
only some of them, did not affect their integrity because
they were neither of bad character nor they insisted on the
sin. Therefore, whatever they reported from the Holy
Prophet s to each other or to their successors, there was
thorough satisfaction that their report was true.

A report of some incidence may be of different forms.
Sometimes the number of reporting persons is so large that
a listener gets certain that they have reported the truth. The
assumption that they might have been mistaken, or all of
them might have united in fabricating that report, cannot be
accepted. This report is called a continuous report =)
(5! 5=\, If this report is transferred through several periods,
it is a pre-requisite for it to remain a continuous report that
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in every period the number of reporters should be so large
that the listener is assured of their credibility.

And if the number of reporters is not so large, but is less
and does not negate the possibility of their being mistaken
or their being united in fabricating the report, it is called the
report of one (+>sJl —>). But when these few reporters are
true, honest and reliable, a probability of their report being
true exists and no one with sound intellect abstains from
accepting it and complying with it. The weak possibility of
the reporter being mistaken or making an error is just
abandoned.

Note:

Although the word 4= +J) > means report of one, but
we will, to make it easy, call it onwards, a single report.

Thus, in respect to the number of reporters hadith is of
two types: continuous (5! s+) and single (4>} ).

Continuous report (! sl =)
It is an absolute argument.

On several occasions in the Quran, Allah equates the
knowledge gained through a continuous report, with
absolute knowledge acquired through observation e.g.,

i (Ve i LSl B 16 ST
Have you not seen how your Lord dealt with the
owners of the Elephant.
(i, 3o sl 2L 0 5
Have you not seen how your Lord dealt with (the
tribe of) Aad.

Since these events were well-known to the Arabs
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through continuous reports, therefore, their knowledge has
been interpreted as if they had observed them.

Continuous Report is found in following four ways:

1. Continuous chain of narrators (>LwY! 3l ye)

It is when the narrators of a hadith, in every period, are
in such a number that it is usually considered impossible
that they may have united to fabricate the hadith. Such
hadith are numerous e.g.

(S )1) JU o ockmiin f gl Iamzn Jo 0087 1
The Holy Prophet .\ said, "He who fabricates a

lie on me should prepare his destination in Hell."

Sixty two Companions reported this hadith. In later
periods this number went on increasing.

2. Continuity due to whole community (aia)! ;i 52)

From the time of the Holy Prophet v till now, in every
place, nearly the whole community of the Muslims learnt
the Quran retained it and transferred it to the succeeding
generation.

3. Continuity of practice ( Ll ;| 2)

It is when, in every period since the time of the Holy
Prophet voz:,such a large number of people have adhered to
a religious practice that it is usually deemed impossible that
they all would have fabricated it or they all would have been
mistaken.

Its examples are: five daily prayers, fasts of Ramadhan,
hajj and umrah, siwak, zakah, rakats of prayers and the
process of prayers.

4. Continuity of a common subject or value
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It is when there are numerous narrations and reports and
in each of them a different incident is reported but all of
them are common in a certain subject or value.

For example, from the Holy Prophetszi numerous
miracles have been reported. Although each of the miracles
has not been reported through a continuous report, but all of
them are common in that the miracles emanated from the
Holy Prophetoz.

Single Report (4> =)

It is that hadith whose narrators and reporters have
been, in all times or in some time, less in number than that
of a continuous report, irrelevant of their being one, two,
three or a few more. It is called a single report because its
ruling in all numbers of narrators is as that of one reporter.

If the reporters are reliable the listener acquires a
probability of the report being true. This is why single
report is called a Probable Proof ( o)l J-J.). Contrary to it,
a continuous report is called an Absolute Proof ( kal! JJ.h
because the listener gains certainty about the truth of the
report.

Usage of the word 55 (zann)

In the Quran this word has been used in three meanings.
1. Certainty
0 05 5 0 5T 0 Gl st e ST

(46 :0 2 0 5) 63;:/-6
And truly it is hard save for the humble-minded who
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have zann (i.e. who are sure) that they will meet their
Lord, and that they are returning to Him.

2. Probability

(1205 o)) r—é—*;b S5 8550 SB35 L S

Why did not the believers, men and women, when

you heard it, make good zann (i.e. think, in probable
terms, good) of their own folk.

3. Conjecture and guess
“*\uu\u;;:o\uu\ A g Pl AR TH

(12 C)\J:»:- o) 9)
O you who believe! Shun much zann (i.e.
conjecture) for lo! some conjecture is a sin.

m;gsu,&.:vduw\wuwv“ “o*r.l;u,.uﬁjbj

(28 .V.‘zu °)j"'“)
And they have no knowledge of it. They follow but a
guess, and lo! a guess can never take the place of the
truth.

Note:

The zann (.—) in the sense of guess and conjecture has

no grounds to support it. In Islam to follow such zann is

contemptible. Contrary to it, the Quran has ordered to make

zann (i.e. to think) in terms of probability, as it has been

mentioned above. Thus when the jurists and muhaddith
(scholars of Hadith) say that the hadith gives the sense of
zann, they mean the probability of its being true, not mere

conjecture and guess.

How does single report gives the sense of probability of

its being true?
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It has been mentioned above that when reporters are
pious and reliable, regardless of their being one, two, three
or four or a few more, there is a probability of their report
being true. A report in itself can be both true and false, but
the piety and reliability of the reporter constitutes a proof
for the probability of its being true.

Similarly, when the reporters and narrators report that
the Holy Prophet vz4 said so and so, the muhaddithin
(scholars of hadith) look for the proof of its truth in two
respects:

1. In respect of the reporters

To accept the report of any reporter the scholars of
hadith look in him for the following features:

i. he must be truthful and must have never told a lie in
narrating a hadith.

ii. he must have sound intellect and understanding so that
he does not err in understanding the hadith.

iii. he must have a good memory and must not be forgetful
and whimsical.

iv. he must be careful and must not be careless in reporting
hadith.

v. he must be well known in person and in character and
the pious scholars must be cognizant of his knowledge,
memory and reliability.

2. In respect of the subject-matter of hadith

i. it must not be contrary to the text of the Quran.

ii. 1t must not be contrary to a continuous report (of
hadith).
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iii. it must not be contrary to the consensus.

iv. sound intellect renders it possible.

v. it must not be against the established laws and
principles of sharia.

vi. it must not be such an issue that should be known to all
the Muslims but still it is reported only by one or two.

In short when all these conditions are fulfilled only then
we can say that we have the sound argument to consider the
reporter to be true and his reported hadith to be acceptable
and reliable.

Single Report is an argument in Sharia
(6: 55 35 U G 0872 15 811520 S0 2T
O you who believe! if an evil-doer bring you tidings

, verify it.

The subject of this verse implies that if a pious and
reliable person brings the tiding it is to be accepted. It also
implies that the tiding of an evil-doer should not be rejected
absolutely. Rather it should be investigated and verified. If it
proves to be reliable on verification it should be accepted. If
the single report had not been an argument, order would
have been given to reject it absolutely.

13 381303505 130 3 e EES b el IS 0 TS Y L
(122457 05 5) O3 LI L1305
Why do not a few men from every community go
ahead so that they may gain sound knowledge in
religion and warn their folk when they return to them
so that they may beware.
443l b literally means a portion. It applies to one person

and more. Thus it is a binding on every community that,
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when one or two or even more learned persons reach it and
instruct it the injunctions of Islam, it must accept them and
act accordingly.

\‘0/ P T //i'l 2A 22 . L% o PR R
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Why did they not produce four witnesses? Since they

did not produce witnesses, they verily are liars in the

sight of Allah.

To prove and establish adultery four witnesses are
necessary, although their report and witness is a single
report(-—='s —>)and the possibility of their being mistaken,
or uniting in fabricating a false witness cannot be denied.
Types of single report

If in any period the number of reporters is less than that
of a continuous report (! sl =<l it is called a single report
(=1 ,—=). With respect to the attributes of the reporters,
single report is divided into two groups: acceptable hadith
and non-acceptable hadith.

Acceptable hadith are of three types:
1, Sahih hadith (rewal oyl

According to the terminology, it is that hadith in which
the chain of the reporters is continuous, the reporters were
all pious Muslims who abstained from indecent deeds (i.e.
they were adil Js\s), they all had good memories, there is no
other latent fault in the hadith, and the hadith is not contrary
to that narrated by a more reliable reporter.

2, Hasan hadith (o) Gydl)
Its only difference from Sahih hadith is that any or all of



Principles of Islam 7
its reporters have a lesser degree of memory.
3. Mursal hadith (}« -l &aixdh)

Mursal hadith of the first three eras are also acceptable
because the Holy Prophet sz called them o5, 211 > (the
best eras). In it a successor of the Companions (=) or a
follower of the successors (=l »—5) hears a hadith of the
Holy Prophet v=4 through a continuous link but when
describing to others he omits that link and says directly that
the Holy Prophet sez said so.

Non-acceptable hadith are of two types:
1. Fabricated hadith (¢ s sl Cuudl)

is that which a reporter fabricated himself and attributed

it to the Holy Prophet 4.

2. Weak hadith (canil cyush

is that which is not mursal and in which the characterics
of hasan are also deficient e.g., there may be a break in the
chain of narrators, or a reporter may have a much weaker
memory or he may be a pepetrator of a sinful act and has not
forsaken it.

Important Notes

Note: 1

A hadith which is, with respect to the chain of reporters,
apparently weak (dhaif), rises to the status of Sahih hadith
due to the following reasons.

(Pl Y1 2ol & ool OIS” ity Jotzn 131 gl
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When a mujtahid (,w’;) makes it an argument for

his statement it implies that in his evaluation the hadith

is sahih and acceptable, because it is not allowed for

him to make a mere dhaif hadith an argument.

Abul Hasan bin Hassar{@® writes in his book
Taqrib-ul-Madarik (UL U 5 e &Il o 25)

o AT 4 gay OIS odi gﬁgsssqw\ww\wu
4 Jodllg s Lo U5 daseddny 20l J guol 2y gl ) LS
(e eDel 40din 38 0)
When there is no liar in the chain of narrators, a
Jurist can judge the reliability of hadith on finding it in
conformity with some verse of the Quran or with some
principle of Sharia. He thus accepts the hadith and
acts accordingly.
ii. When the scholars and jurists accept it either verbally or
practically. In fact, such a hadith is equivalent to a
continuous report (5 sl =y,

Allama Ibn Abdul Barr writes in his book Istizkar
(L—S i), while quoting Imam Tirmizi‘@ that Imam
Bukhari & called the hadith s 5L , 5 ¢k}l s+ » (water of sea is
purifying) sahih.

OY@Mdmgw‘OﬁoJUM\JQGMYQM‘JJ\j

(29 ‘WP Cf‘“‘j‘ el dadie) JJ.EJL: ej.ib' cLadall
Other scholars of hadith do not take its chain of
narrators to be of Sahih, but in my opinion it is sahih
because ulama (jurists) have accepted it.

ili. When a dhaif hadith is reported by two or more chains
it attains, because of strength of the collection, the level of
hasan hadith and becomes a proof. But this rule applies to
that dhaif hadith in which the cause of dhuf _ar ) is weak
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memory of the reporter who is otherwise pious and truthful.
Note 2:
ﬁd;ﬁTW;Mw;\w@&bﬁqu\fﬂ
W:@MWJM&J@WML;JUWKB”KJM
(46: oyl D dndiny Egdll
When there is a difference of opinion about a hadith
and some regard it as sahih or hasan whereas others
regard it to be dhaif, it will be considered to be hasan.

Similar is the ruling when the scholars differ about a

reporter, some take him to be reliable and others

consider him unreliable.
Note 3:

Sahih hadith are not restricted to Sahih Bukhari and
Sahih Muslim. There are many other books containing sahih
hadith. Moreover Imam Bukhari¢y and Imam Muslimé
did not include all the sahih hadith in their books. They
collected in them only a selection of sahih hadith.

Wq»&;uubyw‘)ﬁw@wydgwp\;s
(93 : e bl aor ) e b Gl Ll Sy

Allama Nawawi mentioned that Imam Bukhari said, "l
know by heart a hundred thousand sahih hadith and two
hundred thousand hadith other than sahih.

djjc.pby‘cn\a.“@Lfé&l:’-b\bd\éd\djw‘o_ﬁ&j)
o1 up)'aﬂ\%zy’)q\:ﬁ\d%&\wcw\oﬂ%

It has been reported that Imam Bukhari said, "I

entered in my book, Jame Sahih, only sahih hadith and

left a big collection of sahih hadith for fear of the book
becoming too voluminous.
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An objection was made on Imam Muslim, "By

compiling sahih hadith in your book you have opened
the way for the innovators against us, because when a
hadith will be presented as an argument against them
they can safely say that it is not sahih (as it is not
present in sahih of Muslim)." Imam Muslim replied, "I
entered hadith in my book and said that they were
sahih. I did not claim that whatever hadith is not
present in my book it is dhaif."

L in2 g prmmad i (o JS o s 3 ol JB
(26449"0?'6)‘“5‘@:;)

Imam Muslim wrote in his Sahih, "I did not enter, in
my book, all of the hadith which I found sahih.”
Note 4:

The four imams, Abu Hanifa, Malik, Shafi'i and Ahmad
bin Hanbal{@, were not only jurists but were also some of
the top-most scholars of hadith. They all preceded Imam
Bukhari{@* and Imam Muslim{@. They had their own large
collections of hadith and none of their figh was dependent
on the existence of Imam Bukhari and Imam Muslim and
their books.

Important Clarification:
How is the number of hadith in hundreds of thousands?

Imam Bukhari{@ said, "I know by heart a hundred
thousand of sahih hadith." Whereas in his book Al-Jame As



Principles of Islam 75
Sahih (p>esad) xsl_>1I) the total number of hadith, after
including repetitions, is nine thousand and eighty two only,
and the hadith reported from the Holy Prophet s:z are also
in thousands only. How are the rest of the Hadith?

The answer 1s two-fold:
1. In the terminology of Hadith when one report reaches us
through ten sources it is counted as ten reports. For example
Zaid told ten persons that he found a ten dollar note. All of
those ten reported to you Zaid's statement. In the
terminology of hadith these are ten reports for you, because
the scholars of hadith consider both the report and the
reporters in counting hadith. Therefore, when a hadith
reaches them through ten different reporters they count them
ten different hadith.
2. Many scholars give the traditions of the Companions
also the name of hadith. So according to them hadith is the
statement and practice of the Holy Prophet oo and his
Companions. It is obvious that the Companions were in a
very large number, and subsequently their hadith would be
in a large number too. Thus the number of hadith reaches to
hundreds of thousands.
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Chapter 4:
Consensus of the Ummah (&Y} ¢ L)

Literal meaning:

¢ L= (ijma) is to agree and to concur.
Definition:

In sharia terminology it is the concurrence of all the
jurists of a time on an injunction of sharia, after the demise
of the Holy Prophet v,

Consensus is a source of sharia:

Consensus is a source and argument for the injunctions

of Islam. This is established from the Quran and Hadith.

G Jod S iy I U S5 Uk 5 0500 giLE 55
(U155 &) gy g & 205 G iy J35 Gl
And who opposes the messenger after the guidance

(of Allah) has been manifested to him, and follows

other than the believers' way, We appoint for him that

to which he himself has turned, and expose him to Hell

— a hopeless journey's end.

This verse manifests that those who oppose that Islamic
injunction which all the Muslims have adopted
unanimously, their fate in the Hereafter will be the same as
of those who opposed the Holy Prophetoigi. Thus to oppose
any unanimously accepted and adopted religious injunction

1s a great sin.
(143102 5 syl § L5 08" Wis dig
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Thus we have appointed you a moderate ummah
(which as a whole neither exceeds nor makes wrong).

Thus the injunctions, upon which consensus of the
Ummah is established, are all correct in the sight of Allah,
because if a consensus is supposed to be established on a
wrong ruling it would have been meaningless to call the
Ummah moderate.

In a hadith the Holy Prophet ooz said,

() Wl JHds s o g
Verily Allah will not gather my Ummah on erring.
Allah's hand is on the (Muslim) society, and who slips
away is slipped into Hell.
Imam Shabi reported:
gt.:fséu.‘g,.\ﬂU\dGM$gb§£mﬁ$0$@ﬁé\ﬁpJ
Umar 8 wrote to Qadhi Shuraih {&:
Decree according to the instruction of the Quran. If
a case comes to you for which there is no instruction in
the Quran give your verdict according to Sunnah of the
Holy Prophet .. And if such a case comes to you for
which there is no instruction either in the Quran or in
Sunnah then look for those decisions upon which the

jurists have agreed.
Note:

To say that consensus (ijma) is a source of Sharia, it
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does not mean that the jurists, reaching consensus, have
acquired divine authority to permit and prohibit from
themselves whatever they like. Rather, the fact is, that on
whatever matter consensus is reached, it is deduced either
from some verse of the Quran, or some Sunnah of the Holy
Prophetsiz., or some qiyas based on the Quran or Hadith.
Thus every agreed upon matter is based on a sharia
argument which is called the basis of consensus +——.)_
(iL«z—Y\

Query:

When every unanimous decision is based on the Quran,
or Sunnah or qiyas what benefit does the consensus hold?
Answer:

Benefits of the consensus are two fold:

1. The ruling gained from the Quran, the Sunnah or qiyas
may be a probable one. Consensus converts it into definite
and absolute after which no scope remains for any jurist to
differ from it. And if that ruling was already a definite one
the consensus strengthens its certainty.

2 After the consensus is established no need remains to
investigate the actual argument which was the basis of
consensus. To rely on the ruling, it is sufficient that
consensus has been acheived on it.

Some examples of basis of consensus

1. A verse of the Quran

There is consensus on that it is forbidden for one to
marry his own grand-mother or grand-daughter. The jurists
deduced this injunction from this Quranic verse
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(@316l &) oy (S35 (SR T (e 2252
Forbidden for you are your mothers, and your
daughters.

Although this ruling of sharia had been deduced from
the above-mentioned verse because the word &L 4l
(mothers) includes grandmothers and the word <L,
(daughters) includes grand-daughters too, but as yet this
ruling was not definite because of the possibility that the
<L+l (mothers) meant real mothers only and the <L,
(daughters) meant real daughters only. Because of that
possibility a jurist could say that the grandmothers and
grand-daughters were not forbidden. But when the said
consensus was acheived the ruling became definite and
absolute, and the above-mentioned possibility got discarded,
and no chance remained for a later jurist to differ from: it.

2. Some Sunnah

There is consensus on that to sell some grain, without
taking its possession, is forbidden. Its basis is a hadith
which says that the Holy Prophet u:z instructed:

(Sa7) 4 gty (5 g W Lalabo Ll 1
Whosoever buys some grain must not sell it before
taking its possession.

This instruction was apparent from the hadith, but since
the hadith is a single report (+—'s-) =) which holds only
probability, the instruction was only probable and not
definite. But when the consensus was acheived the
injunction became definite.

3. When it is some qiyas
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i. Interest is found in rice when it is exchanged with other
rice in different quantities, or when immediate possession is
not given from one or both sides.

Thus when exchanging rice with rice, two things are
forbidden:

a. difference in their quantities.
b. delay in handing over possession from one or both
sides.

The basis of this unanimous verdict is qiyas. The Holy
Prophet sz instructed about gold, silver, wheat, barley,
dates and salt that when one of these six items is exchanged
with its own kind there must be neither any difference in
their quantities nor the lagging of possession from one or
both sides. Ruling about these six things was apparent, but
there was no express ruling about rice in the hadith. The
jurists contemplated on it and found that the ruling for rice
is the same as that of the above-mentioned six items.

Had there been no consensus on this ruling, it would
have been a probable one (_——L) because qiyas (analogy)is
itself an argument of probability (s JJ.J). But, when all
the jurists of one time agreed upon that ruling it became
definite and no scope remained for a later jurist to differ
from it.

Types of Consensus

Basically consensus is of three types:

(1) Verbal (Js&) ¢ L)

(2) Practical ((JAesdl ¢ LaxN1)

(3) Silent (5 Sl g L)
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1. Verbal consensus occurs when in any era all those
worthy of acheiving consensus, manifest their agreement
over a sharia injunction. An example of it is that all the
Companionsc. agreed upon the Caliphate of Abu Bakri®
and took oath on it.

2. Practical consensus occurs when all the jurists of an era
adopt a certain practice and consider it to be permitted. That
practice is then regarded as permissible by consensus. This
type of consensus proves only the permissibility of the
practice. It does not prove its binding upon the people,
except when there is some evidence proposing it.

The four rakats, before the Zuhr prayers, are in jurists
terminology emphasized sunnah (545 sJl i)y This status of
the mentioned rakats is established by practical consensus of
the Companions &,

Note:

Both the above - mentioned types of consensus are,

according to all the jurists, arguments of Sharia.
3. Silent consensus occurs when some jurists issue an
edict or adopt a practice. Their edict or their practice gains
so much publicity that the remaining jurists know it too.
The remaining jurists get time to contemplate but still they
keep silent and do not oppose.

The jurists differ in counting silent consensus as an
argument. Imam Ahmad, most of the Hanafis and some
Shafi'is regard it a definite and absolute argument.

The levels of Consensus (¢ La>Y 3l )
With respect to the jurists, there are three levels of
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consensus:

1. The highest is that which the Companions ¢ acheived
by verbal or practical manifestation. The whole of the
ummah is unanimous on its being a definite consensus.

2. Next is the silent consensus of the Companionsgs.
Many jurists, including the Hanafis, regard it a definite
argument. Since Imam Shafi'i and some other jurists have a
different view, therefore, one who denies it will not be
termed a disbeliever.

3. Third is that consensus which is acheived by the jurists
of post-Companions era.

Although most of the jurists regard it an argument but it
is not a definite one. The reason is that some jurists do not
consider the consensus of non-Companions an argument at
all, and the difference of opinion does not let the argument
acheive certainty. Thus if someone denies it he is not a
disbeliever (kafir: 57).

These levels of consensus are in reference to the time of
their acheivement. Later there is another step which is its
transfer from one period to another. Its transfer may be
through continuous report or through single report. With
respect to each the ruling will be different.

Transfer of Consensus

Verbal or practical consensus of the Companions, which
is itself a definite argument, if it is transferred to succeeding
generations through continuous report, it remains a definite
argument and he who denies it is a disbeliever. And if it is
transferred through a single but reliable report, its certainty
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vanishes and its status declines to that of a single report,
which is an argument of probability. If one denies it he will
be consieered disobedient to but not a disbeliever.
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Chapter 5:

Qiyas (Analogy)

Definition:
Sadr Shariah (ax; .2\ j42) (& defined it as
Bl 3 omny )5 Y Sudomza Alal g a1 I JoW g0 (Sl Bk 5
To transmit the ruling of the root to its off shoot
because of the common effective cause which is not

understood by mere knowledge of the language, is
called qiyas and analogy.

A ruling for a thing is mentioned in the Quran or
Hadith. That thing is called the root (J—»'). There 1s another
thing which is not mentioned in either of them. An effective
cause (d—s) is found common in both and because of it that
other thing is called the off shoot or corollary (¢ *).
Examples
1. About the prohibition of wine (,~—) the following verse
1s explicit.

8355 OLLEY 28 G ooy 3 33 SN oy 20
(90:05Le o ) guv)
Wine and games of chance and idols and dividing

arrows are only an infamy of Satan's handiwork. So
leave it aside.

The jurists contemplated to know the cause of the
prohibition of wine and found it to be its intoxicating effect.
Ruling of wine is mentioned in the Quran and Hadith, but



Principles of Islam 85

there 1s no ruling in them about other intoxicants. The
jurists contemplated and found that they also have the
intoxicating effect. So they transmitted the ruling of wine to
other intoxicants. Here the root is wine, other intoxicants
are the off shoot, the ruling is prohibition, and the causative
factor is the intoxicating effect.

2. In a hadith the Holy Prophet so4 said, " JsLa e, N
(murderer will not inherit from the murdered).

The jurists contemplated to know the cause of the
ruling. They found that the murderer had attempted to
quicken the acquisition of inheritance. They then
determined it to be the causative factor for the ruling given
in the hadith. In another example a person made a will in
favour of another. The other person killed the one who had
willed for him to quicken the acquisition of the bequeathed
property. The jurists determined that the same causative
factor is present in this case too and, therefore, extended the
ruling of the inheritance case to the bequeathed property
case.

In this example the inheritance case is the root, the
bequeathed property case is the offshoot, attempt to quicken
the acquisition before its due time is the causative factor,
and being deprived of the right to acquire the property is the
ruling.

Elements of giyas (reasoning by analogy)

Element of a thing is an indispensable part of it and
without which that thing cannot exist. The elements of
analogy (_~\3) are four:

1. The root (}——='),which is mentioned in the Quran or
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Hadith.
2. The offshoot (¢ %), which is not mentioned in the Quran
or Hadith.
3. The effective cause (d—s), upon which the ruling of the
root depends in the sight of the jurists, and which is found
in the offshoot too.
4. The ruling (VS")’ which is mentioned for the root, and
which the jurists transmit and extend to the offshoot.
Qiyas (analogy): a source of Sharia

The arguments for it are as following:
1. When Muaz # was departing for Yemen, as its
governor, the following conversation occured between him
and the Holy Prophetoz.

O J6 alll S b Loy a3l JB sliab &I oo O i S JUS
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Holy Prophet .-gi: How will you decide when a
case comes to you?

Muaz #5: According to that which is in the Book of
Allah.

Holy Prophet .o If there is no instruction in the
Book of Allah?

Muaz #%: According to the Sunnah of the Holy
Prophet (g

Holy Prophet .o If no instruction is available in
the sunnah of the Prophet of Allah.
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Muaz £ 1 will make ijtihad with my intellect and I
will spare no effort in it.

Holy Prophet.:gi: (Striking, in approval, a blow on
the chest of Muaz #%). All praise is for Allah who
graced the messenger of the Prophet with what the
Prophet wills.

o) OV JUab w9 T g acle alll Lo alll J govy N slor enist 00 Dl O
e 0 S ol y o W 0 55T bt ¥ ST et g g p5 Y1 450l
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A man, from the tribe of Khas'am, reached the Holy
Prophet.igi and said, "My father embraced Islam in a
very old age. Hajj is mandatory for him, but he cannot
ride at all. Can I perform Hajj for him?" The Holy
Prophet .3 asked him, "Are you his eldest son?" He
replied, "Yes". The Holy Prophet . asked, "If your
father had some debts, and you were to repay them,
would that suffice on his behalf?" The man replied,
"Yes." The Holy Prophetiigi instructed him, "Then you
may perform Hajj for him."

In this incident the Holy Prophet demonstrated
analogical deduction of debt of Allah from the debt of the
humans, in respect of fulfilling the bindings of Allah.

sloy ozl al)) odos g Ty ke all Lol J gy 3 JLis (5o
mﬁpbj‘}jn{jicl’w‘éqﬂw‘dyjdwéu;\eJQYJWHWCAU

(Jj‘bﬁ\j Jw:-\)
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Once Umar #% said, "O messenger of Allah today I
committed a grave act. I kissed (my wife) while fasting.

The Holy Prophet said to him, "If, while fasting, you

rinse your mouth with water does it cause any harm?"

Umar #& said, "There is no harm in it." The Holy

Prophet :2ogi said, "Then why do you lament.?"”

To take water into the mouth is a preamble for drinking,
and kissing is a preamble for sexual intercourse. If water is
taken into the mouth for rinsing, and is not swallowed it
causes no harm to the fast. The Holy Prophet u:z made
qiyas (analogical deduction) and extended the ruling of one
preamble (i.e. taking water into the mouth) to another
preamble (i.e. kissing).

A OBy ol dm b o sl wie alll oy llasdl oy as O
31 s 131 O Sl Of agor y alll 0 87 e JUb g Vg s el g La gy -5 A8
(UL pLaYI s g0y il 2 dll U e alaomd By pal) d dlar s

Umar#% consulted others about the punishment for

wine-drinking and said, "People have started drinking

and are becoming audacious about it." Ali #% said,

"When a man is drunk he makes raving speech and in it

he slanders others. So you fix the punishment of

drinking the same as that of slandering." Umar #&

accepted his advice and fixed eighty lashes as a
punishment of drinking.

Ali £ analogically deduced the punishment of drinking
wine from the defined punishment (-—=) of making slander
against others.

5. The Holy Prophet i, in his illness before death,
appointed Abu Bakr # to lead the prayers in his place.
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After the demise of the Holy Prophet vi4r, when the matter
of selection of caliph was being considered, some of the
Companions analogically deduced the caliphate for Abu
Bakr 4% from his leadership (asL)in prayers and said
Bl ol 5 Dbl Lyl odw g ade alll o alll J g ) 402
The Holy Prophetiidi chose him for our religious
matter. Shouldn't we choose him for our wordly affairs.
Pre-requisites for analogical deduction
These are five in number and are as follows:
1. To understand its nature.
It has been outlined above.
2. The scope of analogy:

It is reminded that qiyas (analogical deduction) is made
for which there is no ruling present in the Quran and Hadith.
The reason is that in the above-mentioned hadith of Muaz
#%, he mentioned making ijtihad (and qiyas) only when he
did not find the ruling in the Quran and Hadith.

3. To be capable of making qiyas

It is known from the very hadith of Muaz %% that one
should be capable of making qiyas i.e., he must have a
full-fledged knowledge of religious studies and must have
proficiency in making ijtihad. The reason is that without
complete religious studies he cannot know whether the
ruling is present in the Quran and Hadith or not. Thus, he
must be aware not only of the Quran and the complete
records of Hadith and consensus, but also he must have
excellence in the methods of argument and deduction.

4. To know the object of qiyas
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The object of giyas is to know the ruling about matters
not mentioned in the Quran and Hadith, and it is to be
restricted to such matters only. There is no scope for qiyas
in matters the ruling of which is present in the Quran and
Hadith. Thus to find the effective cause of rulings
mentioned in the Quran and Hadith and to negate the rulings
when the self-assessed effective causes are found missing, is
contradictory to the object of qiyas.

An example of such false qiyas is that some people

think the effective cause in ablution (s—= s) to be dirt. They
think that the Arabs were usually herdsmen and cultivators
of land, and their faces, hands and feet used to be dirty.
They were, therefore, instructed to make ablution prior to
offering the prayers. But nowadays, we have clean
professions, we come out of our houses after taking bath,
travel in dust-free vehicles, work in dirt-free environment
and remain clean all the day. The causative factor is missing
in us and therefore, the ruling of ablution does not apply on
us.
5. The effective cause should be that which has credence
in Sharia. Therefore, before being determined, it is
necessary that its credibility is proved through Sharia
arguments.
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Chapter 6:
Knowledge of Figh («idl . 1s)

Definition of figh by Imam Abu Hanifa

One's knowledge of things beneficial to him (e.g. the
injunctions of Allah and other permissible things and
affairs) and of things harfmul to him (e.g. the prohibited
things and affairs) is called figh.

According to this definition figh covers the knowledge
of creed, ethics and law. In Hadith and in the works of the
earliest scholars the word figh is used in this wide sense.

The Holy Prophetog. said

(o) el (B agils Lo 4 lll 2 0
For whom Allah wills good, He grants him figh

(understanding) of Islam.
The Holy Prophet x:4 prayed for Abdullah bin Abbas#s

O Allah grant him figh of Islam and teach him the
knowledge of interpretation,

Hasan Basri<& said
‘.}"U"’"“j‘ 3,0l el 8 2V b sl ISl B a3 aaall Lass!
Az 267 e c.,u,q\ 86 0y 4y a3Ls
Fagih is one who is disinclined towards worldly
things, is inclined towards the Hereafter, has insight in

his religious affairs and is constantly busy in the
worship of his Lord.
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According to this definition of figh the knowledge of
creed is at the top of the order, and is called Figh Akbar
(=S Y «aalhy, then is that of ethics which is named Figh Ausat
(L2~ oY) a2 a]ly and then is that of practical injunctions, which
is called Figh Asghar (,~»2Y/ 4a4ll)

Definition of figh by Imam Shafi'i :

Imam Shafi'i{@ defined figh with respect to practical
injunctions:

A PYLIPEREREWE SV E APV FICERN N

To know the practical injunctions with their detailed

proofs and arguments.

To explain it we say that the arguments are of two
types:

Salah is obligatory on every adult Muslim. When we say
that proof for salah being obligatory is the Quran we have
mentioned its brief proof and argument. But when we say
that proof for salah being obligatory is the verse of the
Quran sd.2J1 o8l (offer the prayers) we have mentioned its
detailed argument (e | JuJy. Thus the Quran, the
Sunnah, the consensus and the Qiyas in general are the four
brief arguments and four sources of figh whereas the
specific verses, the specific hadith and the specific qiyas are
the detailed proofs.
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Chapter 7:
Principles of figh (<2l J 501 s

Definition:

Adeaidl Ll o s8N Dlizl M gy oo 32 Ao i (Lo
Knowledge of those principles by which the jurists
deduce the injunctions from their detailed arguments.
Brief introduction of these principles:

Both the Quran and Hadith are in Arabic and comprise
both the words and their meanings. Hence to understand the
Quran and Hadith and to gain injunctions from them, it is
essential to have complete knowledge of the words used in
them and of their meanings too.

The authorities in a language invent words for particular
meanings. With respect to this the words are of four types:
specific (_»L—), general (r.—=), homonym (4 —=z») and
interpreted (J s 3).

Each of them is either used in its original or primary

meaning and is called literal (.;4—4i—>), or is used in some
secondary meaning, because of some association between
the two meanings, and is called metaphor (;\>=). According
to this usage too, the words are of four types: literal (iii>),
metaphor(jl>+) plain (z:~) and metonym or allusive (4\).
Then in all these types the indication of the words
towards their meanings is either manifest or obscure. And

since manifestation and obscurity vary in degree therefore,
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according to their varying degrees, another eight types of
are gained: apparent or manifest (in meaning ,»LL), explicit

(=) explained (,—i-+), unalterably fixed (V—<"”)’ obscure
(o), difficult (JKéw), vague (Joxs) and un-intelligible or
intricate («lixs).

In the last we see the modes by which the meanings of
the words used, are expressed. They are also of four types:
by language of text (_=-J é-,L—s), by suggestion of the text
(L= o-,L—2h, by implication of the text (_=-J d¥s) and by
demand of the text (= ¢L2:3))

Types of words with respect to their meanings

Specific (o)

It is that word which is made to denote a particular
person, object or meaning e.g. Zaid, table and numeral three
(3). Its ruling is that to act upon it is obligatory but in such a
way that its meaning remains unchanged. An example is

}// wi @ L XAPE]

(228103 0y 5) 5 33 88 kil G2 7 L3l
Women who are divorced shall wait, keeping
themselves apart, three (monthly) courses.

In this verse the word &> (three) is used which is to
denote a specific number, neither greater nor lesser than
that.

Sharia has prohibited divorcing when the woman is in
her menses. Abdullah bin Umar £ gave one divorce to his
wife when she was in her menses. The Holy Prophet o4
ordered him to return and reconcile with her. The divorce
was valid and imposed as it was the implication of the Holy
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Prophet'soe. order to reconcile with her. But what more is
inferred is that the Holy Prophet oo did not like the
remaining menstrual period to be counted from the legal
period (s4s).

The word <5 (qara, the plural of which is quru < y,3) in
Arabic has two meanings: period of menses and period of
cleanliness (between two menstrual periods). Out of these
two meanings only that is valid which preserves the exact
meaning of &> (three).
1. If period of cleanliness is adopted, exact meaning of
three is not maintained. The reason is that when a husband
divorces his wife, according to the instructions of Sharia, in
her period of cleanliness:
i. if the remaining period of cleanliness is counted, her
legal period (s—\—=) will be less than three periods i.e. two
complete periods and one incomplete period during which
she was given divorce.
ii. if it is not counted and three complete periods are taken
the sum goes up to more than three periods.
2. If period of menses is adopted, exact meaning of three
is maintained. If a husband divorces his wife in her period
of cleanliness it is obvious that her legal period will
comprise of only three menstrual periods. And if he divorces
her in her menstrual period, still, the legal period will be the
same because Sharia itself does not count the remaining
menstrual period.
General (pls)

It is that word which denotes a group of persons. The
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word may be:

i. aplural noune.g. O selus(Muslims) ¢L.; (wWomen)

ii. A singular noun with Jle.g. & LI (thieves)

iii. a common singular noun after the word L (no or not) e.
g. u\sux U (not a beast)

A general word has two states

1. All the persons and members are included in it without
a single exception.

In this state complete generality is definite and the
mentioned ruling is definitely for all its members e.g.

(38 85 G5, A BT 201 33315 e U
And there is not a beast on the earth but its
sustenance depends on Allah.
2. Some evidence proves the exclusion of some members
e.g.
(O7:00 e T, gy Sl a0 £ BN 2 201 o o1 JE o5
And pilgrimage to the House is a duty to Allah for
mankind.

The word -/ (mankind) is general and includes all its
members whether worthy of being duty-bound (,~41<+) or
not (;,—+ LSl %), But due to rational and traditional
arguments immature children are not included here in the
general word _»L—I (mankind). This is called specification
(_~+=>>) and means to exempt, due to some evidence, some
of the members from the injunction being applicable to
them.

Homonym (& i)
It is the word which has several meanings but for each



Principles of Islam 97
of them it was invented separately e.g. the word ¢« — has two
meanings: menses and cleanliness.

Since both the meanings cannot be adopted in one
usage, therefore, it is necessary to contemplate and know in
which meaning it has been used in the Quran and Hadith.
This is the function of mujtahids. They look for the
arguments and evidences and then prefer one meaning over
the other. Because of the particular word & Y (three) and
some hadith Imam Abu Hanifa < preferred, for the word
qara used in the Quran, its meaning of menses over the
other.

Interpreted (J 3

When a mujtahid gives preference to one meaning of
homonym over others, the word in its preferred meaning is
called interpreted (J s 5——») for him. Imam Abu Hanifa
preferred for « — 3 (qara) the meaning of menses over the
other, so it is interpreted for him.

The ruling is that the mujtahid is bound to adopt and act
upon his interpreted meaning.

A mujtahid's preference and interpretation gives the
benefit of probability in the meaning, not of certainty, and
the possibility that Allah may have used that word in some
other meaning persists.

Types of words with respect to their usage
Literal and Metaphor

When a word is used in its original or primary meaning
it is called literal, and when it is used in some secondary
meaning, which has some association with the primary
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meaning, it is called metaphor. For example, when the word
angel is used for a metaphysical creation it is literal, and
when the same word is used to denote a pious and righteous
human being it is a metaphor.
Some rules about literal and metaphor
1. The literal and metaphorical meanings of a word cannot
be adopted simultaneously.
i. The Quran says:
ELLN 120 ST s G (8 3120 3 R0 B 0 LS
(616480 8, o) UL 120 5 152050 26 1305 15
And if you are sick or on a journey, or one of you
comes from the closet, or you have had contact with
women, and you do not find water, then go to clean,
high ground.

The primary meaning of (i) .Y is to touch with
hand and its metaphorical meaning is to have sexual
intercourse. All commentators agree that here the word
~———=<Y means intercourse. Hence, in this place it is not
possible to take the literal meaning of touch with hand.

ii. The word >Y 4 (children) is literal in one's own children
and metaphorical in his grand-children. A man made a
bequest for Zaid's children. Zaid has both his children and
his grand-children. In the presence of Zaid's own children
the literal meaning of the word Y (children) is
determined and there is no scope to adopt the metaphorical
meaning i.e. the grandchildren. Thus the man's bequest will
not go to Zaid's grand-children.

2. When the primary meaning cannot be taken the
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metaphorical meaning stands in lieu in presence of a
pre-requisite. The pre-requisite, accoridng to Imam Abu
Hanifa, is that the statement should be correct
grammatically, and according to Imam Abu Yusuf and
Imam Muhammad, its literal meaning should be valid too.

For example, Zaid says about his slave, who is older
than him in age and whose father is known to be Bakr: 1i_»
(s~'He 1s my son). Zaid's statement is grammatically correct
but its literal meaning is void because of the slave's seniority
in age and because of his known parentage. In such a
situation Imam Abu Hanifa takes the metaphorical meaning
i.e. he is free, where as Imam Abu Yusuf and Imam
Muhammad say that since the literal meaning of the
statment does not stand correct the statement is void and
serves no metaphorical meaning.

If the slave's parentage is unknown and by age he can be
Zaid's son and Zaid says about him: ——!!i» (He is my son).
In this case since the statement is grammatically correct and
its primary meaning can be valid, so it serves, according to
all the three imams, its metaphorical meaning i.e. he is free.
Plain (= ~2) and Allusive (45)

A word denotes its meaning, whether original or
metaphorical. This denotation is sometimes manifest and
sometimes obscure. When it is manifest the word is called
plain and when it is obscure is called allusive. Examples are:

<y (I'sold), . &) (I bought) are plain in their primary
meanings, whereas &zl oda -0 <) S (I ate from this tree) is
apparent in its metaphorical meaning i.e. I ate its fruit.
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When a word's denotation of its meaning is obscure the
word is allusive. In such case the meaning is determined by
some associated evidence. An example of it is that a man
says to his wife ¢ >~ <! (You are free).

Freedom may be from some domestic responsibility and
may be from matrimonial bondage. The husband
pronounced these words with the intention of divorcing his
wife or spoke them out on her demand of divorce. The
husband's intention or the wife's demand is an evidence
determining freedom from matrimonial bondage.

The Holy Prophet >z said, "Ward off the defined
punishments with doubts. g2l > sa>l 15 ¢yl

Since obscurity is present in allusion (+——5") a doubt
develops in it. Therefore, when four male witnesses state
that Zaid made illegal contact with so and so woman, Zaid
will not be given the punishment of fornication because the
words, "illegal contact" are not manifest in denoting the
meaning of fornication and it is possible that Zaid had only
kissed her or embraced her. When the witnesses use words
which are manifest in denoting the meaning of fornication
and say that they saw them copulating like a pen in its cap,
only then will they be given defined punishment.

Types of words and speech with regard to varying
degrees of apparency.

Manifest (,al)

It is that word or speech the meaning of which is known

by mere hearing it.

Explicit (=)
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It is the word the meaning of which is known by just
hearing it and the speaker's intention also is to convey that
meaning.

Its examples are:

i. The Quran says:
@75 3 5y L 1555 2 0 357
Allah permitted trading and forbade usury.

This verse 1s manifest in permission of trading and
prohibition of usury because these meanings are understood
by just hearing these words.

The purpose of this verse is to differentiate between
trade and usury because the disbelievers used to say that
there was no difference between the two:

Q75 10 31 05 300y L) Jor L)
Trade is just like usury

To refute their saying the above mentioned verse was
revealed. Thus with regard to the refutation the verse is
explicit (=)

ii. The Quran says:
Bl 0 3oy 33 S 2 5L G (ST DB L1 3A830
Marry of the women, who seem good to you, two or
three or four.

This verse is manifest (,2LL) in permission of marrying
and is explicit (~——) in permission of marriage upto four
women.

When contradiction occurs between manifest (»L>) and
explicit (=) preference is for explicit e.g.

;i;s K ;ﬁj Jo
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Lawful for you are all beyond those mentioned.
This verse is manifest (—sL—b) in permission to marry
more than four women whereas
(Bislo 8 30y 3 DG 0 5LL1 G 18T DDA A
Marry of the women, who seem good to you, two or
three or four.

This verse is explicit (_~—) in permission to marry only
upto four.

In case of contradiction, since explicit has preference
over manifest, therefore, marrying more than four women is
forbidden.

Explained (,is)

In both manifest and explicit there is a possibility of
specification (_~~=>5). When the possibility of specification
or of interpretation fades away the two become explained
(,——~+— ) too. But during the life of the Holy Prophet
possibility of being abrogated persisted e.g.

2

(425 05 ) dals S r—‘;Jf’J—"U
Scourge them with eighty strifes.

In this verse the word - —sl—«—— (eighty) is a specific
number which has no possibility of being greater or lesser.
Thus it is explained (,~»).

In case of explicit (=) and explained ( ~~+—) the latter
has preference over the former. The Holy Prophet ooz said."

(Ol o) Do S i Lo 55 Lploeznall
The woman with continuous abnormal bleeding
should make ablution for every salah (prayers).

This hadith is explicit (,~———) in that a woman with
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continuous bleeding should make ablution for each separate
salah. Thus if such a woman offers Asr prayers in its time
and also wants to offer her missed Zuhr prayers in that same
time she will have to make separate ablution for each of the
two prayers. But there is a possibility that from the word
salah (s—>_») the Holy Prophet s:4 had meant its time
because in another hadith, the Holy Prophet vz instructed
Fatimah, daughter of Abu Hubaish,

Do J§' iy o255
Make ablution for every time of Salah.

This hadith is explained (~~¢—) in that such a lady may
make ablution for one time of salah e.g. Zuhr and offer as
many salahs as she can in that time with the same ablution.

The latter hadith, being explained, has preference over
the former.

Unalterably fixed

It is a word or verse the meaning of which is apparent,
and which has no possibility of being specified or
interpreted or abrogated. For example,

14T ey 20 251358 8T b 525 1385 A ST
(53:! > 8y 3)

And it is not for you to cause annoyance to the
messenger of Allah, nor you should ever marry his
wives after him.

This verse is unalterably fixed because the ruling in it is
eternal and there is no chance of its ever being abrogated.

In case of contradiction between unalterably fixed and
any one of the former three types preference is for the
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unalterably fixed e.g.

NIRRT L e AL 3351555 81 ot
(53111, 5)

And it is not for you to cause annoyance to the
messenger of Allah, nor you should ever marry his
wives after him.

This verse is unalterably fixed in the eternal prohibition
for every follower of the Holy Prophet viz to marry his
wives, after his death. Another verse i.e.

@4 3 o)y 1S3 5175 G 0T o

Lawful for you are all beyond those mentioned.
1s explained in that except the women forbidden earlier,

every follower of the Holy Prophet oo 1s permitted to
marry of all the remaining women including the wives of the
Holy Prophetoig.

According to the rule the former verse, being
unalterably fixed, is to be adopted.

Types of words with regard to obscurity in denoting the
meanings
Obscure (4>)

It is the word, the meaning of which is obscure, not
because of the word, but because of some external factor.
The Quran says:

(381006 5, gov) Lgiud 1158 25,L5015 LT

As for the thief, both male and female, ;'ut off t/heir
hands.

The word &,L~ (thief) is manifest in its meaning i.e. that
man who takes away secretly a thing which is in another's
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custody.

But can a pocket-picker and one who steals shroud of a
dead body be called a thief? It is not clear. On pondering
one finds more intensity in the meaning of pocket-picker
than in that of thief, because a thief steals things from one
who is asleep whereas a pocket-picker proves to be more
daring and steals from one who is awake. In contrast, one
who steals shroud of a dead body in him the meaning is less
intense than that in thief because the dead is not able to
guard his things. Thus, one, who steals shroud, steals that
thing which is not in anybody's custody. Hence, the
definition of thief applies to a pocket-picker and not to one
who steals shrouds. Therefore, pocket picker's hand will be
cut off and not of one who steals shrouds.

Difficult (i)

It is the word the meaning of which is obscure and
unclear because of the word itself, To know its meaning
requires both pondering and some evidence (- ) e.g. the
Quran says:

(223:0,34;)“)[122.; A6 ST 82 S
Your women are a tilth for you (to cultivate) so go
to your tilth as you will.

In this verse the word u_:\ is difficult because this word
has been used, in other places of the Quran, in two different
meanings.

In the verse M.c IS S ;i (how will I have a son) the
word r) I'is used in the meaning of &S (how). In another

verse i el u_: (,_3 — (O Mary! From where does this food
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come to you) the same word is used in the meaning of ) -
(from where). Because of its usage in the Quran in different
meanings, here its meaning got obscured. But on pondering
it is known that the anal passage is not a place of tilth. Place
of tilth is only vagina. Therefore, in this place the only
possible meaning of ! is &S (how) and the verse means
that you go to your tilth as and how you will, lying, sitting
or standing.

Vague (Joxs)

If the meaning of the word gets obscured, because of
the word itself, and to such an extent that it cannot be
understood without an explanation from the addresser, that
word or verse is called vague.

Thus to know its meaning the addresser's other
addresses and statements are to be scrutinized for acquiring
some explanation. If possible he himself is to be asked for
the explanation. For example the Quran says:

(e 0 300) V5 05
He forbade usury.

The literal meaning of the word | —, (Riba) is absolute
(sle—)excess, but it is not the required one because absolute
excess is gained in trade also, as a profit on the capital.

In a hadith it is explained that when weighable or
measurable items of the same kind are exchanged for each
other and there is some excessive quantity on one side,
against which there is nothing on the other side, that excess
is riba. Had this explanation not been available the required
meaning of riba could not be understood.
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Unintelligible or intricate («lix)

If the obscurity is such that it can be removed by the
explanation of the addresser only but the hope of obtaining
his explanation is lost for ever, that word is called
unintelligible or intricate. Its examples are
i. The broken letters (wlaleioll 3y, > 1) present in the
Quran.

ii. Attributes of & (hand) and &L (shin) of Allah.

The ruling about it is that one must have belief in its
being true (3——>) and must abstain from going after its
meaning.

Ways through which words denote their meanings
1. Language of the text (_=J! 5 Ls)

The required meaning is known just from hearing the
words of the text, and the addresser's purpose also is to
convey that meaning. This mode of denoting the meaning is
called language of the text (_=J! 5 ,Ls). Its examples are:

@330 5, ) 555573 585, 1350 25
The duty of feeding and clothing of nursing mothers

is upon the father of the child.

The meaning of this verse is that the duty of feeding and
clothing of a nursing mother, while she is nursing a child, is
upon the father of the child This meaning is understood by
just hearing the text. The addresser's purpose also is to
convey the same meaning.

ii. Similarly in & 875015158 L2010

Establish salah and pay zakah
the meaning that establishing salah and paying zakah is
obligatory, is known by language of the text (=l &,Ls)

2. Suggestion of the text (2l &Ll
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Through it meaning of a word used, in the text, is
known by just hearing the word, but the addresser did not
aim to highlight it.

(233102 0, 300) d)ﬁ*ﬂjb 565255 :r;-;u PRI e

The duty of feeding and clothing nursing mothers in a

seemly manner is upon the father of the child.

In this verse there is suggestion towards the fact that a
child succeeds his father in lineage, because in it the child
has been related to the father through the letter »¥ which is
to denote ownership. But this meaning is not the actual
purpose of stating this verse.
oS3 G A T oS Sy S U

0 AN A0 530 B0 o 1 250
(187:0,: 0) 5
So hold intercourse with them and seek that which

Allah has ordained for you, and eat and drink until the

white thread becomes distinct to you from the black

thread of the dawn. Then strictly observe the fast till
nightfall.

The aim of this verse is to tell that in the nights of
Ramadhan it is permitted to eat, drink and hold intercourse.
This meaning is obvious through language of the text. But
the text also points towards the fact that all three things are
equal in being prohibited during fast. The reason is that

> 8 -8

aft@r mentioning the three things the words used are ! s—! V—’
J_QEJ\ 6_51 (\_.«LS\ (then strictly observe the fast till nightfall)
which means that abstention from all three things 1s equally
incumbent.
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Implication of the text (_=J! 4Y>)

The implied meaning, which is gained not from the
word but from its literal meaning only, is said to be known
by implication of the text (_=Jl 4¥5) An example is,

(23 Il s 0y 5y LA 5 Y ST JE Y
Say not "fie" to them or repulse them.

In this verse language of the text denotes prohibition
from saying 'fie' to the parents or repulsing them. But any
person who knows Arabic, he understands that this
prohibition is due to their vexation which is present in
beating them too. Therefore, to beat them is also forbidden.
This is not qgiyas (analogy) because a person who knows
nothing about analogy and qiyas understands this meaning
merely because of the knowledge of Arabic.

Thus prohibition of saying 'fie' and repulsing is
established by language of the text whereas prohibition of
beating 1s known by implication of the text.

Demand of the text (el ¢La:3l)

A sentence is considered to be correct in Arabic usage,
but its apparent meaning does not stand correct e.g. X says
toY b e dae 5ol Its apparent meaning is "You free
your slave on my behalf for a thousand rupees." This
meaning is false because when the master frees him with his
own will there is no basis for him to take money on it. But if
we add a few more words in the sentence i.e. "You sell your
slave to me for a thousand rupees, and then you be my
attorney and free my slave on my behalf" the meaning
stands true.
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Since the usage is correct, it is necessary to assume the
added words to be present so that the meaning also stands
true. Such an assumption is the demand of the text.
Similarly in a hadith the Holy Prophet v said:

Oleendl g sllasill 2l 0 03
To make mistake and to forget have been warded off
from my Ummabh.

The apparent meaning of the hadith necessitates that no
member of the Ummah of the Holy Prophet vz makes a
mistake or forgets something. But the observation goes
against it. Since it is the statement of the Holy Prophet sz
which cannot be wrong, it demands some word to be added
to it so that its meaning stands true. The added word, which
is the demand of the text is »— (sin) and the proposed form
of the hadith is, Ol yelasll (il 2l oo #3, (the sin of making
mistake and forgetting has been warded off from my
Ummah). Thus the hadith denotes its actual meaning
through demand of the text.

Strength of the four ways in descending order

In descending order first of all is language of the text,
then its suggestion, then its implication and in the last is its
demand. If contradiction occurs between them preference is
for that which has more strength e.g.

(93:sls ;)jw) L@Qe ‘j-l;' g:j-g-’/' zj\;';‘; ‘l;;"; C’f}; 32'2:«};3
He who slays a believer of set purpose, his reward
is Hell for ever.
The text of this verse tells through its suggestion s-,L_%)

(=) that in wilful murder there is no atonement (s,.5") for
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the murderer, because only Hell has been mentioned in his
reward.
Whereas the text of the verse
He who has killed a believer by mistake, must set

free a believing slave
tells by its language that there is atonement in murder made
by mistake and tells by its implication (_e———J14Y¥>) that
atonement should be in the wilful murder too, because
atonement is due to a sinful act and it is obvious that in
wilful killing the sin ought to be greater than killing by
mistake.

In this case of contradiction the suggestion of text has
preference over its implication and thus the ruling of
atonement will not be for the wilful murderer.

Some rules regarding commands and prohibitions V)
()

Command is that word which is spoken in an
authoritative manner to demand some deed from the other,
e.g.

TR

Establish salah and pay zakah.

Rulings about commands
1. The deed and action for, which command is given to be
done is mandatory ( -) 9) except when there is some

evidence indicating that the deed is just
praise-worthy (=) or permissible (L) e.g.in the verse

gl
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offer salah and pay zakah
the command i1s for binding, and in the verse
o1 158 2 V55 o5 3 0808 L 15
And whén the prayer /is ended, then disperse in the
land and seek of Allah's bounty
the command to disperse and seek is for permissibility only
and the evidence for it is that in the time of Holy
Prophetucz some of his Companions used to take their
meals and have a rest after the Friday prayers.
2. A command does not demand the repetition of the deed
e.g. when Zaid is commanded to put the chair in its place,
the command is for once only, and does not mean that
whenever the chair is misplaced he must put it in its place.
Similarly when Zaid is commanded to slap Khalid, only one
slap suffices for fulfilling the command, and it is not
required from Zaid to go on giving slaps, one after the other.
The command in 3 ;L&) 1550
offer the prayers
also demands offering prayers only once. The repetition
found in the prayers is because of the repetition in their
cause, which is the time of the prayers. It is to be noted that
when a new time for prayers arrives the divine command to
offer prayers attends towards the people.
The Quran says
(103 :6Lus 5 ) gy G350 GUs™ 23200 2 G35 ,L50 &)
Worship at fixed hours has been enjoined on the
believers.
Thus when the time of a prayer arrives, the command
descends upon the Muslims to offer the prayers. Since the
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times are several and repeat every day, the repetition is
observed in the prayers too.
Prohibition

The deed which is prohibited and forbidden to be done
is haram (forbidden) or displeasing ( e, > ¢ 3,—S<) except
when there is some evidence indicating some other
meaning.

G158y
Do not come near to adultery.
In this verse the prohibition () 1s to tell that adultery

is forbidden (¢! ,>)
(T3 ) O30 (3587 6355 L0 301130058 Y
Make no excuses for yourselves this day. You are
only being paid for what you used to do.
In this verse the prohibition is not to inform that making
excuse 1s forbidden but is only to deter the disbelievers from
making excuses and to tell them that now excuses are of no

avail.
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Chapter 8:

Rules of Figh

Here are listed some major and important rules of figh,
which the mujtahids deduced from the Quran and Hadith.
Through them the mujtahids deduce some more injunctions
not mentioned in the Quran and Hadith.

Rule 1: Reward is only with intention (Rf_Jb Y?i Ny ﬁ)

Its proof is this famous hadith

<LIL JlesYI Ll
Deeds are dependent on intentions.

This hadith apparently means that no deed occurs
without intention. But since it is against the fact and many
deeds do occur without intention, therefore, assumption of
some additional words i1s indispensable to understand the
correct meaning of the hadith. Thus the statement will be so

Sl JlsYI ol 55 Ll
Reward of deeds depends on the intentions.

The reason for adding this particular word is that the
aim of the human deeds should be the reward of the
Hereafter.

Mere abstention from an evil deed is not rewarding.
Thus during prayers although one abstains from many evils
such as adultery, theft and back-biting but gets no reward
for it because of the absence of intention. It is only when a
man is tempted to do some evil deed and he abstains from it
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and suppresses his will that he is rewarded, because this
abstention and suppression is with intention.

Rule 2: Affairs depend upon their objectives

Ladoliay 5 gaY!

Its arguments are as follows:
i. The above-mentioned hadith < LJL Jlee¥) L) (the deeds
are dependent on intentions).
ii. The verse
(Rio5e 3, gon) 01344015 Y1 2 153065 Y5
Help not one another into sin and transgression.
The injunctions through this rule are:

1. A Muslim sells grape-juice to a non-Muslim, who
makes wine of it. If the sale is with mere intention of doing
trade it is allowed. But if the Muslim's objective is that wine
be made from it, it is prohibited.
2. Perchance a Muslim does not meet another for a long
period it makes no harm. But when his objective is to break
ties with him, it is not allowed for more than three days.
3. While offering salah one says 4J 4.>J! (all praises are for
Allah). If he pronounces it just for the sake of recitation
(—S3) it makes no harm. But when the objective is to give
greetings to some other it takes the form of conversation
with which the salah becomes void.

Rule 3: Doubt does not eliminate certainty
(&hadl gz Y i)
Its proof is the hadith narrated by Abu Huraira 4. The
Holy Prophet sz said:
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oo WY el ph wep ade IS s o S as a4 13
When one of you feel (during prayers in a mosque)
some twitch (in his anus) and falls in doubt if some
wind has passed out (from the anal opening) or not, he
must not (leave his prayers and) go out of the mosque
till he is certain that the wind did pass out. A certain

indication of the passing of wind is its sound or its
smell.

Injunctions:

1. Muslims conquer a fort. It is known with certainty that a
non-Muslim citizen (. ——>) of the Islamic state is within it,
but cannot be identified. Since he is not to be killed, no one
from the fort will be killed. The reason is that whichever
person of the fort is killed there is the possibility of his
being that citizen (_+3).

2. A man remembers making ablution (> 4) but is in
doubt whether it is intact or not, he will be considered to be
with ablution.

3. A man is certain of passing out the wind but is in doubt
whether he made ablution after it or not, he will be
considered to be without ablution.

4. If a person is in doubt whether he has offered the Zuhr
prayers or not, it will be considered that he has not offered
them.

5. A man is certain of doing a deed but falls in doubt how
much he has done, the lesser quantity about which he is
certain, will be considered to have been done e.g. while
performing tawaf (= sb) of Kaba one falls in doubt whether
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he has made six rounds or seven, it will be considered that
he has made six rounds because of the certainty about them.
Rule 4: Hardship paves way for ease (jawedl (i 2220)
Its proofs are:
1. The verse
(185 20 5, oy 320 1 40793520 1, 2 3
Allah desires for you ease; He does not desire
hardship for you.
2. The verse
(T8> o 3) 77 o ) o SI2 o U
And He has not laid upon you in religion any
hardship.
3. The hadith
(bl 5 el V) dovadl Adgesell Sl dlll )l o
Allah loves most those deeds of religion which are
easy and done with sincerity.

All reliefs and relaxations in Sharia come under this
rule.

The causes of relaxations in worship etc. are seven:
travel, illness, duress, to forget, ignorance, general affliction
and hardship.

Two examples are:

i.  Pin head size of splashes of urine are exempted.

ii. When the mire of streets and roads touches the clothes
it is exempted if no sign of filth and impurity is present on
it.

On finding a hardship a mujtahid can give the ruling of
relaxation only when no ruling about it is found in the
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Quran and Hadith. An example is that in a hadith it is
forbidden to cut the grass of Makkah, save its one variety
called izkhar (—=>3'). Since the prohibition to cut any grass,
other than izkhar, is present in the hadith, no mujtahid is
allowed to deduce such relaxation which goes against the
prohibition.
Rule 5: Harm is to be warded off (J!; , -2!)

Its proof is the hadith

(e pLH o gy )12 Y 905 Y
Harm should neither be inflicted without reason,

nor should it be inflicted more than that is deserved.

Example: A man purchased branches of a tree. When
he climbs the tree to cut its branches, men and women in the
neighbouring houses come in his sight. To look the people
in their privacy is to harm them. To ward off that harm the
purchaser will be ordered to inform the neighbours before
climbing the tree so that they may be careful. If he does not
comply with the order he will be reported to authorities, so
that they impose prohibition on his climbing.
Rule 6: Necessities make prohibited things permissible

(&) shamad e ) 5 2)
This rule is applicable for life - saving purposes.

Its proofs are:
3

G G55 Uy Selen 085 ST AN ) s G iy 52875
(106 2 Jo~s o 500y 4l G0 Lo LIS 030 ST 253

Who disbelieves in Allah after his belief - save him

who is forced to it and whose heart is still content with

Faith - but whose heart is open for disbelief, on them is
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wrath fr‘om Allah.
Sl 54l 3 Bl G5 sl L85 205 220 (S €55 L)
(U1 o) 123555 0 360593 0
He has forbidden for you only carrion and blood
and swine flesh and that which has been immolated in
the name of other than Allah; but he who is driven to
it, neither craving nor transgressing, lo! then Allah is
Forgiving, Merciful.
Grades of requirement:
1. Indispensable (5, 9,)
It is the grade in which the required thing is
indispensable for saving life. In it the use of forbidden
things becomes allowed with some conditions.

Examples
SR o 2 Dl sl 35 2503 (e 2 )
(173 20, ) o) 2 B0 Y3 £ 652
He has forbidden you only carrion, and blood, and
swine flesh, and that which has been immolated to (the
name of) any other than Allah. But he who is driven by
necessity, neither craving nor transgressing, it is no sin
for him.
ii. While eating, a morsel of food gets stuck in the throat.
To make it go down there is nothing, in the nearby, except
wine. If wine is not taken life remains in threat. In such a
situation it is permitted to take only that much wine which
makes the morsel go down.
2. Necessary (4l>)
In this grade there is no threat to life but a person has to
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bear great hardship without the required thing or the
required relaxation. It does not permit the use of forbidden
things.

Examples:

i. The relaxation given to a patient or a traveller in the
rulings of salah, fast and purification.

ii. X does not repay the loan he had taken. The lender gets
hold of some property of X. Due to neccessity the lender is
permitted to confiscate the property of X upto the extent of
his loan.

In necessity the amount of need is not to be surpassed

i. A doctor can look at the hidden parts (——=-) of the
patient, only to the extent which is necessary and cannot
surpass it.

ii. When an obscure hint works it is not allowed to take a
false oath.

An obscure hint (_=: ) means that the addresser speaks
truth in a particular sense. A third person who knows the
reality and is unaware of that sense thinks him to be
speaking a lie e.g., X tells Y that Z in his brother and
intends him to be his religious brother. Y takes Z to be the
real brother of X. A third person M knows that Z is not X's
real brother and thinks that X has told a lie.

Benefit(dxi)

In this grade the required thing is beneficial, but is
neither indispensable nor a necessity, and one can do
without it easily. Therefore, for the sake of benefit neither
the use of any forbidden thing is permitted nor any
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relaxation in a ruling is granted.
Example:

To eat fruit is beneficial but without it there is neither
any threat to life nor there is any great hardship to bear.
4. Adornment (i)

It is to improve just the external appearance and make it
good looking.

It is permitted to use adorned and luxurious things if
they are availabe by permitted means. No forbidden means
are permitted to get them.

Examples:

i. to wear valuable fine clothes
ii. to have the house well-painted.
5. Pomp and show (J s25)

It is that which surpasses the allowed luxury. Obviously
no forbidden means can be permitted to acquire it.
Example:

i.  Although one luxurious car is present to meet the needs
one wants and tries to get another one.

ii. To use tapestries on the walls although they have been
well-painted.

Rule 7: Harm to individuals will be borne to avoid
general harm (pll ;2 20 ol ) L2l feo)

1. If the grain-sellers unite and raise the prices
exorbitantly, the state can place a price-control at a fair rate
so that a general harm is avoided.

2. When grain merchants, overlooking the need of masses,
hoard their stocks and thus artifically raise the prices, the
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state can force them to bring out their stocks for sale.

3. Quacks will be prohibited from practising and treating
patients.

4. If hawkers sit at the roadsides and thus constrict the
pathway, they will be prohibited to do so.

Rule 8: Lesser harm will be borne to avoid the greater
one (G Iy w3V 06 231 e ) 0 st Leads| OIS )

1. A man's hen swallowed another's gem. If the gem is of
more value the hen will be given to the owner of the gem,
who will pay the price of the hen to its owner.

2. If a pregnant woman dies and the foetus is still alive,
her abdomen will be cut open to bring out the living child.
Rule 9: Averting harm has preference over gaining
benefit(dlasd Clor o0 J ol dsliadl s )

It means that when in some matter both benefit and
harm are present, to avert harm is to be preferred because
Sharia has laid more stress on abstaining from the
prohibitions than on fulfilling the commands. The Holy
Prophet sz said:

0 guitorlb e b 8 o Kiugs 131 wtalazinl Lo aie | 516 £ 20 (S5 ol 13)

When I command you to do some deed, do it as

much as you can, and when I prohibit you from
somthing you (totally) abstain from it.

In another hadith the Holy Prophet sz said:

kit 35Le oy il e Al g5 Lan 3,3 8 9

To abstain from a particle which Allah has

prohibited is of more value than the worship of entire
humans and jinns.

For this reason in hardships relaxation is granted in
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commands but no leniency is shown in the prohibitions.

Examples

1. A man needs to clean himself after defecation, but if he

finds no privacy to do it he will have to postpone the

cleansing till he finds the privacy.

2. [If taking a bath is binding on a woman but she finds no

privacy from men she will have to delay it.

3. To make gargles and exaggerate in rinsing the mouth

and nose is sunnah, but it is displeasing (s s, <) for one who

is fasting so that water does not go into the throat and break

his fast.

4. While washing the face, in ablution, it is a sunnah to put

and move fingers between the beard (i~ | L = 5), but in

ithram it is not a sunnah so that the hair do not break.
However in some occasions gaining benefit has

preference over averting harm. It is in a hadith that to speak

a lie to reconcile between the people is not considered a lie.

Thus to speak a lie is allowed in following instances:

i. to reconcile between two parties.

ii. during war.

iii. to prevent clash with the wife

iv. to procure one's valid right and to escape oppression.

v. if an immature girl is given in marriage by her guardian

(.—3), other than her father or grand-father, on attaining

puberty she gets the option to maintain marriage or annul it.

But she has to use her option immdiately on seeing the first

sign of puberty, and announce it. If her first menses start

during night when all others are asleep she can announce it
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in the morning but she will say that she has now seen the
menstrual blood and that she annuls the marriage.
vi. to save some life e.g. X asks Y if he knows the place of
Z.Y knows that X intends to kill Z or harm him unjustly. In
this situation it is a must for Y to say no even though he
may be actually knowing the location of Z.
Rule 10: Custom is decisive (a5 35lal)
Its proof is the statement of Abdullah bin Masud#.
(Ao Ll QUST) i alll s g8 L O galinadl of ) Lo
That which the Muslims consider good, it is good in

the sight of Allah too.

It means that what the Muslims consider good, when
neither it is against the apparent text of (z—,—» 2—) of the
Quran or Hadith, nor it is contrary to the principles of Islam,
it will be considered an injunction of Islam.

Its examples are as follows:

1. In our custom only head of sheep or goat is eaten and
not of camel or cow. If one of us takes an oath that he will
not eat the head it will be considered that he meant that of
sheep or goat. Thus the oath is violated only when he eats
the head of sheep or goat and not when he eats the head of
camel or cow. Here custom has been taken into
consideration.

2. X takes an oath that the will never set his foot in Y's
house. In usage it means to enter the house. Therefore, if X
enters the house of Y he violates his oath. If he stands
outside the house of Y and puts in one foot only his oath is
not violated because it is not taken as entrance.
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3. With excessive activity (! o)) the salah becomes
void. It is defined to be that activity which if another person,
who does not know that X is offering salah, observes him
doing it considers him not offering salah. Examples of
excessive activity are:
i. to do such work which is usually done with two hands
e.g. rolling a turban on the head.
il. scratching thrice, every time raising the hand and
putting it down, in time taken to say Subhan - Allah three
times.
4. In our land custom of some families is that whatever
jewellery is given by the groom to the bride on the occasion
of wedding (C\_(_;), it is given on propriety basis, whereas in
some the custom is to give it on lending basis. Therefore if
some quarrel arises and no description had been mentioned
on the marriage deed, the ruling will be given according to
the custom of the family.
Important Note

The innovations (=L—<4) and manifest prohibitions
never become good even though many Muslims start
believing them to be good, because custom has nothing to
do in such matters.
Rule 11: Only those rulings of a Muslim ruler are
implementable which benefit the public

(il 2 a2 o £V 3 )

Proofs:
1. Umar#® said:

oot oot O etd) g 8 g (I all Jlo 8 om0

(g oyt ) zinion] i) O 333 ) @ g 1306 420
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With regards to the public treasury &)

(JUWI, I consider myself of it as a guardian of an

orphan. In need I take (for necessary personal

expenditure) from the public treasury but when I

am financially at ease I pay it back. And when [

do not need I abstain (from taking from the

public treasury).
2. Umar#® delegated the responsibility of the affairs of
salah and war to Ammar bin Yasir, the matters of law and
public treasury to Abdullah bin Masudi®, and land survey
to Uthman bin Hunaif%%. Considering the needs of each he
stipulated for them from the public treasury meat of one
goat, half of it and the viscera for Ammari#, one fourth of
meat for Abdullah bin Masud#® and one - fourth for
Uthman bin Hunaif% and said, "with regards to the
public-treasury I consider myself of it as a guardian of an
orphan. Allah says:

S I L 08 G4 Sl B G o

(6 150 0 300)

Who so (of the guardians) is rich, he should abstain

(from taking of the property of the orphans); and

whoso is poor let him take according to the custom.

By God I think that any land from which one goat is
consumed daily, its goats will exhaust soon (if nothing is
done to increase their production) just as the property of an
orphan exhausts itself if it is spent daily and nothing is done
to increase it.

Note:
The rulings of a ruler, concerning public affairs, should
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be in the interest of the public. If they are not so they are not
implementable in the sight of Sharia.

i. If a Muslim ruler allows the Muslims to add some area
of the public land to a mosque, it will be implementable
only when it does not harm the passers-by and others.

ii. If a land is conquered through truce, it remains the
property of its previous owners and the Muslim ruler cannot
give any ruling which violates their interests.

Rule 12: Hudud (punishments defined by Sharia) are
warded off by doubts. =gl 1,55 sa))

Proofs

1. Abu Huraira%® narrates that the Holy Prophet iz said:

Ward off the hudud (defined punishments) as much
as you can.

2. Ayesha Lgea Ul >, narrates that the Holy Prophetocz
instructed
‘d:"r""‘MCJ"‘AOK&GM‘L‘M‘&’UJ—’JHJJJJ‘
(ij)ajutggkqu\wﬂs,M\G;ék,u,o‘y(wwu
Ward off hudud from the Muslims as much as you
can. If you find for him some redemption let him go his
way. For a ruler to make a mistake in pardoning is
better than to make a mistake in punishing.

Ibn Humam writes in Fath - Al Qadir that there is
consensus of all the jurists that the hudud will be warded off
in presence of doubt. The hadith on this subject has been
accepted by the Ummah and thus it is of the status of a
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continuous report (5l sl =l
Kinds of doubts
1. Doubt in the object (J~J! 5 ig.2l)
i.  An example is that the Holy Prophet siz said:
(4 Lo o) Sl ¥ Ul g o
You and your wealth belong to your father.

This hadith creates doubt about the slave-girl of the son,
that she also belongs to his father. Thus, if the father hotds
intercourse with that slave-girl, he will be given the benefit
of doubt and the defined punishment of adultery will be
warded off from him.

The son's slave-girl is the object of adultery, and in it is
the doubt, therefore, it serves as an example of doubt in the
object.

iil. Another example is that of a woman who has been
given one irrevocable divorce. Most of the Companions
were of the opinion that the divorce given in words of
metonym (2SI bLLilly breaks the matrimonial bond and is
irrevocable (. 5b). But some say that it is reconcilable ( =)
and the wedlock breaks only at the end of the legal period
(s+) if no reconcilation is made 1n it.

Due to this controversy the doubt of being halal
(permissible) persists in such a wife till the end of the legal
period (34s).

2. Doubt in the act (=&}l b g2l

It applies to that person on whom the legal status of a
thing gets obscured and he thus makes a mistake and
considers that which is in reality not a proof of
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permissibility, a proof of it.

For example, husband and wife use each other's
belongings without any restraint and consider it permissible.
Based on this, a man thought that it is permissible for him to
use his wife's slave - girl and had intercourse with her. His
doubt is not altogether baseless and he will be given the
benefit of doubt.

But if he knew that his wife's slave-girl was not
permissible for him and still he made sexual relations with
her, then since, he had no doubt about her, therefore, he will
get no benefit and the hadd of adultery will be inflicted
upon him.

This 1s the example of doubt in act because the
obscurity was in the permissibilty or prohibition of the act,
and there was no doubt of belonging in the slave-girl i.e. in
the object itself.

Doubt of the wedlock

Imam Abu Hanifa{@ says of its credibility whereas
Imams Abu Yusuf and Muhammad{@ do not say so.

Thus according to Imam Abu Hanifa when a man
marries a woman in the absence of witnesses and knows
well that such wedding is not allowed in Sharia, still hadd of
adultery will not be inflicted upon him if he had intercourse
with the woman. The reason is that the wedlock was found
between them, and although such wedlock does not produce
permissibility in the woman, but it does create the suspicion
of permissibility. Therefore, he will be given punishment
other than the hadd of adultery.
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Rule 13: Benefit is with liability (Ol 1)

It is narrated in a hadith that a man bought a slave. After
some time he detected some defect in the slave and took the
case to the Holy Prophet sz, who ordered the seller to take
back the slave. The seller pleaded that the purchaser had
benefited from his slave. The Holy Prophet vz replied:
Olaiall, 71, (benefit is with liability) i.e. if the slave had
died within this period the purchaser had to bear the burden
of the loss).

Example

X is the debtor to Y and Z is the bondsman from X for
Y.

Z has not yet paid the amount to Y. X, instead of paying
back the loan directly to Y, gives the amount to Z. Before
paying the money to Y, Z makes use of it and gains profit.
Through this rule, the Imams Abu Yusuf and Muhammad{@
say that the profit is halal and permissible for Z, the
bondsman.
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Chapter 9:
Principles of Ijtihad

Definition of ijtihad:-
o 5 S s il B Oy
1t is the use of the jurist of his intellectual power to
gain a probable injunction of Sharia.
Definition of mujtahid
A jurist who has the power and ability to make ijtihad is
a mujtahid.
Mujtahids are of two types
1. Absolute mujtahid (skee) ig= Ny is one who is able to
make ijtihad in nearly all the issues.
2. Partial mujtahid (2~ & dg=Jl) is one who is able to
make ijtihad in some issues only.
Pre-requisites to be an absolute mujtahid
It is stated in Musallam Ath-thubut (o ;4 ls), a book
on principles of figh and Islamic jurisprudence.

by S 2 e e VI A5V g ilay) Boeno dry il b s a b i
o ok 5 Oy ) el Ll gty 1 18 Lima 2ol g AT Lt iy
Lo 130 4 0 g Laor Y a1 o g OLad1 208l e Jadly o 819 M oy o L)
Wl g Grlew O gobedl ST Bl OIS™ 0 g 42 95 O lall 1o o (s oo 30
S5l J 53 b a5 allaall
From this extract it is known that the following features
are essential to be an absolute mujtahid.



Principles of Islam 132
1. His beliefs must be accurate because ijtihad is to find a
probable injunction of Sharia, whereas Sharia is the name of
injunctions, mentioned in Quran and Sunnah, or, deduced
therefrom. Therefore, a mujtahid must have accurate belief
in Allah, in the Quran, and in the Holy Prophet sz
2. He must be fully aware of the text, meaning and rulings
of the Quran because it is the basic source of Islamic
injunctions. It is essential for him to know at least those
portions of the Quran which deal with the rulings. Some
have counted them to be 500 verses.
3. He must know the text and the chain of the narrators of
hadith concerned with the injunctions. He must know their
meanings and their interpretations. He must also know,
amongst the hadith, which are continuous () s=»), which are
famous (, s¢2«) and which are single reports (4>l ).
4. He must be aware of the issues on which consensus is
established so that he may not make ijtihad in those issues.
5. He must have an adequate knowledge of the principles
of figh.
6. To understand the meanings of the Quran and Sunnah
the knowledge of Arabic etymology (= =)\ =) syntax =)
(s»>J) and vocabulary is indispensable.
Where is ijtihad required?

It is required in the following three occasions:
1. Where the verses of the Quran or statements of hadith
appear to be contradictory e.g. according to some hadith it
appears imperative on one to recite surah Fatiha in prayers,
when offering them behind an imam, while according to
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some it appears to be prohibited. To unravel such
contradiction ijtihad of mujtahid is required.

2. Where the text of the Quran or Hadith has more than
one meaning e.g. the word ¢ s —3% means both the menstrual
cycle and the period of cleanliness between two cycles.
Ijtihad is required to determine which one of them is meant
in the text.

3. Where there is no injunction mentioned in the Quran
and Hadith. In such an occasion ijtihad is required in the
form of analogy and qiyas.

Note:

Where the texts are self-explanatory there is no need of
jjtthad. The injunctions e.g. five daily prayers, zakah, fasts
of Ramadhan and Hajj being obligatory, and adultery and
drinking wine being forbidden are known through such
texts.

Capability of ijtihad
1. dlgade dll Lol J o) JBJB s dll o2y 5 gmaa ol 0
el i 5 o 34l in 8T S0 5 e o S8 5 o
(i)

Ibn Masud #% reports that the Holy Prophet \.
said: The Quran was revealed in seven letters. Every
verse has outward and inward meanings and each has
its own way to be known (i.e. to know the outward
meaning knowledge of Arabic is imperative, and to

know the inward one high grade intellect and
capability of ijtihad is essential.

2. SM‘;M\&%Hb\&dj\bwwgﬁJGSﬂu_;
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(‘,.LM)L&@J))AJYQ\A.L;CL:-WM&JJ
Urwa #% reports that he said to Ayesha»///
L~ (wife of the Holy Prophet M)about the verse
o*&éuw;;;s,\;:j\é;&;}msju; I A

(0 05y Uy S5
Lo! (the mountains) As-Safa and Al-Marwah are
between the indications of Allah. It is therefore no sin
for him who is on Hajj to the House (of God) or on
Umrah, to go between them.

"I do not find any harm in not walking between Safa
and Marwah and I don't care if I my self do not walk
between them. "She replied, "O nephew, you are wrong. If it
had been as you say the verse would have been so C\_‘—" S
\—»—@-’ . j_Jm N P (There 1S no sin in not going between
them) instead of \.o.@; d)la., Sale CL" S (there is no sin to go
between them).

3. JAH;SKJGK;M\JA&A&«U‘&)AMQJO;

LSS Lglih g Lade Lgiasl o L 415 Lo ) el oLl

Ibn Masud #& while describing the virtues of the

Holy Companions, said: They were the most virtuous

of the Ummah, their hearts were most righteous, their

knowledge was most profound and they were least
interested in un-necessary things.

Jor s dors Lagd VI OT, a3 Lo I Giie Lo ol T 1 g el 500 o1y JUd

(Sl als” B
Abu Juhaifa reported that he asked Ali #%: Do



Principles of Islam 135

you have something which is not in the Quran?" He
replied, "l swear by the Being who opened the seed and
created the soul that we don't have anything except
that which is in the Quran, save the intellect and
understanding which someone is granted about the
Quran.

5. Zaid bin Thabit # narrates: Once when the battle of
Yamamah was going on, Abu Bakr & called me. When 1
reached him I saw Umar seated there. Abu Bakr#® told me
that Umar® had approached him with the news that many
Qaris (experts) of the Quran had been martyred in the battle
and that if such a state continued he feared that a major
portion of the Quran would be lost. Therefore, he has
advised that I give orders for the Quran to be collected at
one place. I replied to him that how could I do what the
Holy Prophet sz had not done. But Umar#® insisted on
his advice and said that it was a purely good thing. His
insistence persisted till my heart opened for what his heart
had been opened."

From the above mentioned five hadith the
following points are gained:
1. From hadith 1 it is known that meaning of some verses
of the Quran is apparent and clear while the meaning of
some is intricate because their subject is related with
wisdom and causes of injunctions. The same is true with
hadith 3, which supports the ruling because the Companions
and their students both knew the apparent meanings,
whereas the Companions were more distinguished as they
knew the inward meanings too.



Principles of Islam 136

2. Hadith 2 indicates that people differ in understanding
the Quran and Hadith. The reason is the difference of their
intellects because of which some can know just the outward
meanings whereas some others can know the intricate
inward meanings too. Thus Ayesha Lgs « U\ &, conceived
the point which Urwah could not understand, even though it
was not too intricate.

3. Hadith 3 tells that not all grades of intellect are
praise-worthy. Rather it is a particular one, which owing to
its delicacy and profoundness, is worthy of praise and is
worthy of being called knowledge.

4. From hadith 4 it is inferred that the above mentioned
particular grade of intellect and understanding cannot be
earned and it is just God gifted.

In short the capability of ijtihad is that particular grade
of intellect and knowledge, through which one can approach
the virtual and intricate meanings of the verses and hadith
and can know the causes and wisdoms of the injunctions
and rulings.

This capability is termed, in verses and hadith, as —¢?
(intellect), «—— (figh) <, (perception), sl (ijtthad) and
bl (deduction).

Permissibility of different kinds of ijtihad

I. Proofs for permissibility of ijtihad to know the
injunctions not mentioned in the Quran and Hadith.

1. The hadith of Muaz#® mentioned before. Its last portion
is that the Holy Prophet v asked him. "If you don't find an
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injunction in the Quran and in the Sunnah of the Prophet
sz how will you give the ruling?" Muaz ##replied 4 gz
=~ (I will make 1jtihad with my intellect). At this the Holy
Prophet vz thanked God.
2. @T;g;d‘&&!gu%gjwz‘bjd\djwo_p
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Tariq #& reports that a man became unclean (| Jp)
and required a body bath) and did not offer the
prayers. He approached the Holy Prophet &\ and

described to him the matter. The Holy Prophet .3

replied, "You did the right." Another person hecame

unclean and he cleansed himself with mud ((f ) and

offered the prayers. He then went to the Holy Prophet
gk and told him what he had done. The Holy Prophet

A gave him the same reply. (Both did what they did

because they had no water to take bath).

The permissibility of ijtihad and analogy is apparent
from this hadith because if the two had been aware of the
injunction in the Quran or Hadith they had no need to ask
the Holy Prophet vezi. They acted upon their ijtihad and
analogy and then informed the Holy Prophet .o to know if
they had done the right or wrong. The Holy Prophet sz
gave his decision that both were correct.

3. Ol33956 Sas,bald sl JU oladl oy g e e
dwb%l-@rjww‘d‘k’l Sl O eas ’Z«LQJ_MM‘




Principles of Islam 138
A gy Somiad Lo oS OUS7 el 0 (S | 5225 Y 9 J 52 Jor 930 Al

(3o e Ja o g ol g Ty ade alll Lo
Amar bin Aas#% said, "During the battle of Zaat As
Salasil, one cold night I had a nocturnal emission. 1
feared that if I took bath I would die (of cold). So I just
did tayam'mum and led the Fajr prayers. My
companions informed the Holy Prophet .3, of what [
had done. The Holy Prophet .o asked me, "O Amar
how is it that you led the prayers when you were
unclean?" I informed him of the reason which
restrained me from taking a bath and said, 2 L heagd
Allah saying (in the Quran) Vte UK,.M & (Ql l}@ﬂ
(Do not kill yourselves. Indeed Allah is most Merciful
to you). The Holy Prophet .\ smiled at my answer

and said nothing.
I1. Proofs for permissibility of ijtihad to determine one

particular interpretation out of several possible ones.
N (ho (A L5 SIS M3 e s o iy prgins U5 5 Ll (o
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Ibn Umar #% reported that the Holy Prophet ..,

on the occasion of the battle of Ahzab, instructed the

Companions that none of them should offer his Asr

prayers before reaching Quraiza. The Companions got

late on the way and feared losing the prayers. Some of

them said, "Anyhow, we will not offer the prayers till

we reach Quraiza. "Others said, "But we are offering.
The Holy Prophet .:gi did not mean that (we lose our
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prayers. He only meant that we ought to be quick in

our journey)." This was told to the Holy Prophet .\

but he scolded none.

In this incident some Companions, through their
capability of ijtihad, determined the inward meaning of the
statement of the Holy Prophet vz and offered the prayer in
its prescribed time. The Holy Prophet vog did not scold
them for not acting upon the apparent meaning of his
statement.

ITI. Proofs of permissibility of making ijtihad to know
the cause of the injunction.

A&Aﬁ‘yw‘dyjﬂj(bMd&%)d‘ww\ij\u&
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Anas #% reported that a man was accused of having
illicit relations with a slave-girl of the family of the
Holy Prophet &{ogi. The Holy Prophet &g ordered Ali
£ to go and decapitate him. Ali #% went and found
him (cooling himself in a well. Ali %% ordered him to
come out. He stretched out his arm to Ali#% who held
his hand and helped him come out. During this process
Ali#2 got a chance to look at his genitals and found)
that he had no penis. Ali# did not impose the
punishment and returned and informed the Holy
Prophet 2.3, who commended his act.

In this incident, despite the fact that a clear and specific
command of the Holy Prophetoa (i.e. to decapitate that
man) was present, but Ali & considered it to be due to the

act of adultery and on finding that the cause of the
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command was absent in the man, restrained from
implementing the order and the Holy Prophet s= took it to
be commendable.

IV. Proofs for permissibility of ijtihad to restrict the
ruling mentioned un-restricted in Hadith.

1. &,ssg&.@;)sw,ru”ﬂﬂbw\y&dwsdaog
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Anas #% reported that Muaz #% was seated behind

the Holy Prophet :igi on the same animal. The Holy

Prophet .4 called him thrice and each time Muaz

replied. "I am present O Prophet of Allah." Then the

Holy Prophet &g said, "Whoever testifies with his true

heart that there is no diety other than Allah and that

Muhammad 223 is His Prophet, Allah makes the fire

(of Hell) forbidden for him." Muaz %% said: O Prophet

of Allah, Shouldn't I inform the others of it so that they

may rejoice. The Holy Prophet .2 replied, "No, for

they will bank on it." Muaz#%, for fear of committing a

sin of concealing a hadith, informed of it when his

death was near.

In this hadith the prohibition from informing the others
was not restricted to a specific period or to a specific
person. But Muaz % with his capability of ijtihad
considered the prohibition to be just a counsel and that too
for a limited period 1.e. till there was satisfaction that the
people will not take the wrong meaning and bank upon it.
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Abu Abdur - Rahman reported that Ali%# gave an
address in which he described, "A slave - girl of the
family of the Holy Prophet .\ committed an act of
adultery. The Holy Prophet .\ ordered me to flog
her. I went to her and found that she had recently
completed her parturition. I feared that if I flogged her
she would die (so I postponed the flogging). I went
back to the Holy Prophet . and told him the

situation. In reply he said, "You did well."

Despite the fact that no restriction was mentioned in the
hadith, Ali # considered it to be restricted to such health
that could bear the flogging and acted accordingly, and the
Holy Prophet sz commended it.

One incapable of ijtihad is not permitted to make it

It is possible that a person may have memorised
hundreds of thousands of hadith but may not have the
capability of 1jtihad. Its proofs are as follows:

dele dlll oo dll J gy dge e o Do) Ll JB pls ol e
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Ibn Abbas#% reported that during the life - time of
the Holy Prophet .\ a man got wounded and then



Principles of Islam 142

had a nocturnal emission. His companions instructed
him to take a bath. He took a bath and died (because of
it). When the news reached the Holy Prophet :\gi he
said, "They killed him (by giving him a wrong
instruction) may God kill them. Isn't questioning (the
learned ones) cure for ignorance? It was sufficient for
him to make tayammum (/{) and place a dressing
over the wound and rub it and wash the rest of the
body."

This man's companions understood from the verse O3
U}@Lu i V‘:‘% (and if you are unclean purify yourselves)
that the injunction in it is for all whether they have an
excuse or not. Similarly, they understood from the verse:

SN (2200 3 s G (S 35100 3 20 2 5T o 53
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And if you are sick or on a journey, or one of you
comes from the closet, or you have contact with
women, and you do not find water, then go to clean
ground and rub your faces and your hands with some

of it.
that the injunction in it is specific for those who required
only ablution (> 4). The Holy Prophet osozirefuted that
instruction not because the ijtihad or analogy (_~L3) was not
a sharia argument but because that man's companions were
not capable of making ijtihad.

Sl Gl Jory 8 (oWl ot 908 ol Jory b JU Jlay o sllas e
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Ata bin Yasar reported that a man questioned

Ibn Amr £ about a person who gave three divorces to

his wife before having contact with her. Ata says, "I

answered that the divorce of a virgin is only one." At

this Ibn Amr #% said to me, "You are just on orator.

One divorce annuls her marriage and three divorces

make her forbidden for her husband till she marries

another husband."

Inspite of the fact that Ata was a great scholar in
Hadith Ibn Amr %% rejected his answer on the basis that he
was deficient in his capability of making ijtihad and
described him to be merely an orator.

26 4B e o Lol Lol y 3 Lglaiond IUin g e L i
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Ibn Masud #% reported that the Holy Prophet A\
said: May Allah keep fresh that servant who listens to

my sayings (hadith), learns it by heart and remembers

it and conveys it to others. Some bearers of a statement

of intellect () are themselves not intellectuals (3)

whereas sometimes it happens that to whom it has been

conveyed is more intellectual (33) than the bearer
who passed on the hadith.

This hadith tells explicitly that some bearers of hadith
either have no intellect and understanding (~*) or have little
of them.

Do absolute mujtahids exist today?

According to both Sharia and intellect the existence of
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capability of ijtihad in any period is not impossible. But
observation gives the verdict that that capability, which is
must for an absolute mujtahid, is extinct since a long period.
If there had been any absolute mujtahid his works and his
claim must have appeared, and if he had been so he must
have been accepted.

How to test a false claimant of absolute ijtihad

You gather a hundred issues from various chapters of a
book of figh and ask the claimant to deduce their
injunctions from the Quran and Hadith, and ask him to
prove also the authencity of the principles, which he will
apply, from the Quran and Hadith and intellect. Then
compare his answers with those of the previous actual
mujtahids. You will find the difference yourself.

The observers found that the specific capability has
been extinct after the first four centuries. An example of it is
that the memory, which the previous bearers of Hadith had,
is not found today. However the existence of an absolute
mujtahid, now or in future, is not impossible according to
Sharia and intellect.

Is ijtihad not needed today?

Such capability of ijtihad, through which one finds
solution of new-coming problems in the light of rules and
principles laid down by an absolute mujtahid, or through
which one gives preference to one argument over another,
exists even today. Persons of such capability are always
present and are counted to be highly learned men of a school

of figh (cadall B - >adl)
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How to solve the new emerging problems?

For it are the following instructions:
1. To solve them in the light of rules and principles of
one's own school of figh.
2. The injunctions which depend upon the custom and
vary when it changes, the scholars are to look for a change
in it.
3. If there is a great collective need, an injunction can be
taken from other schools of figh e.g. in case of a woman
whose husband in missing and nothing is known about him
(=) > s24) the later Hanafi jurists adopted the injunction of
the Maliki school. This can be done today even, but there
are following two conditions for it:

i. Injunctions of other schools should be adopted with
all their pre-requisites and restrictions.

ii. The learned scholars should collectively think over
it and try to reach some unanimous decision.
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Chapter 10:

A great absolute mujtahid:
Imam Abu Hanifa

There have been many mujtahids and all were worthy of
respect and honour. But since in our areas people generally
follow the Hanafi school of figh, therefore a brief
introduction of Imam Abu Hanifa < 1s noted below.

His name was Numan bin Thabit, and was born in 80
A.H. in the era of the Holy Companions. He himself stated
that he met seven of the Holy Companions i.e. Anas bin
Malik, Abdullah bin Jaz'a Zubaidi, Jabir bin Abdullah,
Ma'qal bin Yasar, Wasila bin Asqa and Ayesha bint Ajra
=&,. Thus Imam Abu Hanifadd was the follower of the
Companions (_—=—\—>5) and in this attribute he is unique
amongst the four popular imams.

He died in 150 A.H. He spent a big portion of his life in
acquiring knowledge. He then joined the class of Hammad
bin Abu Sulaiman{@ to learn figh and stayed with him for
eighteen years till his death.

Imam Abu Hanifa and the knoweldge of Hadith

He acquired Hadith from innumerable teachers, of
whom four thousand were the followers of the Companions.
Once the Abbaside caliph, Abu Jafar Mansur asked him
about his teachers. He asnwserd that he sought knowledge
from the pupils of Umar, Ali, Abdullah bin Abbas and
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Abdullah bin Masud . _

Allama Suyuti{@ reported, in his book Tabyidh As
Sahifa (4—iz>all j2..5), that Allama Jamal-ud-din Mizzi{d
had mentioned 76 of his great teachers in Hadith. Some of
them were:

(1) Ibrahim bin Muhammad Muntashir

(2) Hakam bin Utba

(3) Hammad bin Abu Sulaiman

(4) Rabi'aar Rae

(5) Ziad bin Ilaqa

(6) Asim bin Kulaib

(7) Aamir Sha'bi  _

(8) Atabin Abu Rabah

(9) Ikrama, the freed slave of Abdullah bin Abbasi
(10)  Qatada bin Da'ama

(11)  Abdur-Rahman bin Hurmuz

(12)  Jafar Sadiq

(13)  Zohri

(14)  Muhammad bin Munkadir

(15)  Nafay, freed slave of Abdullah bin Umari#
(16)  Hisham bin Urwah

(17)  Yahya bin Said Ansari

(18)  AbuIshaq Sabi'ee.

Famous scholar of Hadith Imam Mis'ar bin Kidam (d.
155 A.H.) said: "We learnt Hadith with Abu Hanifa but he
excelled us. The same happened in abstention from worldly
leisures. Then we acquired with him the figh and in it his
excellence is not hidden from you."
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Mulla Ali Al-Qari reported that Imam Muhammad bin
Sama'a said: "In his books Imam Abu Hanifal@ has
mentioned more than seventy thousand hadith and he
compiled his selection, by the name of Kitab Al Aasar )
(LYY, from forty thousand hadith."

From his books are meant those injunctions and
statements of figh which Imam Abu Hanifa @ dictated and
his students preserved them in their note-books. In them are
the above-mentioned thousands of hadith too.

Imam Abu Hanifa's excellence in knowledge of Hadith:

Once the famous hadith scholar Yazid bin Harun quoted
a statement of the famous jurist Ibrahim Nakh'ie. Someone
objected to it and said, "You quote us only hadith of the
Holy Prophet vz." Yazid bin Harun replied, "O stupid! It is
nothing but commentary and explanation of hadith of the
Holy Prophet v, If you are not aware of the meaning of
hadith what's the benefit of its words. Your attention is
mainly towards listening to hadith. If you had sought
knowledge you would have sought their meaning and
explanation too. For this you have to refer to the works and
statements of Abu Hanifa @ N

Abdullah bin Mubarak an eminent scholar in Hadith,
used to tell his students, "Hadith is essential but to
understand it you need Abu Hanifa because he knows their
meaning."

He also used to say, "Ulama cannot forego Abu Hanifa
because they need him to understand the meaning of
Hadith."
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Waki bin Jarrah @ used to say to those who collected
hadith, "You seek hadith but you don't seek their meaning.
Thus your lives and your efforts are being wasted. I wish |
had at least one - tenth of Abu Hanifa's intellect and figh."

One day Waki addressed his students and said, "Just
hearing hadith will not benefit you till you acquire figh with
it, and for that you have to go to the students of Abu Hanifa
(@)

Once a hadith was read in Waki's class. Its meaning
was difficult. He stood up, took a deep breath and said,
"What's the use of being sorry now? Where is that great
scholar (i.e. Abu Hanifa) who could solve these
problems?

4. Once a man asked Aamash{ (a scholar of hadith) some
questions. Abu Hanifal@} was also present. Aamash
asked Abu Hanifadd to give his opinion. Abu Hanifa
narrated some hadith which had reached him through
Aa'mash and described the mode of argument. Aa'mash said,
"It is strange that the hadith which I narrated in several days
you recited all of them just in one sitting. I didn't think that
you practised them. O jurists! really, you are physicians and
we are just pharmacists (who have all sorts of medicines but
do not know their use).

Reliability of Abu Hanifa in Hadith

Famous scholar of Hadith Yahya bin Ma'een said, "Abu
Hanifa{@ is reliable and pious (JsL—=<) in hadith. And what
else can you say about whom top most scholars of Hadith
like Abdullah bin Mubarak{& and Waki claim to be
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reliable."
Imam Abu Hanifa's leadership in Figh
1. Imam Shafi'i said i oI Je«adl e oL (In figh all
people are dependent on Abu Hanifa). He also said, "He
who does not look into the books of Abu Hanifa can
neither master figh nor can ever become a faqih.
2. Waki @b said: "He who does not look into the books of
Abu Hanifal@ can neither master figh nor can ever become
a faqih.
3. Yahya bin Adam& said, "People of figh and intellect
are unanimous on that there was no faqih greater than Abu
Hanifa. He worked so hard that nobody paralelled him, and
God rewarded him for that."
4. Abdullah bin Mubarak{d said, "I saw Hasan bin
Umarah (a great scholar in Hadith and teacher of Sufyan
Thauri) holding the stirrup of Abu Hanifa{@ and I heard
him saying, "I swear by God that I never saw a greater
eloquent and witty faqih than Abu Hanifal?. He was the
leader of all the jurists of the day. Those who criticise him
do so merely out of jealousy."
Imam Abu Hanifa's mode of research in figh

When Abu Hanifa's teacher Hammad bin Abu Sulaiman
died, his folk insisted Abu Hanifald; to take his place,
but he refused to do so. At last it was decided that ten
persons of Hammad's folk would support Abu Hanifa{@ for
one year and testify his edicts (¢ s—3). And it happened so.
After that Imam Abu Hanifa started the work of compilation
of figh and set up a board comprising of scholars of Hadith.
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It is mentioned in Radd Al Muhtar that at the time of
compilation of figh there used to be a gathering of one
thousand scholars (ulama) of whom forty were of the level
of mujtahids. Abu Hanifald said to them, "I have regulated
figh in rules and principles and now you have to help me."
Then whenever any issue occurred he used to consult them.
He listened to their arguments and presented before them
his own arguments. Sometimes the debate and discussion
continued for a month before they could reach some
unanimous decision. When some unanimous decision was
achieved only then Abu Yusufé@ was asked to note in
down.

On an occasion some scholars were sitting with Waki,
when one of them said, "Abu Hanifa is wrong in so and so
issue." Waki said, "How can Abu Hanifa be wrong when his
companions Abu Yusuf and Zufar are imams (leaders) in
analogy, Yahya bin Zaida, Hafs bin Ghiyas, Hibban and
Mandal are leaders in Hadith, Qasim bin Ma'an is a leader in
Arabic and Daud Tai and Fudhail bin Iyadh are leaders in
disinclination from worldly pleasures. He who has such
companions cannot make a mistake. And if suppose he does
make a mistake his companions would not let him persist on
it."

Khatib Baghdadi writes, "The companions of Abu
Hanifal@ who used to take part in debate with him were:
Abu Yusuf, Zufar, Daud Tai, Asad bin Amr, Afiya Audi,
Qasim bin Ma'an, Ali bin Mis'har, Mandal bin Ali and
Hibban bin Ali%@. If Afiya had been absent from the
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discussion Abu Hanifald would instruct his companions
not to finish the discussion till Afiya had been consulted.
When Afiya had consented only then the decision was noted
down."

Piety and worship of Abu Hanifa{i;

1. Ahmad bin Bashr and Hafs bin Ghiyas said, "Whom we
found absorbed in worship we found him lacking in
adherence to the commands and prohibitions, and we found
the faqihs less inclined towards worship. But we found Abu
Hanifa{@ ranking high in both figh and worship."

2. Allama Zahbi{& said, "It is established by continuous
report that Abu Hanifa used to stand completely still in his
prayers and, therefore, people called him a nail."

3. Abdullah bin Mubarak{@ said, "I never saw anybody
surpassing Abu Hanifa in piety. He was flogged for not
taking the charge of a judge (qadhi) but he did not
surrender. He was highly cautious in monetary affairs and
used to give up in charity all the wealth about which he had
slightest suspicion."
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Chapter 11:

Rules of taqgleed (following a mujtahid) 2! s3)
(L)
Definition of taqleed:

It is to accept a ruling, given by a mujtahid, and not to
demand its argument from him.

Taqleed is made not because the mujtahid gives the
rulings from his own self, but it is made on the basis that he
is a great scholar of the Quran and Hadith and he gives his
edicts according to some Sharia argument.

Thus when we follow Imam Abu Hanifal@® and adopt
his tagleed it is on the basis that he was a great scholar of
the Quran and Hadith, he had the capability to make ijtihad,
and whatever edicts he issued were deduced from the Quran
and Sunnah.

Proofs of permissibility of taqleed

1. u&ouw\ﬂ\)\.«lmwcjbb\aﬁbmduu\gﬂu_:bj_.wY\u_ﬁ
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Aswad bin Yazid said, "Muaz<gcame to us in Yemen
as our ruler and teacher. We asked him about a man
who died and left behind him one daughter and one
sister. He gave the ruling that the daughter will get
half of the inheritance and the sister will receive the
remaining half. At that time the Holy Prophet J\:di was
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alive.

In this incident the questioner accepted the edict of
Muaz % and did not ask him its proof. It is exactly tagleed
and no disapproval has been reported from the Holy Prophet
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Umar#& was asked about a man who had accepted

a future sale of grain on the condition that the seller

would provide the grain in some other city. Umar##

detested that sale and said, "What about the wage of
transportation?"

Since there was no instruction about such an issue from
the Holy Prophet v, Umar's#® reply was based on giyas
(analogy) Neither Umari® described any proof nor the
questioner asked him for it. It is tagleed.
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Ubaid bin Abi Saleh said, "I sold wheat to some
inhabitants of Dar Nakhla and fixed a period for them

to pay the price. Then I had to go to Kufa. They

requested me that if I made some reduction in the

amount they would make the payment immediately,
before time. I asked Zaid bin Thabit about it. He

replied, "l do not allow you to make reduction and take
the remaining amount."”

In this incident Ubaid bin Abi Saleh did hot ask Zaid &
for the proof.
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Permissibility of following one mujtahid in all issues
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Huzail bin Shurahbil reported: Abu Musa#£% was
asked a question and he gave the reply. The same
question was put to Ibn Masud#& and was also
informed of the reply of Abu Musa. Ibn Masud did not
agree with that reply and gave a different ruling. When
Abu Musa#& was informed of the different ruling he

said, "As long as this great scholar is amidst you do
not ask me."

From Abu Musa's# statement one can easily
understand that he instructed the people to ask Ibn Masud
&% about all their issues and problems. This is exactly what
is called following only one mujtahid ( s>l A adl)
To follow one mujtahid is imperative in the present
eras.
To be imperative is by two ways:
i) Direct command is present in the Quran or Hadith to
perform a deed e.g. salah and zakah. Such a deed is called
'directly imperative.'
ii) Direct command is not present in the Quran or Hadith.
But fulfilment of some directly imperative depends upon
some other act being done. That other act is called
"indirectly imperative.'
Example:

There is no command in the Quran or Hadith to write
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them down. Rather its non-incumbency has been expressed
in the hadith:

cenos Y g S Y el af Bl i Al J gy JB G s ol 8

()

Ibn Umar ## reported that the Holy Prophet .4
said, "We are an illiterate ummah, we neither write nor
calculate.”

According to this hadith when writing in general, is not
incumbent it is obvious that the writing of the Quran and
Hadith is non-incumbent too.

But on the other hand, great emphasis has been laid on
preserving them. Experience and observation are a sufficient
evidence that from the times when memories generally
weakened, there was no fool-proof way of preserving them
other than writing.

Thus, preservation of the Quran and Hadith is directly
imperative, whereas writing them down is indirectly
imperative.

Tagqleed is imperative indirectly

The reason is that in the Quran and Hadith five things
are mentioned as directly imperative. These are:

1) Knowledge and practice should be purely for the sake of
Allah.

2) One's religious association must over power his sensual
desires.

3) To abstain from things which harm his religious
association.

4) Knowledge and practice must be in conformity with the
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consensus of the Ummah.
5) To restrict one-self within the limits of Sharia.

In our present time, it is evident that vanity and mischief
are dominant in the nature of people. Therefore, adherence
to the above-mentioned five direct incumbents depends on
adoption of tagleed of one mujtahid.

Thus taqleed is indirectly imperative. To elaborate it

further, it is said that if taqleed of one mujtahid is not
adopted the following possibilities, which interrupt the five
incumbents, can occur.
1- Some people will think of themselves to be mujtahids
and will start making analogical deductions (_-—3) whereas
in actual fact they may be wholly unqualified for it. In such
a case, no doubt, many distortions will take place in the
Sharia.

The earlier true mujtahids discerned that some
injunctions, mentioned in the Quran and Hadith, were due
to an effective cause, and when they found that cause in
some other thing, not mentioned in the Quran and Hadith,
they proposed the same injunction for that thing also. But
the pseudo-mujtahids of our times changed altogether the
aim of finding the effective cause and started using it to
abolish the injunctions of the Quran and Hadith. For
example they assumed that the cause of the incumbency of
ablution was dirt and uncleanliness. They claimed that the
Arabs herded sheep and camels and their hands remained
dirty and with dirty hands they often touched and rubbed
their faces, which thus also got dirty. Therefore, they were
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ordered to make ablution so that all parts of their body
became clean before offering the prayers. An evidence upon
it is that only those parts of the body are washed in ablution
which remain exposed. Contrary to them, we take a bath
daily and remain the whole day in a dirt-free environment.
Since the cause of incumbency of ablution is absent in us
therefore ablution is not incumbent upon us and we can
offer our prayers without it. This results in opposing the
consensus too, according to which ablution is compulsory to
offer the prayers.

2) Some people will regard ijtihad to be absolutely
impermissible. So they will not follow any other's ijtihad
and will confine themselves to the apparent meanings of the
texts of the Quran and Hadith. In such a case the following
wrongs occur:

i) Those issues which are not manifest in the Quran and
Hadith, and requre ijtihad, their rulings will remain
suspended and unacted upon.

ii) To act upon the apparent meanings of some hadith is
certainly not allowed e.g. a hadith states:

defﬁ&@&;%‘)uﬂ\)\aﬁw%&“jw‘w

(peae) sr

The Holy Prophet .- offered Zuhr and Asr prayers
combined, and Maghrib and Isha prayers combined
without having any fear and without being in journey.

All the mujtahids agree that to offer two prayers in one
time, without any excuse, 1s not allowed, and they with their
capability of ijtthad make some suitable interpretation of the
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said hadith. Acting upon its apparent meaning leads to
opposing the consensus.

3- Some people will follow the mujtahids but will adopt
whoever they like in whatever issue they like. Thus it may
happen that a man may follow partly one mujtahid and
partly another in one issue. Its wrongs are as follows:

i- At times it leads to opposing the consensus of Ummabh,
e.g. a man, after making an ablution had a cut in his hand
through which bleeding occurred, and then he touched his
wife with sexual desire. Because of bleeding ablution
terminates according to Imam Abu Hanifa {0, and because
of touching the wife with sexual desire it ends according to
Imam Shafi'i &. When both factors occur ablution remains
no more in the sight of all the mujtahids.

ii. Since the carnal desires have over-whelmed the majority
of the present day humans, therefore, if a man is free to
adopt whoever's edict he wills he will obviously adopt that
which will be favourable to his desires. Thus the adoption
of an edict will be for the sake of carnal desires and not
purely for the sake of Allah.

Question: In the detail given above it has been
expressed that the nature of majority of people is such that
without taqleed of one, they would harm themselves.
Accordingly the incumbency should be upon them only, not
generally on all.

Answer: It is an accepted rule in administrative matters,
that a general law is made for all on the basis of the state of
majority. This is exactly the meaning of what faqihs (jurists)



Principles of Islam 160
say that when it is feared that if masses are permitted to do
some particular deed they would harm themselves, a general
prohibition for all, including the cautious and careful
minority, is issued and imposed. This ruling is supported by
the following hadith:
WJ}Q'JQJBJC‘;M}U‘J%Mob"w@&‘o&j\ao&
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Jabir # reported that Umar 5% came to the Holy
Prophet 23 and said, "We hear some things from the
Jews which we find interesting. Do you agree with our
writing down some of them?" The Holy Prophet .\

replied, "Do you want to go astray as the Jews and the
Christians went astray?"

In writing them down harm was feared for the majority
of the people. The Holy Prophet sz issued a general
prohibition for all and did not allow Umar %% too, who had
good intellect and was firm in his religion. Thus, where
there is a general harm, prohibition comes for all.
et JS 3 A Sl 5 gan o lll ke OIS JB s e
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Shaqeeqreported that Abdullah bin Masud #%

used to give a sermon to the people every Thursday. A

man requested him and said, "O Abu Abdur Rahman

we desire that you give us a sermon every day." He
replied, "The thing which prevents me from doing so is
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that I don't want you to get bored with it. This is why [

care for you with occasional sermons just as the Holy

Prophet .4 cared for us with occasional sermons so

that we didn't get bored."

It is obvious that all the listeners would not have got
bored with daily sermons as evidenced by the enthusiasm of
the requesting person. But Abdullah bin Masud#®,
considering the nature of the majority, made his routine
generally for all and reported the same from the Holy
Prophet ooz too.

Why to confine to four fighs only?

When it has been established that taqleed of one is
essential and there are many harms in being free to adopt
whichever edict a person wills, it becomes mandatory to
follow such a mujtahid whose figh is complete and
classified with respect to both the principles and corollaries,
so that one can find the answer to nearly all the queries.

It is just by chance that such a quality is found in only
the four famous fighs, and this necessitates restriction to
them. Surpassing them and following some other figh,
which is deficient and incomplete, will lead to the harms
and wrongs mentioned above. That is why the custom of
following only the four fighs is prevalent since many
centuries. Some scholars (Ulama) have reported
establishment of consensus on that the Ahl-Sunnah are
confined to the followers of the four fighs only.

Why adopt Hanafi figh only?

We live in a land (subcontinent) where Hanafi figh has

been prevalent without any of our efforts, and the ulama and
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books of Hanafi figh are easily available, whereas ulama
and books of other fighs are usually not available. If we
adopt some other figh it will be practically impossible to
follow it wholly because ulama of one figh, due to lack of
experience, are not well-versed with other fighs.

Where the four fighs are prevalent why should one
restrict to his figh only?

Because of the reasons mentioned above when a person
has adopted a particular figh and is practising it, if he adopts
some other figh it will result in abandoning taqleed of one
mujtahid which will result in the harms and wrongs
mentioned above.

Where the four fighs are prevalent how if a person
abandons his figh and adopts another?

Some reason has to be determined for this conversion.
One who is not capable to make ijtihad, certainly cannot
establish preference of one figh over another. And even if he
has some understanding of figh, yet he is not allowed to
convert to another figh because the masses, who usually
follow their carnal desires, will find an excuse for their
wrong-doings.

However, one who has recently adopted Islam, or one
who now decides to follow one of the mujtahids, and he is
in such a place where all four fighs are prevalent, he has the
liberty to adopt which ever figh he wants. But then he will
have to restrict himself within it.

Some doubts on taqleed and answers to them.
Doubt: In the Quran taqleed has been despised
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And when it is said to them: Follow that which

Allah has revealed, they say: (No), but we follow that

in which we found our fathers. What! Even though

their fathers were wholly unintelligent and had no

guidance.

Hence to follow the predecessors in presence of the
Quran and Hadith is condemnable.

Answer:

Mere translation of the verse demonstrates that there is
a great difference between the disbelievers following their
predecessors, and the Muslims following their mujtahids.
The taqleed of disbelievers was despised because of two
reasons:

i) The disbelievers rejected the verses and injunctions of
Allah and used to say that they did not believe in them and
that they followed their predecessors.

ii) The predecessors whom they followed were devoid of
right intellect, right religion and right path («/»).

On the other hand, none of the two reasons are found in
tagleed of mujtahids. Those following the mujtahids do not
disclaim belief in the Quran and Hadith. Rather, they
proclaim, "We believe in what the Quran and Hadith state,
but we are either ignorant or we have little knowledge or we
do not have the capability of ijtihad. Therefore, we refer to
such mujtahids who were renowned in guidance and piety
and were great scholars of the Quran and Hadith. We rely
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on their excellence in the knowledge of the Quran and
Hadith and ask them their meanings. Thus we act upon the
Quran and Hadith, but according to the explanation of the
mujtahids."

Doubt 2:

Some of the injunctions told by the mujtahids are
against the Hadith. They ought not to be adopted.
Answer

It is essential to know three things before passing a
verdict on an injunction that it is against the Hadith.
1- to know the correct meaning of the injunction.
2- to know its argument.

3- to know the mode of argument.

If any of these three essentials is missing it would not
be wise to claim about an injunction that it is against
Hadith. The description of these three, with examples, is
noted below:

Necessity of knowing the correct meaning of the
injunction

Imam Abu Hanifald} says that salah istisqa (prayers for
rainfall) is not sunnah. Apparently this statement is against
Hadith, because it has been reported that the Holy Prophet
ooz offered it. The fact is that the Imam does not mean that
salah istisqa is not established from the Holy Prophet vog.
Rather, he means that salah istisqa is not an emphasised
sunnah (3-45 &l @)y, The reason is that the Holy Prophet
o sometimes offered salah and then prayed for rainfall,
and sometimes he just made a prayer for it without the
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salah, as it is reported in Sahih Bukhari.
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Anas#E reported that whilst the Holy Prophet 2.3
was delivering a sermon on Friday, a man stood up
and said, "O messenger of Allah (due to drought our)
horses and sheep have died so pray to Alah that He
may give us rainfall." The Holy Prophet .4 spread

his arms and prayed.

On knowing the correct meaning of the Imam's
statement the doubt of its being against Hadith vanishes.
Necessity of knowing the argument

This necessity is due to the fact that often there are
different hadith concerning an issue. It is not wise to see
just one or two hadith and pass the verdict that the
mujtahid's stated injunction is against Hadith because it is
very possible that he based his statement on some other
hadith.

Example:
PSPPSR BV A‘IJ\JJ,..UJLZJLB BB calal o osle e
(e 9 S)150) S 2wl
Ubada bin Samit#% reported that the Holy Prophet

X said, "His is no salah who did not recite surah
Fatiha in it."
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Ubada bin Samit«% said, "Once, when we were
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offering Fajr prayers behind the Holy Prophet .o he
recited the Quran and found difficulty in it. After
completing the salah he said, "Perhaps you also recite
behind your imam." We said, "Yes, O messenger of
Allah we recite it quickly.” He said, "Don't do it except
the surah Fatiha for his salah is no salah who does not
recite it."

On looking at these hadith one can think of Imam Abu
Hanifal@ that he has gone against the Hadith. But when we
look for his arguments we come to know that his stated
injunction is also based on the Quran and Hadith.

i) The Quran says:
(204:01 615y 1 yail’y 431502506 O30 & 31315
And when the Quran is recited, give ear to it ar;d be
quiet (and pay heed to it).

Imam Ahmad bin Hanbal said that all the
commentators of the Quran are unanimous on that this
verse 1s about recitation in salah.

ii) Hadith says:
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Abu Huraira#% reported that the Holy Prophet x:3
said, "The imam is to be followed. When he says
takbeer, you (also) say it, and when he recites, be quiet
(and pay heed to it).
In this hadith the instruction to be quiet is absolute and
unrestricted. It is not restricted with the recitation of imam.
Similarly it is not restricted with the recitation of surah

Fatiha or of any other surah. Thus the hadith means that
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whenever the imam makes the recitation, whether with or
without voice and whether of surah Fatiha or of any other
surah, the followers ought not to recite.
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Jabir< reported that the Holy Prophet J:g stated,

"He who follows an imam, in offering prayers, the
imam's recitation is counted as his recitation too."”

Since the imam recites surah Fatiha, therefore according
to this hadith, the prayers of those behind him will be
counted with surah Fatiha too.

As far as the second hadith of Ubada is concerned it
itself indicates that at one time people used to recite surah
Fatiha and another surah, in their prayers behind the Holy
Prophet. Then the Holy Prophet vz forbade them to recite
the other surah but maintained the recitation of surah Fatiha.
At a more later date the Holy Prophet ooz described the
rule:

51,5 o) Lo 81,35 plal o OIS 0
He who prays behind an imam, the recitation of
imam will be counted his recitation too.

and stopped them from reciting behind him surah Fatiha
also. The following hadith supports this view.

(UL LU W gty pLa1 1y 9 VI o o6 01301 e b T
Wahb bin Kaisan reported that Jabir bin Abdullah
£ said, "He who offered the prayers but without
reciting surah Fatiha, his prayers are not valid except
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when behind an imam.
2- Imam Abu Hanifal® says that to raise hands up to the
ears is sunnah when saying the first takbeer (e >3 ,.S5)
but not when bending for ruku and when rising up from it.
Contrary to it, in the following hadith raising hands on
these occasions has been reported. Abdullah bin Umar &
says:
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The Holy Prophet . used to raise his hands, upto
his shoulders, when starting salah. Then on saying
takbeer for ruku (bending) and on rising up from it he
used to raise his hands to the same height.

The arguments of Imam Abu Hanifal@ are as follows:
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Algama reports that Abdullah bin Masud ## said,

"Shouldn't I offer with you the salah of the Holy

Prophet .:3i?" Then he offered the prayers and did not

raise his hands except for the first time.

The actual fact is that at one time raising hands was
sunnah on several occasions i.e. on saying first takbeer (of
tahrima), on bending down, on rising up, on going for
prostration, on rising up from prostration, on standing up
after two rakats and on saying salam.
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Malik bin Huwairis#% reports that he saw the Holy
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Prophet &g raising his hands in his prayers on these
occasions: on bending and on rising up from the ruku,
on going for prostration and on rising up from
prostration.
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Nafay reports that when Ibn Umar #% started the

prayers he said takbeer and raised his hands, and

when he bowed down he raised his hands, and when he
said o/g/,/‘a//ff/ he raised his hands, and when he stood

up after two rakats he raised his hands. Ibn Umar £

attributed this to the Holy Prophet . 4.

But, except for the first takbeer of tahrima, on all other
occasions the raising of hands had been abrogated. The
following hadith provides a proof of it:
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Jabir bin Samura#% reported that the Holy Prophet

Mgk came out to us (from his house) when we were

offering prayers (and raising our hands on the

above-mentioned occasions). He said, "I see them
raising their hands as if they are the tails of arrogant
horses (which move them uselessly. Similarly after the

abrogation of raising of hands, it has also turned to a

useless movement). So keep still in your prayers.

In short the ruling given by Imam Abu Hanifa{@} about
raising of hands, is not contradictory to hadith.

Necessity to know the mode of argument
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In a hadith Noman bin Bashir £ reports that:
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The Holy Prophet . faced towards the people and
said three times, "Make and keep your rows straight.”
Noman says, "l saw every person making his shoulder
touch with the shoulder of the man on his each side,
and his knee touch with the knee of the man on each
side, and his ankle touch with the ankle of the man on
his each side.

Imam Abu Hanifa < says that while standing in a row
the shoulder should touch the adjacent shoulder, but the
adjacent knees and ankles should be in a straight line. His
proof is the same hadith just mentioned.

His mode of argument is that when standing in a row it
1s not possible for all three of a man i.e. his shoulder, his
knee and his ankle to touch the same three of an adjacent
person. It the ankles of two men are made to touch each
other, persistence of some distance between their knees is
inevitable.

Therefore those jurists who prefer touching of the
ankles are forced to interpret that touching of the knees
means that they be in a straight line.

Imam Abu Hanifa{@ is of the opinion that when
standing before a dignitary one adopts a respectable manner.
In it he minimizes the distance between his two feet, to two
to three inches only. To make the distance more than normal
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is against the manner of respect. To stand before Allah, who
has the highest dignity, ought not to be against the manner
of respect. Therefore Imam Abu Hanifal@ interprets the
touching of ankles to mean that they also should be in a
straight line.
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Chapter 12:

Principles of Sunnah and
Bid'ah (innovation)

Literal meaning of bid'ah (is.)

Imam Nawawi il states:

e o e Jos 3 IS
Every deed which is done without a previous model
is bid'ah.

Hafiz Ibn Kathir writes:

b@@gﬁ*durm@rmg%éjwﬁow‘_}f&ifj
Arabs call every new statement or deed, which is
without a precedent, a bid'ah.

From it comes the word 0—-— (Ba'dee) and the meaning
of 2,V s oyl i is that Allah is the Creator of the
heavens and earth without any preceding model.

Sharia definition of bid'ah:
Allama Aini & states:
Ly ade dll o 1 gy 5 3 5 A it o e
Bid'ah is to innovate something which was not
in the times of Holy Prophet.: .
Allama Murtaza Zubaidi writes:
M\‘_;Mﬁrjjaqfwdy\duugﬁu$kgaﬁ.x.m‘_}{
The hadith =4 £, 4// (every innovation is bid'ah)
means that innovation which is against the sunnah
and against the principles of Shari'a.
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In short, bid'ah (innovation) is that religious affair
which has no footing in the Shari'a i.e. it has neither any
proof of its permissibility in the Quran and Hadith, nor did
it exist in the times of the Holy Prophet sz, or the
Companions, or their successors (=), or followers of the
latter (¢pxd) o5)

Note 1:

In the definition of bid'ah it is essential to consider it
being a religious affair. Bid'ah (innovation) can be in creed,
in deed and in form. Thus any creed, deed or form which
has no proof of its permissibility in the Quran or Hadith, or
in consensus or in analogy (_»\#) is an innovation (4s). The
Holy Prophet said:

3y 3bae e Lo lda Ul b ot o
Any new thing which is innovated in our religion is
rejected.
Note 2:

When the word sunnah is used in contrast to bid'ah it
means the issue which has some proof in Shari'a.

There is no contradiction between different definitions
of bid'ah:

Some define bid'ah as an innovation in Islam, whose
explicit or implicit proof did not exist in the time of the
Holy Prophet oz neither as a statement or deed nor as a
silent permission. Thus when no proof existed in that time,
it is obvious that it would not exist in the later periods of the
Companions, their followers, the successors to the followers
and so on till the day of Qiyamabh.
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Some new things which occurred generally in the time
of the Companions and particularly during the rule of the
first four Caliphs e.g. the first call (013)) for Friday prayers,
permanent collective offering of Tarawih prayers behind
one imam, and further announcement after the call for Fajr
prayers were not bid'ah (innovations) because the proofs of
their permissibility were present, and on their basis these
things made their appearance when needed.
Good and evil innovations (i)l ieuJly Lewsdl 200l

As mentioned before bid'ah literally means an
innovation. In Shari'a terminology it is used:
1- Sometimes for that which appeared after the Holy
Prophet sz irrespective of its being worthy of praise or
worthy of condemnation i.e. irrespective of the existence of
proof of its permissibility or its absence. This is the
generalised usage of the word bid'ah and according to it
bid'ah is of two kinds:
i) Praise- worthy, where the proof of permissibility is
present. It is called a good innovation (&w.>JlisaJ)) and it is
an annexee of Sunnah.
ii) Condemnable, where the proof of permissibility is not
available. It is an evil innovation (&) sl _adL2)l e )
2- Sometimes for that which is against Sharia. This usage
is specific for evil bid'ah, and in the books of Sharia the
word bid'ah is usually used in this sense.

Both the two usages are correct and there is no
difference of opinion about them. Those who consider
innovation to be condemnable absolutely take it in its
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particular sense, and those who differentiate between good
and evil innovations take it in its generalised sense.

How to distinguish between Sunnah and bid'ah

The things innovated, after the three best of all periods
(09, —=2 ) of the Companions, their followers and

successors to the followers, are of two kinds:

1- Their cause is recent and acting upon an injunction
depends on them e.g. in the time of the Holy Prophet v:4: no
religious books were written and no madrasahs were built.
But everybody knows that to preserve the teachings of Islam
is the duty of all Muslims. In the good eras there was no
need of books and madrasahs because people had good
memories and excellent retentive power, their intellect was
high, and their piety and religious association was strong.
After them was the era in which the faculties weakened,
carnal desires strengthened and religious association
loosened. At this time the Ulama feared the decline of Islam
and for its safety and survival considered compilation of
books on Islamic knowledge to be necessary. So books on
Hadith, principles of Hadith, figh, principles of fiqh,
exegesis of the Quran and creed were written, and
madrasahs were built where these books were taught. Thus
the cause of both the compilation of books and building of
madrasahs did not exist in the three best eras but appeared
after them, and the injunction to save Islam now depended
on them. In short, these things, though they were new, were
not bid'ah. Rather they were incumbent.

2- Their cause was present in the time of the Holy Prophet
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oz and in the three best eras e.g. celebrating the birthday of
Holy Prophet sz and holding congregations on it, the cause
of which is to rejoice the birth of the Holy Prophet oii.
This cause was present in the times of the Holy Prophet sz
also and despite it neither the Holy Prophet o= nor his
companions ever celebrated that day. The verdict about such
things is that they are bid'ah in both form and meaning.
Types of bid'ah

I- The thing by itself be forbidden and bid'ah

Its examples are:

i) To display lights on the nights of 12th Rabi-Awwal and
15th Sha'ban etc.

ii) To make tazias (models of tombs) and carry them in
processions.

iii) To build tombs on the graves.

iv) To adopt beliefs, contrary to those of Ahl Sunnah, like:
¢ Man is the creator of his deeds.

¢ To see Allah will not be possible in the Hereafter.

¢ Perpetrator of a major sin does not remain a Muslim.

¢ Allah granted His sole authority to the Holy
Prophet siz

¢ The Holy Prophetoig is omniscient and omnipresent.
¢ The Holy Prophet x:z knew the date of occurence of
the Last Day and had complete knowledge of the universe,
even of its minutest particles, and of all that has occurred
and is occurring in it, and of all that which will occur in it,
till men enter Heaven or Hell.

II- The thing by itself is permissible but becomes
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impermissible by a change in its form.
1- To change the unrestricted to restricted and vice
versa.
e.g. to believe and to perform a deed which is unrestricted to
a specific time, in that specific time only. Another example
is to believe and perform a deed which is restricted to a
specific time by Sharia, in all other times.

Abu Huraira#% reports that the Holy Prophet vz said:

rww\(ﬁswngw\wwrww\w\wv

o5l s 0 (B OSSOV (s 0
Do not specify Thursday night for voluntary (Ja)/
prayers and do not specify Friday for voluntary fasting
except when it falls on the date it is your routine to
keep fast on it (e.g. 15th of Shaban and 9th of

Zul-Hajj)

The Holy Prophet oo had described the virtues of
Friday and of the Friday prayers. It was feared that people
might make innovations, from themselves, in prayers and
fast of that day. So the Holy Prophet v himself prohibited
them from considering voluntary ( }—-) fasting and praying
on that day to be more rewarding. Rather, they are equal in
virtue and reward to those made on other days of the week.
Thus to believe, without any proof from Sharia, that fasting
and praying on Friday is more rewarding is an innovation.

Similarly those things which are restricted, by Sharia, to
Friday are not to be generalised and done on other days e.g.
the Friday sermon and the Friday prayers. Violation of this
rule is an innovation too.
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Thus the injunctions are to be acted upon as instructed
by the Holy Prophet s i.e. to maintain that which is
restricted as restricted and that which is unrestricted as
unrestricted except where Sharia itself has made an
exception.

Moreover, the prohibition | s.2—=3 Y (do not specify) is
absolute and unrestricted. Therefore to specifiy, whether in
creed or in deed, is not allowed. Thus the injunction,
whether of creed or deed, which is unrestricted in Sharia,
one cannot restrict it by himself to some time and day, and
that which has been restricted by Sharia cannot be
generalised.

Since this rule has been deduced from the above-
mentioned hadith, Imam Nawawi{ writes, while
explaining the hadith:

U SN s A asdzdl s lall odn dal S7 e cladall 4y ez
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Based on this hadith the Ulama gave the ruling of

displeasure (’;,«//) of the innovated Salah Raghaib (a

prayer offered in a special manner on the first

Thursday night of the month of Rajab. May Allah fight

with its inventor because it is an evil innovation and
deviation.

Salah (prayers) in its specified timings is the basic, best
and most rewarding form of worship, yet because of the
(man-imposed) restrictions in salah Raghaib, its
absoluteness, that had been determined by the Sharia, could
not be maintained and thus the prayers turned into an evil
innovation.
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Imam Ghazali{&} mentioned virtues of salah Raghaib in
his book Ihya al-ulum (» sl cL_>1). The reason was that he
came across a hadith regarding the virtue of this salah, and
considering it to be acceptable he took it as an exception by
the Sharia. Thus he had an excuse. But all other scholars of
figh and Hadith found it fake and fabricated, and it is
obvious that in such matters only the scholars of Hadith are
an authority.
2- To change the form of a desirable (—>=x.) deed

Recitation of Allah's name and prayer of blessings for
the Holy Prophet se is desirable. But to perform it in a
manner other than instructed by the Sharia is an innovation.
An example of innovated form is to recite Allah's names
collectively, whether under a leadership or without it, and
all making it a binding to recite the same name.

(53O gl a5 013 e 1 i o1 JU (5 ) o
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Bz257

Abu Bakhtari reported that a man informed
Abdullah bin Masud "Some people sit in the mosque
after Maghrib prayers. They have a leader who
instructs them to say Allah-o-Akbar so many times, and
to say Subhan-Allah so many times and to say
Alhamd-o-lillah (;“/1//0;0 so many times". Abdullah
asked him,"Do they say it?." The man replied, "Yes.
They do so.” Abu Bakhtari said, "Abdullah
instructed me that when I see them doing it I should
come to him and inform him of their sitting. I went to
him and informed him of their gathering. Abdullah bin
Masud, wearing his long coat with its headcap, went to
them and sat down. He had a sharp intellect. When he
heard what they were reciting he stood up and said, "l
am Abdullah bin Masud. I swear by Allah, besides
whom there is no other being worthy of worship, you
have started a very ugly innovation or you have
suspassed the Companions of the Holy Prophet J\:g in
knowledge." One of them said, apologizing, "By God,
we have neither started an ugly innovation nor we have
surpassed the Companions of the Holy Prophet J\og."”
Amr bin Utba said, "O Abu Abdur-Rahman, we repent
to God." Abdullah bin Masud#% said, "You cling to the
path (of the Companions). By God, if you did such
deeds you will be left behind and if you turned right or
left of the straight path you will go far astray.”
According to a narration in Tabrani Kabir, Amr bin
Utba said, "O Ibn Masud, I repent to Allah and ask His
forgiveness." Ibn Maszvtdh%@ ordered them to disperse.
Allah-0-Akbar (57 « 1)), Subhan- Allah ( 4\ 0Ls~_.) and
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Alhamd-o-lillah ( A J4.>l) are recitations mentioned in the
Sunnah. But when they were given an altered form, that all
the people present made a binding to recite collectively the
same words at a time, Abdullah bin Masud#® called it an
ugly innovation.

There is another narration in Sunan Darmi:
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We used to go and sit at the door of Abdullah bin
Masud £ before Fajr prayers, and when he came out
we used to walk with him to the mosque. One day Abu
Musa Ash'ari# came to us and asked, "Hasn't Abu
Abdur Rahman (i.e. Abdullah bin Masud) come out
yet?" We replied, "No he hasn't". He sat down with us.
When Abdullah#& came out we all stood for him and
Abu Musa#% said to him, "O Abu Abdur Rahman I
have just now seen a thing in the mosque which was
detestable to me and my intention is, Alhamdo-lillah,
good." He asked, "What did you see?" Abu Musa %
replied, "If you live you will yourself see it soon. I saw
them sitting in groups waiting for the prayers. In every
group people had pebbles in their hands and a man in
each group told them to recite takbeer 100 times,
tahleel 100 times and tasbeeh 100 times, and they did
so." Abdullah #% asked, "Then what did you say to
them?" Abu Musa#® replied, "I waited for your
opinion and said nothing to them." Abdullah # said,
"Why didn't you order them to count their evil deeds
and assure them that in turn they will not lose their
good deeds." Then he walked and we walked with him
till he reached one of the groups and stood there and
asked, "What is this I see you doing?" They replied, "O
Abu Abdur Rahman we are counting takbeer, tahleel
and tasbeeh on the pebbles." He said, "You count your
evil deeds and I assure you that you will lose none of
your good deeds. O ummah of Muhammad .24 woe to
you that your destruction is so soon. A great many of
the Companions of your Prophet .4 are still existing,
the clothes of the Holy Prophet .\ have not worn out
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and his utensils have not broken yet. I swear by the
Being who has my life in His hands that either you are
on a religion more guided than the religion of
Muhammad 224 or you are going to open the door of
deviation." They replied, "O Abu Abdur Rahman we
intend only good." He said, "There are many who
intend good but never acheive it. The Holy Prophet
A told us that some people will recite the Quran but
it will not descend below their suprasternal notch (into
their hearts). By God I think that the majority of them
will be from you." He then turned away from them. A
reporter by name of Amr said, "We saw the majority of
them fighting against us in the battle of Naharwan, in
alliance with the khawarij.

This incident is different from the previous one. In the
previous one recitation was with voice because Abdullah
bin Masud#® heard them reciting, whereas in this incident
the recitation was in a whisper without voice and that is
why Abdullah bin Masud asked them what they were doing.
The time of previous incident was after Maghrib prayers
whereas the time of this incident was before the Fajr
prayers.

3- To do without need that which is allowed due to
necessity, or to increase its status

To make a second brief call for prayers (—— s=) after the
primary call (013)) 1s allowed only in necessity. The proofs of
its permissibility are:

i- After the azan Bilal#® used to inform the Holy Prophet
ooz of the prayers. _
ii- Uthman#® started the first azan for the Friday prayers.
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ili- During the time of the Companions#® the custom of
making a second brief call (. s5) before Fajr prayers started
because it was the time of overwhelming sleep and the
people did not remain as active as the Companions were.

Later on when laziness increased and need for a second
call occurred the ulama adopted it for other prayers too
except for Maghrib prayers.

The Companions & were active and alert and needed
no second call for the Fajr prayers even, except the words of
o5l e > 892l (Salah is better than sleep) which are part of
the azan for Fajr. Thus in their times the second call (- s-%)
was an innovation (bid'ah).
O»CA:,AJ\Ll.m\j:r}»ULE.L;L:.aMLs;qﬂUSyLs\JA@éWG\Lsﬂ

NESWN
It is reported that Ali <& saw a caller (&/5%*) making

a second call for Isha prayers. and said, "Throw this
innovator out of the mosque."

Mujahid <@ says, "Once I went with Abdullah bin Umar
# to a mosque to offer prayers. Azan had been made. A
man started making a second call. Ibn Umar <« said to
Mujahid

@MVJJtA:,JHJAMO.AuCJA
"Take us away from this innovator," and he did not
offer the prayers in that mosque.

Due to tardiness necessity of second call for Fajr prayers
occurred. And when it increased, the second call became a
necessity for other prayers too. The reason was that at that
time there were no watches and the people did offer the
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prayers, but due to laziness either the collective offering got
late or some people missed it totally. But when laziness and
carelessness increased to such an extent that people started
depending totally on the second call and started neglecting
the primary call i.e. the azan, it was determined that the
status of the second call had been elevated. This again made
it an innovation.

In our times watches are common, and usually the time
between azan (first call) and collective offering (s—s L2
isla=Jl) is so limited that one can just answer the call of
nature and make ablution. Thus those who offer prayers are
careful and alert and require no second call. And a great
majority, which does not offer prayers, for them the second
call is just useless. However, at the most, second call can be
given only for Fajr prayers, and not for other prayers as it is
not needed for them.

4- To gather people for just a desirable work (<o)
It is stated in Sharah Munyah (&) - ,%):

Ja Ol (el dal ST OIS oo p s oI La g g g ot gl aa IS
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Salah is a basic and most rewarding form of
worship. Despite it, if people are called for nafl
(voluntary) prayers, the salah becomes an innovation
and displeasing.
Mujahid{@ reported, "I and Urwa bin Zubair{@ entered
a mosque.

@M‘OMJU\JW\SSJ»‘.;‘UJBJA&U)&‘M‘JU
ey Js V_@J}Lau;oum Aol
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We found Abdullah bin Umar & sitting
besides the room of Ayesha i and some
people offering Dhuha (break-time) prayers
(=2 i_sL_2) in the mosque. We asked him
about their prayers. He replied that they were
an innovation (bid'ah)

Legality of break-time prayer ( _—>—215_3_) has been
established through several hadith. But in the days of the
Holy Prophet v:4x no special arrangements were made to
offer them in the mosque and neither the people used to
gather for them. One would offer them in whatever place he
was. Moreover they are nafl prayers, and it is better to offer
them at home. Therefore, when Abdullah bin Umar & saw
the people gathering for them and taking care to offer them
in the mosque he labelled that salah as an innovation. For
this reason Imam Nawaw1 @ writes:

ko ool 1Y 25ty 50 L) Lazor V1 g a3 Lt gl O 030

He meant that to offer it openly in the mosque and
to gather for it is an innovation, otherwise the break
time prayer itself is not an innovation.

Similarly narration of the incident of birth of the Holy
Prophet s or donation of reward (s JL.2=') to others are

commendable ( « g 9 —>__<.s), but when special
arrangements are made for it and others are invited to it, it
turns into an innovation and becomes displeasing (o 5,.<)

5-i) To believe a permissible (-\——-) or commendable
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work (—>=.s) to be incumbent (—=>!j)
ii) To do a permissible or commendable deed with such
fervour as if it was mandatory or emphasised. _
Abdul Hayi Lakhnawi{@® writes in his book Seaya
(42be)
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The statement of our mujtahids that "specifying a
surah for recitation in prayers is displeasing (s1.”)"
means to decide to recite always a specific surah of the
Quran in all or some of the prayers and never to recite
any other surah in them, is an innovation and
displeasing (u/f). It is so because it is to consider that
injunction compulsory and incumbent, which sharia
has not determined to be so. When considering a
desirable (J"’) deed to be incumbent is displeasing

what to say of considering just permissible (C{*) one
to be so-- the jurists described its reasons to be:
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i-in doing so man is made a partner to God in

determining the status of injunction.

ii-it is to make other people believe falsely a

permissible or desirable deed to be incumbent or

emphasized sunnah - because if one specifies a

particular surah for the prayers and never goes

against it and always recites the same it is equal to
making it incumbent. If he is an imam the laymen, on
hearing it in perpetuity, start believing it to be
incumbent....... That desirable deed, which the Holy

Prophet .24 did it in perpetuity, if due to it the laymen

get misled, its perpetuity is better to be discarded. In

Makkah the Shafi'i imam recites surah Sajdah and

surah Dahr in Fajr prayers of every Friday without

exception. We have observed some wrongs, which
occurred due to it, e.g. the laymen have started
believing that recitation of these two surahs in Fajr
prayers of Friday is compulsory in all fighs or atleast

in figh Shafi'i. In such a situation the ruling is the same

by Hanafis and Shafi'is, because the Shafi'is also

regard it displeasing (»2./") to consider to be

compulsory that which is not so.

Further description of this issue is that Sharia has not
specified any particular surah to be recited in the prayers.
All the surahs are equal for this purpose. Only where the
Sharia has made recitation of some particular surah
desirable e.g. the recitation of surah Sajdah and surah Dahr
in Fajr prayers of Friday, it will be desirable. In such a
situation Imam Shafi'i considers perpetuity to be
desirable whereas Imam Abu Hanifa <& considers perpetuity
to be desirable but with occasional omissions. When Sharia
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has not made recitation of some particular surah be
desirable all are agreed that perpetual recitation of a specific
surah is displeasing (s 5, 5»)

Imam Abu Hanifa says that in the first case
perpetuity turns a desirable (

: z.) act into emphasized
(o4 5) or compulsory (—=!s), whereas in the second case it
turns the permissible (- '—————-) act into emphasised or
compulsory. Thus the status determined by Sharia is
altered- -

At this point Tahawi and Isbijabi said, "Forbidding
displeasure ( i >3l sl ) is when a person starts believing
the recitation of a particular surah to be compulsory and its
omission to be displeasing. To recite one particular surah
for the sake of blessing is permitted but it should be with
occassional omissions." The last sentence tells that adopting
perpetuity in reciting a specific surah without believing it to
be compulsory is also displeasing.

6- To make resemblance with disbelievers, although in
only one aspect.

It is a rule accepted by the whole ummah, and is based
on the hadith:

(6 540 0 5 Al (e

He who imitates a people will be counted from it.

In this hadith the word «—.23 (imitation) has been used
absolute (3l=—) without any restriction of total, partial, little
or great. And it is a rule that wherever a member of absolute
is present the rule of absolute (unrestricted) applies to it and
it is not correct to make it restricted. It is said that s>«
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a3 e s, (The absolute applies in its absoluteness).
Thus when the resemblance is present in whatever way, the
hadith applies to it. If resemblance is found in a part of a
deed that too comes under the hadith, and because of it the
whole deed becomes an innovation and displeasing. An
example is stated in Hedaya,
GV ARG oo VB g B gf i s ok Gzl pLeY 153131
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Imam Abu Hanifa says that if imam recites by
looking in the Quran his prayers will be void. Imams
Abu Yusuf and Muhammad Say that the prayers will
not be void but it is a displeasing (»1.”" ) act because in
it is the resemblance with Ahl-Kitab. It is stated in
Nihaya (,L//O that Ahl-Kitab recite, in their prayers,
by looking in the Book. Thus, due to the resemblance
with them, the prayers become displeasing (u/(). It is
to be noted that resemblance with disbelievers is
prohibited where it is not indispensable.

055 01 e Sy 9 O Jal oo aty Y Bl 3 plaYl g O 0 S5
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It is displeasing that imam stands within the arch

(=17) because it resembles the custom of Ahl Kitab.

For the same reason it is displeasing that the imam

stands alone on a high platform.

In both the above mentioned examples resemblance
with Ahl Kitab was only in a part of the prayers i.e. reciting
by looking in the Quran or the imam standing alone on a
high platform, but it made the whole prayer displeasing
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(235%).
Note-1:

Resemblance is not considered in obligatories ( 5 =5
<L 9) imposed by the Sharia. Indication towards its reason
is present in the hadith, as the word «.i5 means to take pains
voluntarily in resembling. In obligatories and indispensable
deeds the aspect of being done voluntarily is missing.
Note-2:

It is stated in Al-Bahr ar Raiq ( 3—,—J) —>__J) that
resemblance which is forbidden is that which is made

intentionally. The answers to it are as follows:
i- The word «+—.:5 in hadith has been used absolute and
unrestricted. Its restriction with mere intellect is not
allowed. Since all other scholars consider it to be absolute,
the statement of Al-Bahr cannot believed to be of such
strength that it could contradict the hadith.
Moreover in another two hadith it is stated
56l 154225y 5 el
Change the whiteness of the hair and do not make
resemblance with the Jews.

3 540 |yt ¥ g SCadl | il
Keep your courtyards clean and do not make
resemblance with the Jews.

It is obvious that nobody kept his hair white or his
courtyard dirty with the intention of resembling with the
Jews. Those who did so, did it just out of their habit.

ii- The author of Al Bahr ar Raiq means that the word «—.&3
includes the meaning of voluntary painstaking. Therefore,
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the intention and deed of the perpetrator are a must. Its
example is that somebody unknowingly did a deed. Later he
knew that it was the custom of a particular nation. Now he
must abandon it completely for ever. If he still does it, since
it will not be without intention, therefore, .25 (resemblance)
is established. But since intention cannot be without
knowledge, therefore, that which was done before
knowledge did not constitute resemblance. Similarly, if a
thing is such that it can be removed e.g. dirt of the
courtyard, or changed e.g. the whiteness of the hairs, but
inspite of having the power to do it and inspite of knowing
that the situation also demands distinction between Muslims
and non-Muslims, yet one does not remove it or change it, it
will be considered that he omitted it intentionally.

3. Further more, since it is obvious that for disobedience
and sin to happen occurence of the prohibited deed is also
essential, therefore the meaning of the statement of Al Bahr
is 'to intend doing the deed of resemblance and not to intend
resemblance with the disbelievers.'

To recite surah Fatiha or some other verses on food is
an innovation because in it there is resemblance with the
Hindus. It is a custom of Hindus that they recite verses of
Vedas on the food. It is stated in Tuhfa Alhind that Hindus
consider it a binding upon themselves to donate reward to
the dead on his death anniversary every year, and the pandits
recite the Vedas on the food.

Many Muslims, in the subcontinent, make arrangements
to donate reward to their dead on the third day of his death.
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People are invited to gather and they collectively recite the
kalma and the Quran. In it is the resemblance with Hindus,
because it is their custom to get together on the third day
and perform the last ceremony of mourning. Allthough the
resemblance is partial but it makes the whole process an
innovation.
7- To make an addition in a defined worship
i- As soon as the prayers for the dead (¢-)li=Jl -5 1_5) are
over, people should pick up the bed of the dead and proceed
towards the grave-yard. It is not correct to keep standing,
after the salah of janaza, to make further prayers for the
dead. The reason is that which Mulla Ali Qari «& stated so:
ajlondl 5 g b ol Aty 5N 85l 8 gl day cpald so s Y
After the prayers for the dead, one must not make
further prayers white standing there because it
resembles making addition in the said prayers.
It is stated in Fatawa Sadia.

wa‘ﬁdbﬁobgj%ﬁg\.@ﬁ}f‘df‘ﬁjwubfj\é\_f-
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There is displeasure (’;f//) in it and majority of the
Jjurists forbid it because of its being an addition over
the sunnah.

ii- Nafay reports:
Se ) gl J gy o pDdl g all sl J 3161y s d Ui 1025
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A man sitting besides Abdullah bin Umar <
sneezed and said M‘/ﬁuk///’//,}ﬂﬁ (all praises are
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for Allah and all blessings are for the Holy Prophet

&), Ibn Umar <% said "I do believe in Uk///'/b,“%o//

;“/1//‘/}'9 but the Holy Prophet .- did not teach us to

say these words on sneezing. He taught us to say (onl

,“j/;// or) L/&u@éﬂi// (allgpraises fre for Alla);z (m cf;)l

conditions)

Ibn Umar % forbade the man to recite the words which
he had added from his own self, and said that the Holy
Prophet vx:% had instructed to recite only the words <l tes)
on sneezing. This prohibition from the remaining words
A gy Je 2l suggests that any fake addition to what the
Holy Prophet vz has instructed is an innovation.

To do what the Holy Prophets_s omitted is innovation

To claim that perpetration of a deed, which the Holy
Prophet v did not do and its prohibition is also not
mentioned in the Quran and Hadith, is not an evil and not an
innovation is incorrect and against the rules of Islam. Like
the deeds of the Holy Prophet vog his omissions are also
sunnah. Thus to follow his omissions is to follow sunnah,
and to go against them is to innovate.

w\}ogﬁo\%wwjgﬁos%&ws
Q15 rsliai 36 0
Verily Allah is pleased when his exemptions are

availed as he is pleased when his incumbencies are
Sulfilled.

Mulla Ali Qari {& wrote.
Jmb e Sy b Ll 81 308G il 30555 LS amglae
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Compliance, as it is found in a deed, is found in
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abstention also. Thus one who continuously carries out
a deed while the Holy Prophet:igi did not do it, is an
innovator.

Sayyid Jamal-ud-din wrote.
L dlod O oS & oS 5
Just as the deed of the Holy Prophetiigi is sunnah

his abstention is also sunnah.

It is obvious from these references that just as the Holy
Prophet's deed is sunnah, his omission from some work,
inspite of the presence of its incentive, is also sunnah.

Abdullah bin Abbas % said, "Abstain from rhyme when
making dua because the Holy Prophet s and his
Companions didn't use to do so." (Bukhari)

Abdullah bin Umar % said:

skl J g e e @&urﬂﬁguu.\er&%\@)os
(Jo! diea)

The Holy Prophet . did not raise his hands, when
praying to God, higher than his chest. Your raising
your hands, when praying, higher than that is an
innovation.

Umarah bin Ruwaiba « saw Bishr bin Marwan raising
his hands while addressing, and said:
O O e dys Lo il ony oy o ot e Ln oL s
el dxpoly HLa g oy 10

"May God disfigure these two hands". Then he
raised his fore-finger and said, "I never saw the Holy
Prophet .3 doing more than this."

At one occasion it is stated in Hedaya:
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Proof of displeasure (: ;,-//) is that the Holy Prophet

Agh did not increase it further. If it had not been

displeasing the Holy Prophet :.igi would have
increased it to teach its permissibility.

At another occasion it is in Hedaya:
MJ-’-C‘&SJ@,VJ 0 SOV Ll D |5 Lo § e Y
S0z AV 0 b gad B yhols el paal, S J 5 S 50l e
~alady
One must not offer nafl prayers in the Eid-ground
before the Eid prayers, because the Holy Prophet .G
did not offer them there inspite of his fervour for them.
Then some say that the displeasure is only in offering
them in Eid-ground. Others say that it is in offering
them in Eid-ground or in any other place because the
Holy Prophet &:4 did not offer them in any place.
If one doubts about a thing to be sunnah or bid'ah
Numan bin Bashir « reported that the Holy Prophet
2 said:
b A 5 Ll N lgiziin Lo 5 0 ) 2ol 5 0 D
ol By et S gy oy o o g o Tl ol 20
() 43 @52 O i (o) - (A1)
Halal (permitted) is manifest and haram
(prohibited) is manifest, and between the two are
doubtful things which many people do not know. One
who abstains from them he saves his religion and
dignity. One who commits them he indulges in haram
like a herdsman herding his animals close to the royal
pasture, it is very probable that his animals will enter
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the pasture.

In this hadith a clear injunction to abstain from doubtful
things is present. The same is present in following hadith
too:

o) 2l O yhslab ol OBy YL ey pleg s
Abstain from that which puts you in doubt and
adopt that which does not do so because good gives

peace and evil provokes doubt.
Allama Barkali < wrote:

5551311 6 elgaall Of Jdy a5 - bﬁ.x&‘&;.x.,i‘&jwr_l_d
Y4 By y o 55 s o (S
Perpetrating innovation is more harmful than
omitting sunnah. Its proofis that the jurists say, "when
doubt occurs about a thing that it is sunnah or bid'ah it
is incumbent to abstain from it.
4- It is stated in Fatawa Alamgiri
Smid gteddl puss by
that in which there is doubt of its being bid'ah or
sunnah it is to be omitted.

5- Allama Ibn Abideen «i? wrote:
Aedl Jab o loorl) 2edl 8 5 OIS A0y g 2iaw ey oSl 35 515

When doubt occurs about an injunction of its being
sunnah or bid'ah, omitting sunnah is to be preferred
over committing bid'ah.

It means that one must abstain from doing the doubtful
work because at the most it would be omitting a sunnah,
which is permitted. Whereas if it is a bid'ah its perpetration
is not allowed. Thus abstaining from it is preferred.

The reason is that an innovation is highly condemnable
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because it constitutes counting a thing, which is out of
Sharia, from within it. And when Sharia is from Allah only,
it implies that the innovator regards the innovation to be
from Allah and thus makes a slander on Him. Moreover, it
is the Prophet o4 who informs of the injunctions of Allah.
The act of an innovator implies his claim to Prophet hood.

Some results of innovation
1- Innovator is deprived of Sunnah
Gudhaif bin Harith « reported that the Holy Prophet
oz said:
k&@‘b‘yﬁ%MW‘ch@Y‘k&rjs@Jo-H.A
Whenever some people make some innovation they

get deprived of equal amount of sunnah. Thus adopting
a sunnah is better than innovating a bid'ah.

Hassan « said:
2l s Ut ¥ o e i ol 5 W s g 5
When some people make an innovation in their
religion Allah deprives them of an equal amount of
sunnah and it is not returned to them till the day of
Qiyamah.
2- It demolishes Islam
In a hadith the Holy Prophet oo said:
el o Lo Slel Aib oy C-Lio by e
He, who honoured an innovator, supported in
demolishing Islam.
It means that the innovator demolishes Islam through
his innovation, and one who honours him supports him in
doing so.
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3- Deprives him from being honoured:

In the above-mentioned hadith the Muslims are
prohibited from honouring an innovator.
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Chapter 13:

Principles of Imaan (belief)
and Kufr (disbelief)

Difinition of some essential terms:
1- Takfeer (,-i55)

It is to inform, on someone making kufr, that he has
become a kafir due to his own deed. Thus takfeer is to
inform one becoming a kafir and not making him a kafir.

2- Absolute establishment (k3! & 5.21)

That which reached us from the Holy Prophet sz
through a continuous report (! sz} .>J1) is called to have an
absolute establishment. Its examples are: the Quran, number
of prayers, number of rakats of the prayers, details of
bowing down and prostration, details of zakah and azan,
and the Holy Prophet v=4: being last of the Prophets.

Continuous report is that which, from the time of the
Holy Prophet s upto our time, has been reported
continuously without break, by such a great number of
narrators in all times that it deems impossible for all of them
being mistaken or allying to fabricate it.

3- Commonly known establishment (g4l < 52)

When the knowledge of an absolutely established fact
spreads in all levels of general masses and nearly all the
people know it without special education, it is called
commonly known establishment.
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Examples are: incumbency of salah, zakah, fasts of
Ramadhan, Hajj, prohibition of wine, and the Holy Prophet
2z being last of the Prophets.

4- Commonly known issues of Islam ( .l ©b)4,2):

They are those issues which are so apparent and
absolutely established that every one knows them with out
any education.

5- Imaan:

It is to affirm with heart all those issues which are
absolutely established from the Holy Prophet s An
affirmation of obedience is a condition for imaan to be
worth while.

6- Islam:

It is the affirmation of obedience to Allah and His
Prophet, along with imaan on them.

7- Kufr:

To reject any of those issues, the affirmation of which is
essential for imaan, is called kufr.

Difference between Imaan and Islam:

i) Literally imaan means affirmation by heart and Islam
means obedience and submission. Imaan is within the heart
whereas Islam is compliance with physical and mental
facilities.

i1) But in Sharia imaan without Islam is not reliable and
verbal declaration of obedience is necessary. Similarly
verbal profession of obedience is not reliable without
affirmation by heart of Allah and His Prophet s

(‘MMY\}OLA,{Y\ QW&M\)SJ:‘L&W‘@J@&‘}A&@\MJ
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Both groups of Ahl-Hagq, Ash'aris and Maturidis,
are unanimous on that Imaan and Islam are so

strongly bound to each other that no one of the two has
any reliability without the other.

Kinds of kufr (disbelief)

Kufr is of four kinds:
1- Kufr due to ignorance (¢! ,5):

It is to consider that the Holy Prophet oo was not true
in his claim of Prophet hood. The kufr of the majority of
Arab polytheists was of this type.

2- Kufr due to obstinacy (sts)l 35 gl 457):

It is to reject the Holy Prophet's claim of Prophet hood
inspite of knowing with heart that he was true in it. It has
following three forms:

i- To reject his prophet-hood. Kufr of Christians, Jews,
Abu Jahl and Pharaoh was of this kind.

¢ 254 -

s

(14620, o ) o3 51 8 38 %5 LGS 38,5 ST LRGS0
Those to whom we gave the Scripture recognise
(this Prophet) as they recognise their sons:

(17 oy 25 208 (LT GERRLIS Gy 5005
And they denied them, though their souls
acknowledged them, out of spite and arrogance.
ii. After having belief in the Holy Prophet it is kufr to
claim some of his statements to be false or a lie, because it

1s equivalent to believing some of his instructions and
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rejecting the others.

iii- To reject any of the Holy Prophet's sz instructions or
deeds, which is definitely established, by denying its
authenticity. This is, in fact, equivalent to rejecting his
Prophet-hood.

3- Kaufr due to doubt (L&)l ,55):

It is to indulge in doubt about the commonly known
issues of Islam (4x2J) &, 9,2 1), The kufr of hypocrites was
of this kind.

4- Kufr due to false interpretation (_:stJl &):

It is to accept the statements of the Holy Prophet oz
and interpret them against the clear and absolutely proven
explanations of the Quran and Hadith. _

This kind of kufr is termed >=J! (ilhad) in the Quran and
ilhad and zandaqa (heresy) in Hadith.

The deviant sects, which strayed away into kufr, their
kufr was of this variety.
foms VI e 30 S J iy BB stdijduﬁcﬁ\o_;

Bl 1y paly e dS) 3 3 5 Y
Ibn Umar < reported that he heard the Holy
Prophet &\ Saying, "Soon there will be disfigurement
in this ummah. Lo! it will be in those who deny

pre-destiny and those who are heretics.

About this kind of kufr Shah Wali-ullah writes:
Oty 5 90 cplll 0 e s ams ks oS 31 a4y 3,281 0
Ol O el 151 LS 535 ) 58 LeVl alle cnanel 9 O gmld) g Gyl 0 s L
Sl 7 Lz V1 oy 50l (S o U1 g il S73 e ad ey 5o OF i)
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One who apparently affirms a fact but interprets it

against the meaning adopted by the Companions and
their followers and against the consensus of the
ummah is a heretic (42///). For example if one affirms
that the Quran is true and Paradise and Hell, which
have been mentioned in the Quran, are also true but
says that Paradise means only pleasure which one will
get because of praiseworthy attributes, and Hell only
means the pain and embarassment which one will feel
because of condemnable attributes, and none of the
two has any physical existence.

Difference between valid and invalid interpretations

Shah Wali-Ullah wrote:

A1 B g 2l ST o bl o Y 95 O g5 sl o3
rﬁgw‘&\awﬁsw‘}&;m)nw;ucmg,;\_ﬂfa%‘)_g,u,
Sl g bl SGH ol S g Sl Jlgor g el Olde STH gaalall
Mgl 73 3 J g e atod) ST gy 531 JB 51819 1Ny 1Y JUS 61
20 oS 955l Tt 0 ) OV JB gl ook pgd 4B g menns I sl
055 92 385l gma ol 5 ol domt sdny g O j gy ¥ 451 eSS
55 o U poamn Bl e gl ) et all B ynn 0L
= 32 IS oy ST 385 gor g0 5gd (6 2 Lo Uil Jo eI -0

Interpretation is of two kinds. One which is not

against the definite texts of the Quran and Hadith and

the consensus of the Ummah. The other is one which is
against them. This other one is heresy (24.). Thus



Principles of Islam 205

whoever denies sighting of Allah in the Hereafter, or

punishment in the grave, or questioning in the grave by

the two angels, Munkir and Nakeer, or the crossing

over the bridge Sirat, or the accountability in the

Hereafter, he is a heretic, though he may be making

excuses and interpretations like:

i) He did not find the narrators of hadith on these

issues to be reliable.

ii) The hadith holds the meaning other than what is

usually told e.g.

a- The Holy Prophet .3 was last of the Prophets in

the sense that after him nobody is entitled to be called

a Prophet but is called an imam although all the

characteristics and peculiar features of a Prophet are

to be found in him.

b- The Holy Prophet .i4i is the khatam (stamp) of the

Prophets ( 4,4.‘///&) in the sense that whoever Prophet

comes after him he requires his stamp of approval.

In short by invalid interpretation of the necessities of
Islam when one disfigures their actual shape and form that
was determined by the Quran, Sunnah and consensus of the
Ummah, he in actual fact refutes the Quran and Hadith and
the creed of Islam.

In a well-renowned book on creed of Islam i.e. Al

Magqasid it is stated:
Wlie oy pOL NI Hlas o )Lglsl 488 )5 gun adl 2ol an OLSTO
G5 ) ks i BV 0
If one admits the Prophet hood of the Holy Prophet

gk and demonstrates the signs of Islam (e.g. he offers
prayers) but along with them conceals in his heart such
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beliefs which are kufr The scholars are unanimous on

his being a heretic ((,2//0'/).
How one becomes an apostate (45 ,»)

sl45,) (apostasy) literally means to turn away. In Sharia it
means turning away from Imaan and Islam, and one who
turns away from Islam is called 4 ,» (apostate).

Apostasy has two forms:

1- One clearly changes his religion e.g. he leaves Islam and
adopts Christianity or Judaism or Hinduism, or denies the
existence of Allah or denies His Unity or denies the Prophet
hood of the Holy Prophet ui4..

2- One does not change his religion and does not deny the
Unity of Allah and Prophet-hood of the Holy Prophet oz
but adopts such statements or deeds or beliefs which are
equal to denying the Quran or denying the Prophet hood.

Its example is to reject an absolute and manifest
injunction of Islam which is proved by clear text of the
Quran or by a continuous report from the Holy Prophet oz
e.g. to deny chastity of Ayesha Lge« Ul >, or to deny the
prayers being five in number.

For further elaboration it is said that believing in Allah
means not only admitting His Existence but also affirming
all of His Attributes e.g. Knowledge, Power, Seeing and
Hearing etc and all of His injunctions as described in the
Quran and Hadith. Otherwise the Christians and Jews also
believe in God and His Attributes. Similarly believing in the
Holy Prophet s:zidoes not mean to believe that he was born
in Makkah, and he migrated to Madinah, and his age was 63
years, but it means to believe in him as mentioned in the
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Quran.
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But no, by your Lord, they will not believe (in truth)
until they make you judge of what is in dispute between
them and find within themselves no dislike of what you

have decided and submit with full submission.
Ja'far Sadiq@ explained this verse so:
galio 9311 5T 45 gLl | ) g Jas a1 yuie La s 3 01 4
Lo 38t o Y1 s Al gy i ¢ 23106 o el gy Ol
BV 0dad5 o3 S e S gl 31 gikor 5l o
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If some people worshipped Allah and offered
prayers and paid zakah and kept fasts of Ramadhan
and made pilgrimage of Hajj, but said about a deed
which the Holy Prophet .4 did, "Why didn't he do it
the other way" or felt constriction about it in their

hearts, they are kafirs, and as an evidence he recited
this verse.

Note 1:

The words "absolute and manifest injunctions" require
further elaboration which is as follows:

With regards to being established, the injunctions of
Islam are of different kinds. But the verdict of kufr is passed
only when those injunctions are rejected which are
absolutely established (< 3l -+l $) and have manifest and
definite meanings (&Y .k 3). Being absolutely established
means that they are either mentioned in the Quran or in
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some continuous report. Having definite and manifest
meaning means that the verse or the hadith has a clear-cut
meaning with no ambiguity in it.

If knowledge of such injunctions spreads in the general
masses to such an extent that to know them no special
arrangement and education is required. People just know
them by observing their elders and other Muslims e.g.
incumbency of salah, zakah and Hajj and prohibition of
theft and drinking wine. Such definite and manifest
injunctions are called the commonly known issues of Islam.

The absolutely established injunctions, which have not
spread in the general masses to the above-mentioned extent,
are not commonly known and therefore are not the
commonly known issues of Islam.

The difference between absolutely established
injunctions and commonly known issues of Islam is that to
reject the latter is unanimously a kufr, and ignorance of
them is no excuse, and in them no interpretation is accepted.
Whereas if an ignorant man rejects a definite injunction,
verdict of kufr will not be given immediately. Rather it will
be explained to him that the injunction is absolutely
established and has a definite meaning and to reject it is
kufr. Despite this, if he still insists on rejecting the
injunction only then the verdict of kufr will be passed upon
him.

Note 2:
If an injunction is:
i) presumptively established and has a presumptive
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ii) presumptively established but has an explicit meaning,
Y s 5 520 Yo s
iii) absolutely established but does not have an explicit and
definite meaning(AY Ul ob g ol akd).

In all these three situations to reject the injunction is
fisq (disobedience) and not kufr.
Note 3:

Those hadith which are single reports are presumptively
established. (<« ) o)

The issue of takfeer of Ahl Qibla

Question: Those who become kafir due to invalid
interpretation, a question arises about them that they are
AhI-Qibla because they recite the kalma of Islam and offer
their prayers towards the Qibla, whereas takfeer of Ahl
Qibla 1s prohibited by consensus. Moreover it is mentioned
in the following hadith too:

1- Anas < reported that the Holy Prophet sz said:

5 L3 ST g LSl o g Ll Jizad 5 DIV 1Y O g e

He who testifies that there is no worthy of worship
except Allah, adopts the direction of our qibla, and
offer our prayers, and eats our slaughtered animal, is
a Muslim unless you observe clear kufr over which you
have a clear proof from Allah.

2- Anas £ reported that the Holy Prophet sz said:
Y gy o,aSGY g all VI B ae G Ol ool oy S5
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Jort N 0 55
Three things are from imaan:

i) to abstain from one who affirms VWY (there is

no being worthy of worship except Allah)

ii) not to call a Muslim a kafir because of a sin.

iii)not to consider him out of the fold of Islam because

of some misdeed.

Answer:

The last words of the first hadith are explicit in denoting
that a person, from whom clear kufr is observed and clear
proof is available on its being kufr, he is a kafir.

As far as the last two points of the second hadith are
concerned consensus of the Ummah has decided that here
those sins and deeds are meant which are other than kufr.
Thus the hadith means that though a person's disobedience
and his sins may have increased enormously but still he
would not be labelled a kafir. It does not mean that even
though he may be proclaiming a creed of kufr still he would
not be called a kafir.

All the Holy Companions were unanimous on
considering those who refused paying zakah, on the basis
that it no longer remained mandatory, and those who
followed Musailma, the false claimant of Prophet- hood, as
kafir. Their consensus is a clear evidence on that the
Ahl-qibla whose takfeer is forbidden does not simply mean
those who offer prayers in the direction of qibla allthough
they may have adopted beliefs of kufr.

Thus Ahl shahada and Ahl-qibla are two terms which
mean only those Muslims who have respect for the signs of
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Islam (pYuY1 5L~2) and are free from all causes of kufr and
anti [slamic creeds.

Mulla Ali Qari{&; wrote in his Sharah on Figh-Akbar:
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Ahl-gibla means those people who believe in the
commonly known issues of Islam e.g. the creation of
universe after its nothingness, Resurrection, Allah
having knowledge of all the details of the universe etc.
So if one spends the whole of his life in obedience and
worship of Allah but believes that the universe is from
eternity or denies Rescurrection or denies Allah having
detailed knowledge of the universe, he is not from the
Ahl-qibla. Ahl-Sunnah believe that Ahl-qgibla are not to
be labelled kafirs as long as no signs of kufr are found
in them and no cause of kufr emanates from them.

To turn into an apostate intention of committing
kufr is not a pre-requisite.
Its proof is that Satan, (Iblees), did not intend to become
a kafir. Rather, his crime made him kafir. The Quran calls
him kafir without mentioning his intention.
(B 20 o) gy G150 5 81875
and he became a disbeliever.
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Similarly, in the time of the Holy Companions, those
who refused to pay zakah and those who followed Musailma
never intended to go out of the fold of Islam and commit
kufr, but still the consensus of the Companions labelled
them as kafirs.

The reason is that if the intention of making kufr is
considered to be a pre-requisite, and whatever interpretation
a man makes is to be accepted then nobody will be out of
the fold of Islam although he may be guilty of heresy. Satan,
(Iblees), denied neither the existence of God, nor His
Divinity, nor any of His Attributes. He just refused to
prostrate before any other than God. He could have
interpreted and made an excuse that he was the biggest
believer in Unity, and that his faith restrained him from
prostrating before any other than god. But Allah took his
disobedience as denial and called it a great kuft.

Similarly, some idol-worshippers explain that they do
not believe the idols to be God. They claim that their belief
is just that the idols can bring them closer to God. They
worship the idols so that they get pleased and thus bring
them closer to God. But the Quran refutes their claim.

If there is doubt about one's kufr?

If a person makes a statement or commits an act and due
to it doubt occurs whether he is still a Muslim or not. In this
situation the safe way is to abstain from giving the verdict
of Islam or kufr about him. The doubt can arise because of
any of the following reasons:

i) difference of opinion of the scholars about that
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statement or act,

ii) contradiction between the evidences provided by the
witnesses,

iii) the rules needed for giving the ruling are difficult to be
comprehended.

Result:

When he is not labelled as a Muslim, other Muslims
will abstain from marrying their women with him, from
making him imam for their prayers and from eating an
animal slaughtered by him. And when he is not labelled as a
kafir the injunctions of an apostate will not apply to him.
What to do?

In the meantime, if possible, investigations should be
made to know the actual fact and then the accused should be
dealt with accordingly. If investigations are not possible it is
incumbent to abstain from giving any ruling.

Committed kufr (_+; i1 and Resultant kufr
(a9 )

To adopt such a faith or belief which is itself kuftr (e.g.
to believe that the Quran is not the Book of God), it is called
a committed kufr (Y 45J1) because a man commits it of
his own free will.

To adopt such a faith or belief which is itself not kufr
but it results in kufr. This resulting kufr is called resultant
kufr (95U 451). An example of it is the belief of bada ()
which means that God knew a thing but later it was
disclosed to Him to be something different, or God willed a
thing but later on He knew that it was not suitable and
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correct. Its end result is that God is ignorant, which is an
obvious kufr.

A rule about resultant kufr

A man's statement results in kufr but:

i) he is not aware of it and on being informed denies
adopting it as a faith.

ii) or the resultant is not very clear and the issue is not
from the necessities of Islam.

This man will not be labelled as a kafir.

And if he accepts the resultant meaning but denies its
being kufr, whereas in fact it is kufr, he will be considered
to be a kafir.

Similarly if the resultant is very clear and there is no
ambiguity or obscurity in it, this kufr will be equal to
committed kufr and the excuse of ignorancy will not be
acceptable.

Takfeer of one who is in fact a Muslim

Abu Saeed Khudri#® reported that the Holy

Prophetsiz. said:
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When a man labels another a kafir, one of them
does return with it, either the one who is labelled if he
is a kafir, or the labelling one. In another narration it
is stated that kufr clings to one of them.
Returning of the labelling person with kufr or clinging
of kufr to him means that he will have to bear the burden
and punishment of illegal takfeer.
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Some scholars are of the opinion that the kufr with
which the labelling person returns is the resultant kufr. The
reason is that when he labels a person a kafir ,who is
actually a momin and lacks all causes of kufr, it results in
that he believes imaan to be kufr. The Quran says:

(5:05Le 5, 5o 1di8 L2 45 OLOYL 1385 255
He who denies the faith his w07:k is vain. ]

In short, a person, none of whose beliefs are anti
Islamic, although his deeds may be evil, it is not allowed to
label him a kafir.

It 1s due to this rule that the Muslim jurists have been
very cautious and say that if a person gives a doubtful
statement, which has hundred possible meanings out of
which ninety nine are of kufr and only one is in conformity
with Islam, it 1s a binding upon the concerned authorities to
prefer the Islamic aspect and not the others till that person
himself admits the meaning of kuft.

This rule is described in Fatawa Alamgiri in these
words:

OF gzl Jlad wimy doml g dor 9 iSIN om0 or g Alzenedl 3 OLSTI3!
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If in an issue there are several possibilities of kufr

and there is one against them, it is incumbent upon a

mufti to prefer the one which is against kufr, But if the

concerned person himself admits the meaning of kufr
decree of kufr will be passed.

To label a kafir as a Muslim:
To declare an absolute kafir a Muslim is a great sin
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because it is equal to declare kufr as imaan. It affects the
whole Muslim society. All rights pertaining to marriage,
lineage, inheritance, slaughtering and leading prayers, and
all collective and political rights are affected.

PRINCIPLES OF ISLAM
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